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AN APPRECIATION 


VICE-PRESIDENT, 
INDIA, 
NEW DELHI, 
14th February '55, 


Dear Mr. Menon, 


Thank you for your letter of the 7th 
instant along with a copy of Vidura-Niti. 


I have now read the typewritten 
preface and the printed part of the 
Sanskrit text and English translation of 
Vidura-Niti. The translation has been 
done with care and the readers will 
certainly profit by a study of it. 


With best Wishes, 


Yours sincerely, 


gð. Radhakri shnan, 


imlias 
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FOREWORD 


The idea of publishing the Prajagaraparva 
of Mahabharata with a translation is most 
useful. 


The Preface has justly emphasised the 
crucial part played by the Epics of India in 
the formation of national traditions and 
character and the deep impression that they 
have made on the texture of Indian life. Over 
and over again in the Udyogaparva, the Santhi- 
parva and the Anusasana parva, the principles 
of equity and the dangers of indulgence in a 
lust for power as well as the perils encountered 
by the self-seeking and self-indulgent adminis- 
trations have been described and re-iterated. 
Indeed, the risks attendant on ambitious, 
absolute and aggressive power have nowhere 
been set out with as much sincerity of con- 
viction and wealth of illustration as in our 
Puranas and Ithihasas. 


The author is to be congratulated on his 
attempt to popularise what is a handbook of 
universal morals for the benefit alike of the 
individual and of the State. The Prajagara- 
parva is epigrammatic in language but the 
difficulties of translation have been fairly 
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Nay, it has captivated the minds of nations far 
and wide, and has been translated into almost 
all prominent languages of the civilised world, 
the latest being in the Russian language. As 
remarked by the famous orientalist, the late 
Prof. Max Muller, in one of his letters to the 
late P. C. Roy, “ I expect the time will come 
when every educated native will be as proud of 
his Mahabharata and Ramayana as Germans 
are of their Nibelunge, and Greeks, even 
modern Greeks, of their Homer’’, We hope with 
the dawn of our political independence, the 
above remark will be more than amply justified 
as days pass, and in the present political atmos- 
phere of the world, such works convey a great 
message to the entire human race for its 
lasting peace and prosperity. 


This great work Mahabharata goes also by 
the name of Jaya (sat aiferatsaa ). In the 
view of the late Lokamanya Tilak, this is not 
only an Ithibasa or epic but a great Arshakavya 
too (ara nersiera ). satisfying all the tests laid 
down for a Mahakavya as he has explained, 
ne? = ones on _ text — herein (qat 








The authorship of this magnum opus is 
attributed to Vedavyasa who goes also by other 
names as Badarayana, Krishnadwaipayana, 
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Parasarya and Satyavati suta. The expression 
Vyasa might denote a mere title as one who has 
arranged the Vedas instead of the real name of 
the author, vide: “Rema aa amia a amera 
gla ga: n” Further, in Devi Bhagawata it is 
said there have been 28 Vyasas and their names 
also are mentioned therein, one in every Dwa- 
para Age of every cycle of years, and the last 
goes by the name of Krishnadwaipayana. 
Though last in the list, he is said to excel all 
as laid down in the Gita, ‘Zurqarsfeq cararara’- 
To himare also attributed the eighteen Puranas 
and the Vedanta Brahma Sutra. 





This voluminous work of Mahabharata is 
divided into eighteen cantos and is said to 
contain 1,00,000 slokas as laid down in the first 
chapter of Ist canto, “qa qaaga a aah a 
faataa”. In this respect there are diverse 
views. The published editions contain generally 
84 to 94 thousand slokas only. Hence it is 
suggested that this number of one lakh includes 
the slokas of the supplement Harivamsa too. 
Whatever the truth might be, itis undoubtedly 
a voluminous magnificent epic, unrivalled in the 
world both as to size and excellence of its 
contents. : 


The central theme of this great epic is an 
internecine war between two branches of the 
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royal dynasty of Kurus in North West India,. 
the sons of two brothers Pandu and Dhrita- 
rashtra. The latter being congenitally blind, 
the rightful heir to the throne on the premature 
death of the former was Yudhishtira, the eldest 
son of Pandu. 





The treacherous machinations and the 
intrigues of the royal clique headed by Duryo- 
dhana, the eldest son of Dhritarashtra, Sakuni,. 
Karna and others, coupled with the inordinate 
affection of Dhritarashtra towards his sons who 
could not see things justly though advised, 
brought matters to a climax with the inevitable 
declaration of war as the only solution. Al 
the mighty warriors of the day were ranged on 
opposite sides, not excluding Sri Krishna, the 
Lord Incarnate, on the side of the Pandavas. 
The war lasted for eighteen days to the 
ultimate victory of the Pandavas and utter 
annihilation of the Kauravas and many a 
hero oneach side. Around this central theme 
is woven many an episode touching on almost 
every aspect of human welfare. Of these, 
the most important are Vidura-Niti, the 
moral advice of Vidura to Dhritarashtra, the 
Bhagavad-Gita or the Lord’s advice to Arjuna 
and Bhishma’s parting advice to Yudhishtira 
on kingly duties. 








Vv 
ViIDURA 


From the epic Mahabharata’ we get a 
‘glimpse into the crigin and character of this 
noble personage Vidura literally, the wise). 
When Vichitraveerya, the king of the Lunar 
race died without any issue, leaving but the 
two royal widows, Ambika and Ambalika, his 
mother (Sathyavathi) and his subjects were 
deeply sunk in grief at the prospect of the 
extinction of the dynasty. As Bhishma, her 
step-son could not be persuaded to break his 
vow of eternal celibacy, she invoked the help 
of her own son, Krishnadwaipayana Vyasa 
to beget issue on the two widows of Vichitra- 
veerya. Though not himself willing, he yielded 
reluctantly to the wishes of his mother and 
begot on Ambika the congenitally blind Dhrita- 
rashtra,and on Ambalika, the pale faced Pandu. 
Not satisfied with the birth of these two sons 
with defects, she persuaded Ambika to approach 
Vyasa to beget a fairissue. As she was too shy, 
she sent instead one of her fairest maid servants, 
dressed in her guise. The maid servant appro- 
ached the sage with great reverence who, 
divining the cause of Ambika’s shyness, simply 
touched the maid servant who became later 
conceived of a noble son, wise and intelligent. 
who was later known as Vidura. 


Vi 


In the epic it is further narrated that 
Vidura was the God of Death and Righteousness 
incarnate as a human being due to the curse of 
a sage. There was a brahmin sage named 
Mandavya who was passing his days in the 
forest in deep penance. Some thieves who had 
stolen properties in the city thought themselves. 
secure if they repaired to the forest, and 
approaching the vicinity of the sage, concealed. 
the stolen properties close by him. The police: 
in pursuit of them came to the spot where 
the sage was and asked him about the where- 
abouts of the thieves. As he was then im 
a deep spiritual trance, he was complete 
silence to all the questions of the Police who: 
however apprehended the thieves and arrested 
them and seized all the hidden properties from 
the vicinity. Mistaking the sage to be one of 
the accomplices in a false guise, they reported 
the matter to the king who ordered that all of 
them should be impaled to death. The king’s 
order was duly complied with. Yet after some 
days, all were surprised to see the impaled sage 
alive. The news was reported to the king who 
with a great retinue arrived at the spot, 
liberated the sage from the stake and begged 
pardon for his indiscretion. As the stake had 
to be cut at the top to liberate the sage from. 
it, he goes in Parana by the name of Aani 


Vil 


Mandavya (arftt aregez). In due course, the 
sage paid the debt of nature and facing the god 
of death asked him what sin he had committed 
to be thus suffering at the stake, to which the 
latter rephed that he in his childhood had 
impaled small insects and flies at the pointed 
ends of small pieces of sticks. On hearing this, 
Mandavya replied that the sins committed in 
innocent childhood are, according to sastras, 
not punishable, and as the god of death had 
violated this cardinal principle of eternal moral- 
law, he cursed him to be born as a human being 
and, thus passing a hundred years, to regain 
his lost position. In obedience to this he is 
said to have been born as a human being in 
the form of Vidura of Puranic fame. 


Bhishma got both Dhritarashtra and Pandu 
decently married and endowed them with 
ample wealth and prosperity. Likewise he 
wanted Vidura too to be blessed. But Vidura 
was against all wealth and was from the very 
outset a fervent devotee of the Lord. Anyhow 
Bhishma succeeded in settling him to the life 
of a house-holder by getting him married to a 
maid-servant of the king Devaka of Mathura, 
of the name of Parasavi (qtcardt). He is said 
to have lived a happy married life, devoted to 
God, and finally cast off his mortal coil after a 
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sojourn of hundred years in this world in 
conformity with the curse of Mandavya. 


Though divine in essence, he never exhi- 
bited that divinity in him but lived like 
an ordinary buman being. He was ever 
devoted to virtue and righteousness, ever 
bent upon respectfully serving the elders like 
Vyasa. Bhishma, and others. He was very 
faithfully attached to Dhritarashtra, and the 
latter did never take ‘to anything without 
consulting him. He was a real friend, philo- 
sopher and guide to Dhritarashtra who at times, 
on account of his inordinate affection for his 
son Duryodhana, played into his hands without 
consulting Vidura, to his great discomfiture and 
repentance. He was blunt in his advice and 
reproach, irrespective of personality, high or 
low. He was agreat solace to the Pandavas 
in all their troubles who were all respect to him 
and who never failed to beseech him for 
his advice, nor did swerve from it apy the 
slightest. : 


When Lord Krishna was not successful in 
his attempts for a compromise between the 
Pandavas and the Kouravas and war appeared 
to be the only solution, Vidura, pot wishin g to 
see the destruction of the Kouravas with his 


own eyes, resolved to leave the place and pass 
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bis days in the company of the virtuous, in the 
recitation and meditation of the Lord’s name 
and form, and in the performance of austerities 
like fasts and so fortb. He visited several holy 
places, and finally while at Prabhas kshetra 
came to know of the results of the great 
Mahabharata war. Subsequently on coming into 
eontact with Uddhava, the great devotee of 
Krishna, he came to know in detail the results 
of the war, the late installation of Yudhishtira 
as king, his horse-sacrifice and the final depart- 
ure of the Lord from the world with His parting 
advice to Uddhava Sorely hit with grief, at 
the Lord’s departure he asked him to reveal 
to him the Lord’s parting advice, and when 
the latter told him that the Lord had directed 
the sage Maitreya to impart to him that know- 
ledge, he left the placc in search of the sage to 
Haridwar. After getting from him the key to 
spiritual knowledge and concluding that the 
prepitiation of the Lord was the most essential 
thing he took leave of the sage and returned to 
Hastinapura, the capital. Accompanied by 
Dhritarahtra, his wife Gandhari, and Kaunti, 
the mother of the Pandavas, he repaired to the 
forests in the Himalayas, and cast off his body 
in due course after performing rigorous penance, 
and assumed the form of the God of Death, 
Yama, as before. 


X 


VIDURA-NITI 


Though Vidura figures in several contexts im 
Mahabharata, he is well known as the expounder 
of that moral science that goes bv the name of 
Vidura Niti. OnSanjaya’s return from Yudhi- 
shtira with the reply for Dhritarashtra’s message 
that he should not resort to arms but retire to 
the forest doing penance, he scolded Dhrita- 
rashtra for his injustice and left him suddenly 
promising to divulge Yudhishtira’s reply 
message the next day in the council hall. At 
this, Dhritarashtra passed a restless night in 
anxiety without a wink of sleep. In this 
situation be sent for Vidura, hoping to get some 
consolation from him in his perturbed state of 
mind. Thus begins Vidura’s discourse which 
covers about eight chapters in the original 
Mahabharata. In the Ist chapter he diagnoses 
the situation and points out the cause of 
Dhritarashtra’s anxiety and restlessness to his. 
want of judgment in leaving the administration. 
of the kingdom in the hands of worthless coun- 
sellors like Duryodhana, Soubala, Karna, 
Dussasana and others of that ilk (Slokas 1—20). 
He then expatiates on the characteristics of a 
learned and wise man (Slokas 21—37) and those- 
of a fool (38—47) and continues in general what 
ought to be done and what ought not, in a serieś 





Xi 


from one to ten (48—109) and concludes, by 
generalisations from an episode about Sudhan- 
van, advising Dhritarashtra to give a rightful 
share of the kingdom to the Pandavas. 

In the second chapter Vidura describes how 
the king should be well equipped with noble 
qualities, viz., control of the senses and control 
of speech. In the third chapter he illustrates 
by an episode of Virochana and Sudhanvan 
the superiority of good conduct, good behaviour 
and nobility of character. In the fcurth chapter 
narrating the discourse between the sage At eya 
and the Sadhbyas, he stresses the importance 
of soft words, perseverance, the nature of noble 
families and of true friends, the importance of 
union and strict adherence to virtue. In the 
fifth chapter, after describing the seventeen 
types of persons engaged in vain efforts, he 
answers Dhriiarashtra’s question why all people 
do not live up to the full alloted period of 
hundred years. He emphasises the importance 
of saving one’s own soul at any cost and of fair 
treatment of one’s dependents, describes the 
prime qualifications of a messenger and the 
nature of the five sorts of strength, and stresses 
the necessity for the avoidance of hatred 
towards the great and mighty. 

In the sixth chapter beginning with the 
necessity of respect for elders, he describes the 


X11 


power and the greatness of intelligence, and 
how one should deal with women, should take 
counsel of ministers and friends, how a king 
should administer the kingdom and whose 
counsel he should seek and whose, avoid. 

In the seventh chapter though Dhrita- 
rashtra is seen to approve of al] advice tendered 
by Vidura, he still persists in keeping his son 
Duryodhana with him, resigning himself to fate 
qat aqaeaar wa:). Vidura advises him again to 
give up the company of his evil counsellors, to 
cherish love towards his kith and kin, to be 
reconciled to the Pandavas by giving them some 
share, not to give cause for any repentance 
later, to be patient and straightforward and 
even-hearted towards Pandavas and Kowravas. 
In the final chapter Vidura continues his advice 
extolling the merits of the virtuous, condemning 
the evils of hatred, pride etc.. that generally 
stand in the way of the acquisition of learning, 
narrating what ought to be welcomed in every 
housekold, pointing out that one should never 
go astray from the path of virtue, appealing to 
the evanescence of human glory and power and 
to the very transitoriness cf this human life 
and all its attachments, and adverting to the 
necessity of a virtucus life freed from all 
passions with an eye to the merits of a life 
beyond. Dhritarashtra patiently listens to all 
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this advice and approves, yet confesses that in 
the presence of his son Duryodhana, his mind 
lapses back to its original state and he is not 
able to overcome it. Finally he finds peace in 
a solution of the situaticn as would be dictated 
by fate before which all manly effort and 
perseverance count for nothing. ( Zaza ae wa 
ated fe facetaa 1). 

Thus we see this short discourse of Vidura 
covers a wide field of individual and social life. 
In fact it is a mine of civil and moral wisdom. 
Though society, especially Hindu society, has 
undergone mary changes with the march of 
centuries since its inception, the fundamentals 
remain the same even to this day. Vidura 
Niti is one of universal appeal without the bias 
of any sectarian outlook and will remain so for 
all time, since itis centered on the eternal 
fundamentals of duties and obligations, indivi- 
dual and social. What Bhagawat Gita is for 
enlightenment spiritual that is Vidura Niti for 
enlightenment temporal, Though clothed in 
simple language and style like the Gita, the 
ideas in several contexts are too deep as to 
baffle even learned scholars, so much so, it has 
given rise to several interpretations to several 
verses as could be seen fromthe notes within, 
based on about half a dozen commentaries of 
the original hitherto ransacked, the most 
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popular of which seems to be that. of Nilakanta. 
No less indebted are we to that magnificent 
translation into English by the late P. C. Roy, 
C. I. E. published under the patronage of the 
late British Government of India and of several 
Ruling Chiefs of the day, the Government 
of France and several Oriental scholars in 
America, Germany and other coantries of the 
west. liven such a work, par excellence as it 
is, has failed to do full justice to the original as 
regards some verses which are pointed out in 
this publication in their respective contexts. 
Further, we have made use of the vernacular 
translations also, such as, the Malayalam 
metrical version, verse by verse, of the original 
by that erudite scholar and poet, the late 
Kunhikuttan Thampuran of the Cranganore 
royal family, the Malayalam classical version 
of Sri Thunchath Ezhuthachan, the father of 
Malayalam language and a recent Malayalam 
edition of the Travancore Devaswam Board by 
Kavithilaka Rajaraja Varmaraja, and the Tamil 
prose version of the original by the late Maha- 
mahopadhyaya Ramanujachariar of Kumbha- 
konam. In short, Vidura’s voice is a message 
of India from the far remote past—a message 
of stern warning and significant advice to 
humanity at large, especially at the present day 
when the world finds itself between the horns 
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of a big dilemma of either preservation or utter 
annihilation of the human race and civilisation. 


Before closing, we wish, as in duty bound, 
to express our deep debt of gratitude to all 
those lovers of our ancient culture who have 
been most gracious enough to respond to our 
appeal for patronage and encourage us with 
liberal donations. The integration of our 
Native States with India, though a master- 
stroke of political insight most vital to the 
political security of our country, has neverthe- 
less been a death-blow to the royal patronage 
of our letters and arts on which the Ruling 
Chiefs have been ever most prompt and lavish. 
Though thus divested of ruling powers, it is 
indeed most gratifying that there are some at 
least of these Royal dynasties who are not 
divested of their interest in our sacred culture, 
and of their hereditary munificence to all causes 
promoting the same. Among them we offer 
our most grateful thanks to Their Highnesses, 
The Maharaja of Mysore, The Maharaja of Idar 
and The Yuvaraja of Kashmir for all encour- 
agement graciously extended to us. 


Though there are many Mutts in India, the 
guardians of our ancient teachings and sacred 
culture—and some of themirichly endowed 
too-we are sorry there are yet a few among 
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them who are too obsessed with sectarian and 
linguistic prejudice even as regards a work like 
Vidura-Niti of universal appeal. Our respect- 
ful homage and grateful thanks are due to all 
those Heads of Mutts and their executive 
officers who are broadminded enough not to be 
tainted with any such prejudices and have 
encouraged us with liberal donations, especially 
the venerable Heads of Sri Sringeri Mutt, the 
ever-encouraging Head of Sri Kanchi Kamakoti 
Peedhom, the munificent Head of Sri Chitrapur 
Mutt, the encouraging Peedhathipati of Sri 
Dattatreya Mutt and the broadminded vener- 
able Head of Sode Vadiraj Mutt. Nor should 
we fail to express our heart-felt thanks for 
the help rendered to us by those lovers 
of our ancient culture especially to Sri. V. 
Seshasayee, the Jiberal-hearted industrialist 
of South India and to Sri R. B. Mallapur, 
the religious minded ardent disciple of Sri 
Chitrapur Mutt. Further we are extremely grate- 
ful to Dr. S. Radhakrishnan, Vice President, 
Government of India, and Dr, C. P. Ramaswamv 
Iyer, Vice-Chancellor, Benares Hindu Univer- 
sity, two of the most eminent sons of India who 
have left their indelible impress on many a 
field of activity, for having spared some of 
their most precious time to go through the work 
and encourage us, and the latter by a short but 
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very instructive Foreword wherein the useful- 
ness and importance of this publication, both 
for the individual and the state, especially at 
the present day, have been duly stressed. Our 
thanks are also due to the several foreign 
embassies in India who have readily responded 
on behalf of a cause that will strengthen the 
cultural link between ours and their great 
countries. In fine, we will be failing in our 
duty if we do not express herein our hearty 
thanks to the Management of The Scholar Press 
for their deep interest in our publications and 
prompt execution of the work. 


Palghat, Malabar, } P. N. Menon, 
1 4—~—- 1955, Editor-in-Chief. 


CORRIGENDA 


Page. Line. Incorrect. Correct. 








The Lord of the earth, Dhritarashtra of 
great intellect, addressed the door-keeper in 
attendance, “I wish to see Vidura. Bring him 
here. Don’t tarry.” 
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Despatched by Dhritarashtra, the messenger 
said to Vidura, ‘O ye of great wisdom! our 
Lord, the great king, wishes to see you ”. 

Note: Kshbattri means a son of a female slave as 


here. It also means a son of a Sudra woman by a 
Kshatriya husband. 


io 





waite í i SI Enea at afaaza 3 


And Vidura, tis addressed, arriving at the 
palace spoke to the door-keeper in attendance, 
‘‘Apprise me to Dhritarashtra’”’. 





aim sara—The door-keeper said :— 


Fegetsa MAMA TAZ AIT WAT | 


reheat aaa fags =e 


‘O Lord of Kings! Here is Vidura come at 
thy behest. He wishes to see Your Majesty 
‘lit. thy feet) Command me as to what he 
should do.” 





JAN <r ordered :— 





ai a f ayan TEA! taa a ae I 4 

‘Usher in Vidura of great wisdom and fore- 
sight. Iam never at all disinclined to receive 
this Vidura.” 


Note: “agat a, ffa et: aad ga” lam not un- 
able. ! am ever ready {inclined). 





ea sata— The door-keeper said :— 





qaar: 3 


«Enter ye, O Kshatta! the inner apart- 
ment of the great king who is intelligent, for the 
king told me that he was not at all disinclined to 
see you. 

Note: If the reading here is ‘gua gaqt? the line 
means you need not stand on any etiquette to see hime 
(=e7 also means etiquette.) 


UWA Vata—Vaisampayana continued :— 


aa: gaa Rae soran 





Having then entered Divisi s royal 
chamber, Vidura addressed with folded hands 
the following words unto the king who was 
immersed in thoughts. 


Azdsi agma Anga aaa | 
q aa qiga A A Ag N £ 
O ye of great wisdom! Vidura I am, arrived 


at your command. If there is anything to be 
done, here I am, command me. 





gaug sara— Dhritarashtra said :— 


asa agt aat m RAT a at wa: | 
aaar ah aae a asa g 
O Vidura! Sanjaya has come and after re- 
buking me he has left. Tomorrow he will deliver 


in the midst of the court the message from 
Ajatasatru (Yudhishtira). 





4 nga 


Note: amazas An epithet of Yudhishtira (one to 
whom none is an enemy). 
aqa gaa a agi 447 HAT | 
zR T AKITA ATRA l go 
I have not known today what the message- 
of that hero of Kurus’ (Yudhishtira’s) is. Hence 


my limbs are burning and that has brought 
about sleeplessness. 






T ganara Aat agaaa | 
ak a f ama aigat ai l 
Tell a O darling! what you consider best. 
for one thus sleepless and burning. Thou art 


indeed well versed in the sastras or sacred works. 
on virtue and worldly prosperity. 


qa: me | aay al 











ea gz 
Ever since the arrival of coe from the 
Pandavas Ihave no real peace of mind. All 


my senses are upset. My sole thought now is- 
verily what be will deliver. 





Ct 





Therefore, ! 0 Vidura! tell me exactly what 
may be Yudhishtira’s entire desire, so that, 
O darling! it may enure to our benefit (good) 
and the happiness of all subjects. 

Note: Here Dhritarashtra tries to find consola- 
tion from acorrect guess by Vidura of Yudhishtira’s 
message before knowing it really. This sloka is said 


to be an interpolation and is missing in some editions 
of the original. 


faze gara—Vidura said :— 





sae § site fale IANT: U g 


Sleeplessness overtakes the weak set on by 
the strong, one bereft of the means of livelihood 
(e. g. as an artisan of his tools), the man depri- 
ved of his wealth, a lover (or a man of lust) and 
a thief (as he is ever biding his opportunity 
during night). { 3) 

Note: P.C. Roy takes glaaradq to mean one who 
bas failed to achieve success. 


At ns ~ of la 
giaa ziga garsia ATTA | 
TR RANY agaa qaae a4 
[ hope, O King! you are not beset by any of 
these great evils (calamities) nor are you trou- 


bled coveting the wealth of others. 








6 agnt 


gauz ee —_ — 





I wish to hear thy words becoming or be- 
fitting virtue and conducive to great happiness. 
In this dynasty of royal sages, thou art alone 
highly esteemed by the wise. 


agr sara— Vidura said :— 
TIA SANATIASST TACT AAT | 








Seared Sfaaaa satis JARU I 219 
Agta a A a gma: | 
afaat aaa aia ARAZ: I e 


O Dhritarashtra! A king blessed with good 
qualities will become the Lord of the three 
worlds, and Yudhishtira whose welfare you are 
to look unto has been banished. You are quite 
the reverse of him. Righteous and versed ia 
virtue as you are, you are not favoured of 
Fortune (to become the king) verily by the loss. 
of your sight. 

Note: Preshya means a dependent whose welfare 
bas to be looked after by the master. seam aqoa: Jen: 
(one who is to be besought after}. Another reading for 
aa is mia (living abroad). Dhritarashtra is faqitaaz 
for more than one reason. He has not the noble virtues 
of a great king, preyed upon as he is by his abnormal 


oJ 





AANE 


love for his own children. Heis blind both mentally 
and physically to think and see aright. afaq means 
light (here of the eye). 





On account of his ee, tenderness, 
righteousness, truthfulness, heroism and con- 
sideration for you as a Guru (elder or preceptor), 
he (Yudhishtira) is meekly putting up with the 
many a trouble (worry). 


a BAS FBI TAMA TAT | 
ae qå i yhaa i Ro 

Entrusting sovereignty in the hands of 
Duryodhana, Soubala (Sakuni), Karna and 


likewise of Dussasana, how can you hope for 
happiness? 








Note: Duryodhana is the eldest son of Dhrita- 
rashtra and Gandhari. Soubalais the maternal uncle 
of Duryodhana. Karna is born of Sun to Kunti before 
her marriage to Pandu and is thus the elder brother of 
Yudhishtira. He was a steadfast warrior on the side 
of Duryodhana. Dussasana is one of the hundred sons 
of Dhritarashtra. All these are evil-minded lacking in 
virtue, 

They have no wisdom. Instead of openly saying 
that, Vidura proceeds to describe the qualities of a wise 
man (Pandit), 


GP 





He is called verily a Pandita (wise man) 
whom, knowledge of self, exertion, forbearance 
and steadfastness in virtue do not drag away 
from the goals of life. 

Note. Atmajnana is derived from Sastras, Sama. 
rambha i is dependent on one’s ability, Titiksha, on the 
spirit of renunciation and Dharmanityata on faith or 
attention 

aq here refers to the four goals of life viz. Dharma 
ivirtue}, Arttba (wealth), Kama (desire) and Moksha 
(salvation). affzz is one who is endowed with qozr 
or spiritual wisdom. ygt arahan gR: Ast à qsa 
(Sankara Bhashyam— Gita). 


TF.) TAJAT fo AA 
TE q i yA a | 

EA MASAT UF | R? 

From the same one tree are produced sacri- 
fieial vessels, sacrificial ladle, boat, wooden 
basket and pestle. O king! understand from 
this what [ say that- verily from the same one 
stock are born both the bad and the good. 
Note: The idea in this verse is indeed very beauti- 
ful but it seems inappropriate to the context which is 


devoted to the description of a Pandit. It will be more 
fitting if it comes after verse 20). 














THC: 






Khaini ta the laudable. am of 
the blameable, belief in God and to be imbued 
with faith (reverence), these are indeed the 
traits of a wise man (Pandit). 


Note: A Nastika is one who denies the existenta 
of God and other worlds like heaven ete ‘Faith’ here 
refers to the words of elders, preceptors and Scriptures. 


rq zy ara at a cu aeaa | 
tansan a à ai bza Jag l RY 








He whom neither anger nor joy, neither 
pride nor bashfulness, neither obstinacy (rigidity) 
nor self-esteem, drags away from the high ends 
of life, is verily called a Pandit. 

Note: <aa: may mean also stupefaction, elation etc. 


d Hea a Sil fea WA al qat a 
parer aaa a q qisq TET tl a 

‘He, whose proposed action, policy or resolu- 
tion others do not know of before hand, but know 


them only after they are done, is verily called 
a Pandit. 


ted a Be A Aa pa AARET Wz ids i 















He has action is not edid either by 
heat or cold, by fear or iove, by prosperity or 
adversity, is forsooth called a Pandit. 


10 HZA 


qa darken sar aalalaqadd | 
RZ gofia q: a à qiga sead l IS 

He whose intellect though naturally un- 
steady is yet in conformity with virtue and 
worldly prosperity (the two ends of life) and. 
who prefers (chooses) prosperity to pleasure, 
is indeed called a Pandit. 

Note: #rarqj—More than worldly pleasures, the- 
wise man seeks after Dharma or virtue and what US 
conducive to his welfare here and merit hereafter. 
Seeking Moksha or salvation, the fruit of knowledge.. 
giving up all Karmas, he becomes like King Janaka, one 


accomplished of all objects. damfoit sar may also mean 
worldly wisdom. 


mate fata aaa 3 Hae | 
aagana a: qfisagga: l Re 


Those men are of the wisdom of Pandits. 
who aspire to do as much as lies in their power, 
do act to the best of their ability and do not 
look down upon anything (as worthless or silly). 


rast fastarta fat soothe 
man Ti yat A RAA | 

















Xs. 


That is the foremost ancini of a 
wise man that he understands quickly, hears. 





patiently, and grasping at the main purport 
applies to it disinterestedly, and that he spends 
not his energy in other’s affairs unasked. 

Note: sm4 means characteristic or trait, aota 


=hears patiently and long that he might properly and 
firmly understand. fèra = after ascertaining properly. 





They that em not aspire after E dite un- 
attainable, nor wish to bewail over what is lost, 
nor are dismayed in adversities, they have the 
intellect of a man of wisdom. 





4g 


He who undertakes the task after due con- 
sideration, who (once begun) does not stop in 
the middle of his action, who never wastes his 
time and who has his mind under due control, 
he is indeed called a Pandit. 


Note: fafa here refers to the considerations of 
proper time, ones own capacity, of the possibility of 
accomplishment and all the pros and cons regarding 
the final result. Once begun, every moment is precious 
tohim. The word agaqrat refers to his steadfastness, 
perseverance and disinterestedness. aeg Ga: ARIAT 
armas aana: IRAT aa: ae G: AÅ azar 
(Gita—Sankara Bhashya 6, 36). 


12 AZIAITÀ 





O Best of the Bharata S They are 
wise men who are devoted to noble deeds, who 
are engaged in actions conducive to prosperity 
and happiness, and who do not feel jealous of 
the welfare of others, 


Note: aata— Liter ally means ‘bull (RI) of 
the Bharata race, 


TAA ATTA AÑ | 
ATE AeA qivsq TeAT RR 


He is called a wise man who exults not in 
his honours nor feels distressed at disrespect, 
but remains imperturable like unto a deep pool 
in the Ganges. 








a: BAYA a: GARANA | 
TAT ASAT AT; Wosa FETT 1 28 


The man who knows the cardinal truth 
about all beings, is aware of the course and 
effect of all actions and is well versed in the 
devices of all men, is called a Pandit. 


Note: atqa=the essential nature. aiat=the method 
of action, wq=the means of action. The ‘cardinal 
truth’ refers here to the essential nature and ultimate 
veality of all. The word Yoga has reference to the 
pros and cons of all human actions, The word Upaya 








is suggestive of the four expedients of winning over 
another viz, conciliation, gift, sowing dissension and 
punishment, or refers to the general working of the 
human mind to achieve the desired object. 


BEC V ECS CIC AATA | 
HI A area qiza zeqa | 3 be 


He whose words are unimpeded (or who 
could speak boldly), who can discourse elo- 
quently (or who can speak on diverse topics in 
a telling way), who can see the pros and cons 
of everything, who is endowed with a ready in- 
sight into every rising problem and who can 
quote texts quickly and interpret them, he is 
counted a Pandit. 





Note: In Valmiki Ramayana Balakanda we find 
the expression “egfama afaaaary*. Here the com- 
mentator Tilaka explains the word sfawaarq as follows: 
“agra? yaw agae afeade ata Ama: Rad aga” 
(one whose flash of intellect could reveal the right 
meaning at the right time). 


wa sarai qea WaT 4 ui 
HHH qiz: qiga T TT tii : it l & 


He goes by the name of Pandit whose 
learning is in consonance with his intellect and 
whose intellect is in consonance with hbis learn- 
ing, and who does not go astray from the well 
known established usages (or high moral laws). 








14 AZ alza 


Note: weaenaraaatz: is explained by Roy as © who 
never abstaineth from paying respect to those that are 
good ”, 





He is called a wise man who though 
possessed of a vast fortune and likewise of 
learning and power too, yet moves about un- 
elated. 






gaat aaa AeA: | 
m Atg ILA TA R¢ 


He who has no learning, yet is conceited, 
who though poor, yet proud (or of inordinate 
desires), who wishes to achieve his objects (or 
wealth) by immoral means (or by remaining in- 
active}, he is called a fool. 


Note: Having described the nature of wise men, 
here begins the description about fools. 





88 


He who after giving up his own affairs 
(or fortune) is interested in the affairs of others 
(or depends on others’ fortune) and who, in the 
cause of friends, acts up falsely, he is indeed a 
foc | a i 


wF 


qaq; 15 


Nete: A man is said to act falsely towards a 
friend, when he assumes to take a seemingly fair inte- 
rest in him outwardly but as a matter of fact he is 
insincere and only pretentious, This latter part is ex- 
plained in another way too:—He who resorts to unfair 
and false means to serve a friend is really a fool. 


AR BAA Bs RATA 

qzaej Fal Zip angaa vo 

He who loves a woman aA has no recipro- 

cal love or discards ber who loves him, who 

bears hatred towards the mighty, is said to be 
possessed of a foolish soul. (4, 3) 





Another reading of this verse is:— 





He who aspires ‘for aaa that should not 
be aspired for, forsakes those that can be fairly 
desired after, and who bears hatred against the 
mighty is of a foolish soul. (47) 

It may be explained also thus: 


One who loves others who have no love in 
teturn or who forsakes others who are really 
loving ete. 

To explain: One should not desire to make 
another a friend, relation ora pupil if he has 
not a reciprocal desire, nor should he forsake 
one who is really desirous of such a connection. 





FA an a7 z agg ARTER ii Be 

He who makes a friend of his foe, who 
hates and does harm to his friend and who 
takes to wicked deeds, is said to be of a foolish 
mind. 











RT] HAT ATARA II BR 

He who causes to revolve within himself 
what he should do (always hesitating), suspects 
everywhere and continues long what could be 


done quickly is, O bull (best) of Bharata race! 
a fool, 


Note: The word daak may also be explained as 

“extends’ Some explain “to have their duties per- 

formed by servants and others ”, which does not appear 
to be quite sound, 


He who does not offer oblations to the 


manes, nor worships his titular Deities, nor 


wins good-hearted friends, is said to be of 
foolish mind. 











vB 
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That wretch of a man who enters a place 
uninvited, who talks too much without being 
asked and who confides in the untrustworthy, 
is of a foolish mind. 





n BM 


That man who is himseli blameful, yet 
casts blame on others, gets angry at others over 
whom he is no master—he is the worst of fools. 

Note: The idea of the first two lines corresponds 


to the English saying, “‘ He who lives in glass house 
should not throw stones over others’. 


qiaRafaag | 
He who knows not his own strength 
(ability), yet desires to achieve the unattainable 
which is bereft of all virtue and pecuniary 
value without any exertion, is said to be a fool 
of silly intellect. 
Note: Some read wataafafaa: for aatiqRafiaa 


to mean ‘one who is dissociated from both virtue: 
and profit”. (Roy). 


s ; Oman CREEN ome 
P $ be i $ oe 4 HY . 3 d NG l g ha E ef 
a Ni agen pete g aR 












O King! He oie aani (or instructs) 
one who is not his pupil and he who does. 
* 2 





not command (or instruct) one who is a pupil, 
and he who serves a miser,—he is called a man 
of foolish mind. 

Note: The first part may also mean “he who 
punishes one not deserving of punishment, and who 


does not punish one deserving the same ” ma means to 
instruct, to command, to punish etc. 


CRTA Tet WAZ TAAL | 
ime JAT: F JÁTRA: |! RC 
Who is more cruel than he who takes sumpt- 


uous food himself and wears beautiful dress 
without sharing them with his dependents? 





34 


Note: Here at means “ puts on” while aafa or 


agà means “dwells”. 


ayy fe Haq Rs Wet Feist. 
l agaa sal atte fecay ys Bk 


One commits sins, while many reap the 
effects thereof. Those who share the effects are 
released of sins, while the doer alone remains 
tainted with it. ( io) 








Note: This verse is explained in another way 
also. One commits sins hut many reap the benefits 
thereof. [n the long run those who have reaped the 
fruits of his sins are liberated, while the doer of it alone 
remains tainted with it. The first explanation seems 
to carry more sense. 





An arrow discharged by an archer may or 
may not hit (kill) another, but the intelligence 
of an intelligent man when discharged (applied 
for a destructive purpose, may destroy a whole 
kingdom with the king. 


waa 2 afafa iaga ga l 
qa a Afa 92 ag ea gdi Wal] 4 


Discriminating the two by one, bring under 
control the three by four. Conquering the five, 
knowing the six, and giving up the seven, be 
happy. 


Note: This and the following slokas describe the 
path of kings to happiness. By ‘one’ here is meant 
the intellect: by ‘two’ right and wrong: by ‘three’ 
friend, foe and the stronger {or neutral too); by ‘four ° 
conciliation, bribery, sowing dissension and punish- 
ment: by ‘five’, the five senses; by ‘six’ treaty, war, 
marching, maintaining the post against the enemy 
biding time, double-dealing and seeking asylum; by 
‘seven ` woman, gambling, hunting, drinking, harshness 
of speech, severity of punishment and waste of wealth, 
To quote in Sanskrit afaa fangt araaraa Sq ima: (the 
six as explained by Amara). 


GASA BAN QÅ MANUA A qwAT } 
Hee JIENA AZUA ai (tre seven vices). 
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T 5 aqa sa THT Sai | è «g 


Poison kills but one (who drinks it), and a 
weapon too but one (who is struck by it); whereas 
leakage of political (state). secrets destroys 
one’s entire kingdom with the king and the 
subjects. .+4; 


Note: mafiaa: is another reading. Some explain 
the expression arafaga as “wicked counsels” (P. C. Roy). 


= aa a besa — — 
aan a 


Alone one should not taste the delicious. 
(but should share it with others); alone one 
should not think about affairs (serious), (but 
should consult with others wise); alone one 
should not proceed on a journey (but should 
have companions too), nor alone one should keep- 
awake in the midst of others sleeping. 








O King! Thou dost not understand that 
there is only one ladder without a second to 


heaven, viz., Truth, like the boat for the ocean 
(to cross over), 


t9 
framed 





Note. auteqi aa act aa: vals: | 
AUR AMA AA: AATAAAT WL i 
Valmiki Ayodhyakanda, Chap. 14. 
The one word Truthis Brahma. Dharma (morality) 
nas its prop on Truth. Truth is verily the eternal 
Vedas. Through Truth one attains the final goal 
{Salvation}. 





Te AAT THI FAA 44 
There is only one defect in a man of pati- 


ence. There is not a second and that is that 
people consider a man of patience as weak. 


al ~~ ta wa a Ue oq, Aa t f y JAg 
That ( siaa should not be taken to be a 
defect for him. For patience is a great power. 
Patience is verily a virtue to the weak and an 
ornament to the strong. 


Note: To put up with another’s insult or injury 
without any desire for retaliation is patience, 











Patience wins over all in the wed, What 
is there that cannot be attained by patience? 
What can the wicked do to one who wields in 
his hand the sword of patience ? 





aS 


Fire fallen on a grassless plot is extinguished 
of itself. A man without patience brings unto. 
himself many troubles. 


Note: The word agù may also be explained as. 
meaning anything other than grass (e. g. water etc.) 





Fist ant RRT a SAAT | l Ug, 


Righteousness is the one highest good. 
Patience is the one greatest peace. Knowledge 
is the one supreme contentment. Harmlessness. 
is the one conducive to happiness. 


Note: The first half is capable of another expla- 
mation too “Patience alone jis the one virtue that con- 
duces to the highest good. It is verily supreme peace 
as well.” But the first explanation seems to be more- 
appropriate consistently with the series of general 
maxims intended to be laid down in the sloka 


arfant da yita qi Azgan | 
umi West mai marag i go 


Like unto a serpent that devours creatures 
living in burrows, the earth devours these two, 
viz., a king who does not fight (when attacked) 
and a Brahmin who does not journey abroad. t} 
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Note: A Brahmin is enjoined to journey abroad 
either in search of preceptors to initiate him into the 
studies of Sastras or to visit holy shrines and waters. 





Aman shines in this world by doing two 
things, viz., by not speaking harsh words 
and not worshipping the wicked. fatra®% means 
shines or becomes famous. 

Note: Some explain the last foot as “not request- 


ing the wicked’ with the reading “ardamar™® consistent 
with Kalidasa’s words :— 


“an ata aa AA aÀ gSA 






at qRITARE i | GR 


O Tiger among men! (Most illustrious !) 
There are two who act on the opinion of others 
(without a will of their own), viz., women who 
fondly desire for what is desired by others, and 
fools who offer worship to those worshipped 
likewise. 

Note: Women are generally prone to take a fancy 
for what is desired by others of their own sex. It isa 
common experience with woman that when she sees 
an object such as a new ornament or dress possessed of 


by another woman, she is naturally inclined to have 
one such for herself without any consideration as to 


p 4 Hal rea Ta 


her means or its intrinsic value and utility or its 
adjustability to herself. Likewise if a fool sees another 
worshipped by others, he also readily imitates them 
with his offerings of fruit, flowers and other articles of 
worship. Some explain the word ẹtfàq to mean one 
loved by another of her own sex. Love is exclusive 
and jealous and a woman does not generally love an- 
other when she knows sbe is loved by another. She 
would not like ber object of love to be shared by any 
one else. It would be more appropriate if æfàa is 
taken to mean ‘an object desired for’ instead of *° one 
loved `. 








ae a 


These are two sharp ae shat tend to 
wither the body, viz., the poor man who desires, 
and one, who is not a master, becoming angry. 


Note: Like unto sbarp thorns they give pain. 
The poor man feels sorry that he cannot have his 
desires fulfilled, for he is poor and has not the where- 
withal. The man’ who feels angry at another over- 
whom he is no master, does so in vain, for he cannot 
punish him, The sorrow consequent upon their inabi- 
lity tends to emaciate their body. The latter half is 
capable of another explanation too as referring to an 
indigent lover and an angry dependent, 


qA qa ann qa gq 


&Y 


‘These two will never shine on account of 
their incompatible acts, viz. a householder with- 





SSI ş : 29 


out exertion and a religious mendicant with 
worldly affairs. 

Note: A householder has to exert himself toa 
maintain the household. He cannot remain inactive. 
A religious mendicant, especially of the class of Sanya- 
sins, is enjoined by Sastras to renounce all worldly 
concerns. Hence the incompatibility referred to in 
the verse. 

Some take the word figs to mean ‘beggar. It is 
the renunciatory aspect that is implied in the idea 
which is expressible more by the meaning ‘religious 
mendicant ’ than mere ‘ beggar’, 


fait gaat aa aieiai fava | 
WA AT Fel se TATA | g4 
These two men, O King, remain in the 
region above heaven, viz., a lord with patience 
and a poor man of munificence (bountifulness). 


Note: Patience in alord and bountifulness ina 
poor man are rare combinations. Hence their superior- 
ity resting on a level higher than heaven. 











: && 
These two are to be known as misapplica- 

tions of wealth rightly acquired, viz , to give to 

the undeserving and not to give to the worthy. 


p j ¥ bs i me MS a A 
G 4 Br Hai D Fedt 
i om i lat 





G9 





26 


These two are to be immersed (drowned) in 
water with massive stone tied to their neck, 
viz, a rich man who does not give and a poor 
man who is not pious. 

Note: A wealthy man is to consider himself as a. 
trustee of the society and he should give as much as. 
he can conveniently afford, to relieve the needy. A. 


poor man should pray God for His grace to rid him of 
his misery. 


sit gona aimee | 
arsine A Aga Fat | RC 


O Tiger among men! These two pierce the 
solar disc (and attain heaven), viz., an ascetic 
mastered (accomplished) in yoga and a warrior 
slain facing death in battle. (19) 

Note: A Sanyasin who has mastered yogic prac- 


tice and a warrior dauntlessly facing death in the 
battlefield, both attain salvation, vide Gita— 


“ar ar mad ad Rear ar Mead ada” 
FNA WER Ag R 








AUA 








Those versed in the Vedas, O illustrious 
scion of Bharata dynasty! have declared that 
men’s policies are said to be three, viz., inferior,. 
middling and superior. 








Note: The four human means of achieyment are 
eam (conciliation), qa (gift or bribery), He (disunion or 
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division) and aog (punishment). Of tbese, war is in- 
ferior: disunion and bribery are the middling. Con- 
ciliation is the superior. Punishment is to be resorted 
to only when the three other means fail. 





9o 


Men, O King, are of three st, good, bad 
and middling. These are indeed to be engaged 
respectively in the three sorts of work as befit- 
ting them. 


Note: The good are to be engaged in good works 
and likewise others to works suited to them. 


A | 
aad AAT AeA Asay 9? 
O King, there are only in who cannot 
have wealth of their own, viz., wife, slave 


and son. Whatever they acquire becomes the 
property of those to whom they belong. 





Note: With the gradual recognition and growth 
of individual freedom, this conception is slowly dis- 
appearing from society. 


To steal another’s property, to commit out- 
rage on another’s wife, to give up a friend, these 
three tend to one’s destruction (fall). 
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Note: Another reading for garag: is Walaa: 
which means “bring on fear”. The former carries 


greater sense. 








These three are the gates of hell and they 
destroy one’s own self, viz., lust, anger and 
covetousness. Therefore one should give up 
these three. 








TAS ata 555 aià dh q R |] Ov 


Giving boon (to dependents), winning king- 
dom and birth of a son, these three together, 
O ye of Bharata dynasty !, are equal in merit to 
the one, viz., liberating a foe from trouble 





Note: When one gets possession of an enemy 
one is generally inclined to crush him, and when one’s 
foe isin trouble one is generally joyful to see him in 
that plight Rareitisthat one shows mercy or gives 
succour to one’s foe in distress. Hence the last, the 
liberation of one’s enemy from distress and giving 
protection to him, is considered equalin merit to the 
first three put together, 





THAT: 29 


A past faithful attendant, a present follower 
and one who says ‘I am thine’, these three who 
seek protection, should never be forsaken even 
if exposed to danger. 


Note: Some consider the three in the category 
to be (1) a follower (am), (2) a seeker of protection and 
lastly (wt mary) those come to your house. Here the 
Ist two appear in singular and the last in plural (starz). 
and taking a% (support) to mean a house. But in the 
first explanation there is uniformity, all the three wm 
aaara and arfza4 being in singular and explaining aww in 
the ordinary sense of ‘ refuge.’ 





9g 


The wise declare that a king, though highly 
mighty, should avoid these four, viz , he should 
not, take counsel of men of little wisdom, nor of 
the dilatory, of the indolent nor of the flatter- 
ing bards. 

Note: One who proceeds slowly and delays action 
that should be done at the proper time is called a aaa 
Some take q: as two @-- awn: (those who are averse 
to fight, addicted to gambling etc ). 
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Blessed with ir i and steadfast in 
the duties of a house-holder, let these four, 
Osire, abide in thy house, viz, aged agnate 
relation, the high-born sunk in distress, poor 
friend and issueless sister. 

Note: The above four classes of persons are to be 
kept and maintained in one’s house by a house-holder 
of means, for they serve very useful purposes, viz. the 
aged impart instructions as to family virtue, the high- 
born instruct children on due customs and proper 
etiquette, the friend speaks whatis beneficial and the 
sister guards the wealth. 





TA 


O nighty king! Brihaspathi (the preceptor 
of the celestials) has declared unto the lord of 
the gods who asked him the four of instanta- 
neous result. Be pleased to hear them from me. 


Note: That which bears fruit at once without 
delay is arate (@a= means at once). 








The nis of the celestials, the power or 
greatness of the intelligent (wise), the humility 





THINTTIW: 


of the learned and destruction of the sinful, all 
take effect at once. 


Note: Gods can do and undo things as they 
resolve, Creation of the world, its sustainment and 
destruction are brought about by the mere will of the 
Supreme. The God Brahma created Sanaka and others 
by his mere will. The intelligent and wise like Agastya 
and otbers are said to wield supernatural powers. The 
former is said to have drunk the ocean. The humility 
of the learned with the consequent blessings of their 
receptors leads them to success. Those that commit 
/crimes and sinful deeds meet with their end without 
delay like Bali and Ravana. 

Some explain: Solemn faith in meditation of 
God brings on the fulfilment of one’s desires, sincere 
devotion or love towards the intelligent helps to solve 
one’s difficulties, Humility towards the learned wins 
respect in the world and giving up all sinful deeds 
conduces to purity of mind. These four are said to 
save one from all anxieties and worries How far the 
force of qargr in the previous sloka is brought out in 
this explanation is open to doubt. 


qaR agag aq BRIGATA | 


Due performance of these four whieh con- 
duce to one’s safety, leads to calamity if done 
improperly, viz., Agnihotra sacrifice, silence, 
study, and sacrifices in general, performed ina 
spirit of self-conceit. 
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Note: Agnihotra is a kind of sacrifice whereir. 
fire is consecrated and maintained. aya refers to the 


vow of silence performed with due consideration. One 
should study with due attention and all sacrifices are 
to be performed with great reverence. But none of 
these should be resorted to with a spirit of selfe 
conceitedness. 





O illustrious scion of Bharatha dynasty! 
these five fires are to be worshipped by every 
man at any cost, viz., father, mother, fire, one’s 
soul and preceptor. (37) 

Note: Like fire, one’s father and others have an 
intrinsic power or greatness worthy of worship: 





One attains unalloyed fame in the world 
verily by rendering service to these five, viz., 
gods, manes, men, Sanyasins and guests. 


Note: The Pitri’s (manes) referred to here in- 
cludes the Rishis who are the progenitors of Gotras. 
(families); the word ‘men’ denotes father, mother, 
preceptor and the elders; the word Bhikshu may be 
taken to mean a mendicant also. 








TaN: 


Wherever thou wilt go, these five will follow 
thee, viz., friends, foes, the indifferent, those 
who are to be maintained {like preceptors) and 
dependents. 

Note: A avger is one who is neither a foe nor a 
friend. Friends will accompany on account of their 
friendship, foes, on account of enmity looking for an 


opportunity to do harm, the indifferent to make enqui- 
ries of welfare and the dependents to render service. 





Of the Ave senses of a man, if one becomes 
defective (lit. having a hole in it), then from that 
sense flows out his intelligence, like unto water 
running out from a leathern bag (vessel). 





E3 


Six evils are to be Sasi by a person 
who longs after prosperity in this world, viz., 
sleep, drowsiness, fear, anger, laziness and 
procrastination. 





34 qzlaIca 


These six are to be abandoned by a man 
like a broken vessel in the ocean, ViZ., & prece- 
ptor who does not explain the truths, an officia- 
ing priest in a sacrifice who cannot recite the 
Vedas, a king who is unable to protect (subjects), 
a wife that does not speak endearing words, a 
cowherd that desires to remain in the village 
(instead of going to the pasture fields), anda 
barber that wishes to goto the forest (instead 
of living in the village). 


Note: The cowherd ought to gotothe pasture 
ground with his herd. If he remains in the village, the 
herd will suffer for want of pasture. Likewise a barber 
wishing to go to the forest will put the village folk to 
great inconvenience and may have himself to starve 
without his professional means of livelihood. A differ- 
ent reading for the last is “qagra @ arfa& © which means 
a sailor desirous of going to the forest instead of plying 
his vessel in the sea. 





Hagenaar Aart sta: |i CE 
On the other hand these six qualities are 


never to be shunned by a man, viz., truth, 


charity, diligence, absence of envy, patience 
and fortitude. 
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These six, O ) King, contribute to the happi- 
ness of man, viz., acquisition of wealth, conti- 
nued health, a loving and sweet-tongued wife, 
an obedient son and knowledge that would help 
to earn money (or the i ends of life). 





aam; i pisii ARAP Í Qo 


He who gains mastery over the six that are 
inherent in the human mind, that one who has 
conquered the senses is not tainted with sins; 
how then visited with calamities ? 

Note: The six mentioned above are, lust, anger, 
grief, ignorance, egotism and vanity. The root cause 
of all sins is when one is overpowered by the above six. 


The man who has conquered his senses, keeps these six 
under his control. 





These six thrive iain upon the six and a 
seventh is not had, viz., thieves on the careless: 
physicians, on the sick; women, on the lustful, 





priests, on the performer of sacrifices, the king, 
on those quarrelling, and the learned, on the 
ignorant illiterate. 

Note: The king fills his coffers interfering in the 
affairs of the quarrelling. The learned make use of 


their learning in instructing the ignorant and thereby 
make their livelihood. 





ma: gar gatal Aar TTSAM A II gł 

These six are destroyed if neglected for a 
moment, viz., kine, service, agriculture, wife, 
learning and association with a sudra (a lower 
order of Hindu society). 





Note: Cows neglected will not milk properly and 
will soon turn out to be useless. Service or attendance.. 
if not uninterrupted, will make the master to forget 
theservant Agriculture if not looked after properly 
will yield no harvest. A wife neglected may take to 
evil ways or commit suicide, Learning will grow 
rusty without incessant practice. <A contemptible. 
association, if not uninterrupted, will get loosened of 
itself and cease in the long run, on account of the. 
public opprobrium one has to face, 





of 





These six always forget those who have 
obliged them before, viz, pupils forget their 
preceptor after education, sons their mother, 
after marriage; lovers forget women after grati- 
fication of their lust, successful men, those that 
lave contributed to their success, those that 
have crossed the vast sea, the boat that took 
them across, and healthy patients, the physician 
after their cure. 

Rleatiz= the dark gloomy sea. 





alana: Ge UITIIN: | 


These six, O King, contribute to the 
happiness of men, viz, sound health, un- 
indebtedness, to have no sojourn abroad from 
home, association with the good virtuous, 
occupation in conformity with one’s own incli- 
nation (view), and living without fear. 





% 








Note: waer =according to one’s own inner 
dictates, as distinguished by the blind following the 
blind. 
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These six are always miserable (distressed), 
viz., the jealous, the tender-hearted, the dis- 
contented, the irritable, the ever-suspicious and 
those that live upon other’s fortunes. 


TAMAS UT TAT SATA TA: | 
aan afaasatead HAST AVA 1k 


These seven evils which lead to calamity 
should always be avoided by a king. For the 
most part, even steadfast gods (or kings firmly 
established) come by their ruin on account of 
these. 










iki 


FEAST WAT Ts ATH TAO | TAA 
nes a qH ge. 


Women, gambling (dice), hunting, drinking, 
and fifth, harshness of speech, great severity of 
punishment and misuse of wealth (are the 
above seven). 


Note: These are very serious vices which have 
wrought havoc and ruin to gods, emperors and others, 
and are seen to bring great misfortune to many fami- 
lies even at present. The irate Durvasas, Nala, Dasa- 
ratha, Pandu, Dharmaputra and others afford promi- 
nent illustrations of the effect of these vices. 


a Tiafa ae fafaa: | 
TETT TH ziy zi ga fara f 2 O O 














Sao ee] ret WTA TAA] 
waa fiez şai aiai aiaz 


Aaa MA gA NAATA 
ALATA aE T ET ET ANÈ 


Eight are the previous symptoms of a 
man’s impending destruction, viz., hatred 
against Brahmins, opposition to the Brahmins, 
appropriation of Brahmin’s property, desire to 
kill or do harm to Brahmins, joy or delight in 
their censure, disapproval (sorrow) in their 
praise, forgetting them in ceremonies, and anger 
in their asking for favours. A wise man should 
know these evils and knowing, them, eschew. 





Nete: A Brahmin is of the priestly class, devoted 
to Vedas. 


agina a1 | aa alta WIT } 






Ta SMA Ya THEE ok 

O Seion of Bharata dynasty! These eight 
are seen to exist as the cream of delight and 
they are verily one’s own happiness, viz., union 
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with friends, acquisition of immense wealth, 
embrace of son, confluence in sexual union 
(equal passion of love), sweet conversation at 
the proper time, elevation among one’s own 
class, acquisition of what is wished for and 
respect in the assemblage of people (society). 


Note: gay = isqista: is another reading, which 
means, coming by the beloved after a long separation ’. 
ate qa (equal intensity of sexual passion at the 
same time). 

agg agafi’ has been explained in another 
way too as “advancement of persons belonging to 
ines own party’. We prefer the former as conveying 
a better sense. 








{oR 


Eight qualities add lustre to a man, viz., 
wisdom, high birth, self-restraint, learning, 
valour, moderation in speech, charity according 
to one’s power, and gratitude. 





2019 


This house has nine foe three a 
ive attendants and is presided by the soul. 





tE 





The learned man who knows this is a great sage 
of philosophical wisdom. 


Note: The nine doors are the nine apertures, 
viz, two ears, two eyes, two nostrils and the mouth 
above, the anus and the urinary passage below; the 
three pillars are the three humours of wind (ata), bile 
(fa) and phlegm (#%); the five attendants are the five 
‘senses, and Kshetrajna is the individual soul. 


aa means body; like unto a field, it is in this body 
that a man reaps the fruits of his actions. 





{ok 


O Dhritarashtra! Ten do not know what 
virtue is. Know them. These ten are, the intoxi- 
cated, the inattentive, the raving, the wearied, 
the angry, the hungry, the hasty, the covetous, 
the terrified and the lustful. Therefore a wise- 
man should not take to these modes or condi- 
tions, (or should not be attached to these men). 


Note: Here wa may mean both “mood” and 
“living being’. The word AW is suggestive of drinking. 
JRT, of inattention due tothe mind’s attachment ta 
other objects, Jaw, of an unsteady mind with an 
impaired faculty of reasoning and wea, of exertion. 


[3 qudaq | 
. , hoe Ñ = 
GATS Tt FI Waeaay I łe 
Tilustrating this is an old story, a dialogue 
between Sudhanvan (a Brahmin) and the lord 
of the Asuras (Prahlada) regarding the latter’s 
son (Virochana). 














sa > after qa J | 


7 HAG: FEI TAT | 92% 


That king who gives up lust and anger and 
eonfers wealth on the deserving, who is discri- 
minative, learned, and of quick action,—he is. 
looked upon as an authority by the entire world. 








‘aed gna GT RRR 


He who knows how to — confidence in 
men, who metes out condign punishment to those- 
whose guilt has been proved, who knows the 
right measure of punishment and likewise mercy, 
—him attends all prosperity. 








an q $ Ran z fT It 223 

He is wise (or bold) who does not disregard 

his foe, howsoever weak he might be, who moves 

cautiously with him biding his time, who does 

not wish to enter into hostilities with those 

mightier than himself and who strikes (shows 
his prowess) in time. 

Note: ‘it: means a bold man; also “a wise man”. 

yt; means one who is watching the weak points in his 


foe (fSzsatisafga:) or one who is engaged in devising 
plans for the achievement of his object. 





229 


That high- -souled one i faced with 
adversity, does not grieve at all, who seeks after 
exertion Widonis: who endures misery in 
time, is the foremost of men, and he has all his 
foes conquered. 

Note: gen: means one who bears the yoke or 


burden, pre-eminent, foremost, capable of carrying 
out his design (s#rzarzae:). 


44 





oe! 


He who does not live away from home with- 
out purpose, nor mingle with the sinful, nor 
sommit outrage on another’s wife, who is neither 
arrogant, stealthy, slanderous, nor addicted to 
drinking, he is always happy. 


Note: ted qtesiectecd Ggagq (Sankara) Point- 
ing out to another defects in others, slander. 





Tq 


He is a wise man who icon not proceed 
with impetuosity to gain the three ends of life 
(viz, Dharma, Artha and Kama), who when 
questioned speaks only the truth, who does not 
like to enter into a quarrel (controversy) even 
for the sake of afriend and who never feels 
angry though not respected by others. 

„Note: There are other readings for faa@ly, viz.. 

rata (for a slight ceuse). The third line runs in some 


editions è sa TS aa? faza (does not enter into a 
quarrel for the sake of a woman). 











cto 


He who is not jealous of any but is sympa- 
thetic towards all, who being weak does not 
enter into opposition with any, who does not 
speak arrogantly (exceeding propriety), and who 
forgives a quarrel, such a man meets with 
praise every where. 


q gå gà ag Ai 
a rene freee oat 






ke 


He who never puts on haughty airs (or is never 
gaudily dressed), never reviles others boasting 
himself the while, and who never speaks harsh 
to others getting himself excited (oblivious of 
himself), he is indeed ever endeared by all. 


a Aga sated 
a a pera | 
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AG ngata 


The virtuous noble call him a man of extre- 
mely good conduct who never rakes up old 
hositility, who never grows proud, but is ever 
calm, and who never takes to improper or unjust 
acts in the thought that he has become poor or 
is beset with misfortune. 

Note: The second line is translated by Roy as 


follows: “*‘ Who behaveth neither arrogantly nor with 
too much humility.” 


aÈ à gl agaa wee 
EIA gA Wala 1s: | 
gar a TATA Hedsgary 
a HUT Gq Gearaatss l Zo 
He is called a man of noble character 
worthy of the virtuous who does not exult in 
his happiness nor is delighted in another’s misery, 
and who does not repent after having once 
made a gift of anything. 











a qa am ar + aaa 
Emeni waa ARR 


He who wishes to gain an insight into the 
local customs, conventional usages and the 
duties of the several castes, is one who know 





THINS: 47 


all high and low. Wherever he visits, he lords 
always over the great men (of the place). 


Note: The word gai (Atmanepada) means 
“wishes to gain or obtain ”, 





The wise man who shuns irickery, folly, 
enmity (quarrelsomeneas), sinful deeds, treason 
or disloyalty to the king, roguery (slandering), 
enmity towards his own guild and conversation 
(controversy) with the drunk, insane and the 
wicked, stands pre-eminent in society. 


Note: The word #a@ means byprocrisy in the 
name of religion to deceive others; it means ‘pride’ 
also, wat means jealousy, pride, anger. enmity and 
selfishness. All these may be explained into the context. 
‘aya is back-biting, slandering others qm means a guild 
or corporation, sara: has other meanings like chief, 
minister, commander etc. 








wee 86 
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The gods lock to his prosperity who daily 
practises the obligatory duties of self control, 
purification, worship of the gods, auspicious. 
rites, expiatory ceremonies and diverse dis- 
courses on worldly topics. 


Note: zn denotes restraint of the external organs. 
of sense; ate denotes purification both physical (by 
bath etc.) and mental (by eschewing thoughts of lust, 
hatred and soforth). aaam refers to acts performed 
in atonement of sins committed unintentionally. etsare: 
may be taken to mean discussion of secular subjects 
88 opposed to religious topics Afaqa Beata is ex- 
plained by Roy ‘as other rites of universal observance ’.. 





Lhe ways of life of that wise man are well 
guided who enters into matrimonial alliance. 
with equals and not with those inferior to him 
and whose friendship, dealings and conversation 
are likewise with equals and who gives preced- 
ence to the meritoriously eminent. 








He who eats moderate sharing the food with 
his dependants, who sleeps but little after doing 
heavy work and who, when besought for help, 
gives it even unto afoe—him of such under- 
standing, calamities never visit. 

Note: aat=disposition, understanding. wreeyaré 


has been explained by Roy as ‘one who has his soul 
under control’. snuafa=Leave off. 


fanfa Aagi q qe 

ar aar: aA aana aaa 
qe yà arangipà q 

aTetsqen =qaAA BEATA: XG 
None of his desired objects, howsoever in- 
significant, slips away from him whose counsels 
are kept secret and duly carried out, and whose 
intended acts of retaliation to harm, others do. 


not know at all. (Such a man accomplishes all 
his objects). 











Note: fazHq means done in retaliation. 





era az LRG 

He who is occupied in bringing peace to all 
creatures (whose actions are calculated to the 
* 4 


50 nanata 


peace of all beings), who is truthful, kind, of 
self-respect and pure intentions (mind) becomes 
highly known among bis kinsfolk, like a lustrous 
gem of the first water. 

Note: Another reading for ataga is qlaga (charit- 
able). wa means of the superior kind, most excellent. 


q ARASA YA AT! 

a are TRU | 
AAAAAEYAANANT IRA: 

@ Amal 4a zaraurad | RC 

That man who is extremely ashamed within 
himself of his acts (though not known to others) 
becomes indeed a preceptor to the entire world. 
Of infinite energy, a good heart, centred within 
himself (with inward calmness), he shines with 
his energy like unto a sun. 

Note: A man who commits a sin but feels 
ashamed of it himself is not likely to repeat it and he 
becomes an example for others to follow. 

aad WAT: UTI UWE 
qee}; gaT: q WAeRReaT: | 
d 
ada aar afara 
aa neraka N EL 

O Son of Ambika! (Dhritarashtra), to the 
King Pandu consumed by (the fire of) curse (of 
a sage) was born in the forest five sons like unto 
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five Indras (Lord of gods). These children 
have been brought up and taught by thee and 
they obey your command. 


Note: The allusion here is to the following 
episode: Once Pandu with his two queens Kunthi and 
Madri went on an excursion to the forests on the 
southern slopes of the Himalayas. Engaged in hunting 
with arrows and enjoying the wanton destruction of 
the beasts and birds in copulation, he aimed his fatal 
arrow at a couple of deer enjoying sexual union, 
whereupon the male deer fell down dead and assuming 
the form of a sage cursed him that a similar fate would 
befall him if he touched anay woman with the desire of 
sexua] union, With an acutely distressed heart, he 
returned to the capital and narrating the sad news to 
Bhishma and others repaired to the forest in penitence 
with his queens to do penance, Later at an evil bour, 
overcome with sexual passion he embraced his wife 
Madri, at which, as a result of the sage's curse, he 
dropped down dead instantaneously, and in bis funeral 
pyre his wife Madri immolated herself. 





gut it afiat MEHTA: | 
a gaai afa a mga 
qasafa i ngota atag I 23o 
Giving them, O King! their just share of 
the kingdom due to their father, be thou happy 


rejoicing with the sons and then thou shall not 
be reprehensible either before gods or men. 


CHAPTER 2. 
(Original Chapter 34.) 
are sara— Dhritarashtra said :— 
maat gamae qepa fà 
azafe a f aera ieg: | 2 


Tell me, O darling child, what you consider 
proper for one who is sleepless and burning with 
worries, for thou art-well versed in the sastras. 
on virtue and worldly welfare. 













Therefore, O Vidura! advise me about all 
properly with due wisdom. Tell me, O thou of 
immaculate purity, what you consider beneficial 
to Ajatasatru (one to whom are born no enemies. 
viz., Dharmaputra) and likewise what is condu-. 
cive to the welfare of Kurus too. 


Note: w#fqacz is one of immaculate sattva quality 
ne by Rajas (activitv) and Tamas (inertia). 


YARIS agani wyrare attaa: | 
azarae: sat arag sena y” 
Gita~~Chapter 18. 






qaaa: 53 


He is a sattvik doer who is detached. non egoistie, 
endowed with fortitude and industry, and who is not 
moved by (is indifferent to) success or failure. 








perfi ai enga 
T À gle ad ae 
aA aiamaa , 


Beariul of the sins already committed and 
seeing nothing but sin facing me, I do ask thee 
with a bewildered heart. O wise man! tell me 
exactly all that is desired by Dharmaputra. 


Note: Dbhritarashtra’s conscience bas already be- 
gun to prick him on account of the injuries already 
done towards Pandavas and he sees no hope for the 
future Hence his anxiety to know Dharmaputra's 
mind, now that Sanjaya has left him rebuked without 
disclosing the reply message of Dharmaputra 


-A means a man of wisdom, who could foresee the 
things to come, possessed as he is of knowledge trans- 
cendal. 





fazt sara— Vidura said :— 





AS! TH g 


Unasked, one should not advise another 
whether good or bad, agreeable or disagreeable, 
lest one should wish to incur disrespect. 


54 agaaa 


Note: This is based on the Smriti Text— 
ae: Sah Z aeaa gega: l 
“Unasked one should not speak, nor speak to one who 
asks unjustly.” To engage oneself in too much talk 
with another quite uninvited will meet with scant 
respect from that other, not to speak of the opprobrium 
of the society at large. 





This may be translated in another sense also :— 


Whether good or bad, odious or pleasant, one 
shouid always speak the truth to another even though 
unasked or uninvited to give an opinion, if one does. 
not wish any disgrace or defeat for that other (ìi. e. if 
he wishes to save the other from any impending cala- 
mity or disgrace). 

The former is more in consonance with the work- 
ing of the worldly society, while the latter conveys a 
higher sense of morality in our dealings with our 
fellowmen. In the latter sense the word args; (unasked) 
has to be understood to mean args: afta (even if unasked) 
to bring out the idea suggested. 


azea a s fed Aq AN ge IRI 
3; Aak q AKAT À y 
Therefore, O King, I shall speak to you 
what is beneficial for the Kurus. Listen to me, 


as [ am going to speak words conducive to. 
happiness and becoming of virtue. 


REN miaa anii Regala aa | 
JARA A AY A: FA I & 














TAIT: 55 


O Scion of Bharatas! actions performed with 
deceit and with unbecoming means may bear 
fruit. Do not set thy heart on them. 

Note: Such actions are to be eschewed since they 
would bring trouble and the temporary fruits reaped 
therefrom would not last long, 


aaa anfatea aa ay a RAR | 
TUG AIT A AT IZARA: II 3 
Likewise too an action done with due 
application and just means may not bear fruit. 
An intelligent man shonld not be dejected at 
heart on that score. 


Note: IITA means ‘cause to be wearied or- 
dejected ’ 


FIT UATAT aaarTy 
aera q giia agar a aaa a 
In actions constituted of iaaial connecting 
factors one should take due consideration of 
such factors before commencement and after 
taking due note of the pros and cons one should 
proceed with the work. One should never act 
on impulse (recklessly). 


Note: The several factors of an action are, the 
ability of the doer, the nature of the act, the purpose- 
served by it and so on. 


= q aaga Aai Ja mA 
seamen tt: Eta Fa ar S 














36 agar 


A wise man should do an act or desist from 
it, taking fully into consideration the various 
connecting factors (the pros and cons), the 
consequences of the action and one’s own 


ability. 

q@ ave a E IARBA I to 
That king would not remain long in his 

throne who knows not properly the limits to be 

maintained in his rise and fall regarding his 

own station, his treasury, territory and army. 








Note: Here an may mean ‘properly’ or ‘station’ 
zog means army. A king should know what maximum 
and minimum limits he should keep up regarding his 
own position, the treasury, the extent of territory and 
the number of forces in conformity witb his upward 
and downward trend of his prosperity. 





e% 


But at piin strictly oles into ia 
these limits as laid down in sastras and who is 
possessed of the knowledge of virtue and wel- 
fare will retain his kingdom. 


4 Usd qalnela aacamarsaay | 
fad afaa gha sq egiatan l 22 


it is not proper that a king should remain 
quiet in the belief that the kingdom has been 





qataq: 57 


xon. Pride destroys prosperity as old age doth 
the most excellent form. 


Note: Here the word wfaaq is suggestive of not 
only pride, but misgovernment on the score of cruelty, 
illtceatment of subjects, excessive taxation and so forth. 


ENIRA NET ISTAN l 
aasi AÀ AJARA I 2 
The fish, fond of food, swallows the iton 


hook concealed within the fine food (meat). It 
does not look into the consequences. 


Note: None should do a thing without due con- 
sideration of the pros and cons. 





fed q ala Tara yiia | g 


He who is desirous of prosperity should 
take only that which can be taken, and which 
when taken would digest, and in the result be 
beneficial. 

Note: Asin food, so in every attempt or exertion 
one should look to one’s capacity, and the nature of 


the undertaking, which should be one conducive to 
happiness in the long run. 


wa=fitto beeaten, ag=to eat: 


44 aang zA IRANRA a | 
@ Talia ta Aral sisi anea AamaR u g4 


58 namata 


He who plucks the unripe fruits from a. 
tree, does not obtain juice from them and the 
seeds of the tree are also destroyed. 


qeg gA RÈ TA TSH | 
+ =) + 
GEG FT gyd aa RA ya ll g 


On the other hand he who plucks the ripe 
fruit duly grown ripe in season, obtains the 
juice from that fruit, and from the seed, fruits 
too in due course (when the seed grows up to: 
a tree). 





QT WY ATA TAT enf zaz: | 
azzal aA RAA l 29 
As the bee gathers honey from flowers yet 
protecting (not destroying) them, so also should 


a king collect taxes from the subjects without. 
doing them harm. 


gi gu fafaa gadi a RA | 
MSR AA A TAHIR Te 
Like unto a gardener, one should pluck 
fiowers one by one, and not cut the tree by the 


root like unto one who burns wood to make: 
charcoal. 





Note: nrerit means also a garland-maker. 
agm = charcoal 


AMI: 59 


fe a à enii gar fe yA EER | 
fa mii afaa gag gaa RS 
What will it be to me if this is done and 


what, if not done ; thus thinking over, a person 
should take to actions or desist from them. 


FATA yaa: kafa TaT: 
ga: gaa fg aA AAR I 3o 
Some acts are of a nature that should not 
be ventured at all and some are always in- 
capable of accomplishment. Manly exertion in 
such acts is a waste (is productive of no effect). 


Note: ANTU = PAZA: (never at any time 
accomplished). 


qad Ja faa 3a Taraq | 
a å yakaa yi Afa ATN 3? 
People do not like to have him as their 
ruler who is ever intent on useless pursuits and 
averse to useful ones, as women do not like to 
have eunuchs as their husbands. 


pA aa RÀ AAR: | 
T miifa qu qafa EN 3R 
People do not like to have him as a ruler 
whose favour is fruitless and whose anger 


counts for nothing, as women do not like to haye 
eunuchs as their husband, 
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R3 


There are Miata matters which entail 
little effort but are of mighty effects. Such 
matters, the wise man takes up quickly and 
does not put off. 





ey Tala TRA WT g (rata | 
araraqig quof Maagia i IAT l Xv 
The subjects remain devoted to that king 


who, though seated silent, sees everything 
straight (honest) with keen eyes. 








14 AGRA: + waa? CATT TRE: | 
ae: qaga a g aaa RRR 


Though not bearing fruit, it should be in 
full blossoms; though fruitful, it should be 
difficult of ascent; though unripe, the fruit 
should appear to be ripe, but in no case it 
should wither. 








Note: This sloka describes how a king should be, 
comparing bim to a tree, A tree is always attractive 
and remains safe, if it is covered with blossoms though 
not fruit-bearing; if fruit borne, yet difficult of ascent: 
though of unripe fruits. yet appearing as full of ripe 
ones. But if it shows any sign of withering, none 
will approach ic. Likewise aking remains beloved of 
his subjects, if ne has sweet words for them, though 


qaad: 61 


not tangible in effect: if he can be of any benefit to 
them he should be difficult of access as otherwise he 
would be approached by all, the deserving and the non- 
deserving, for benefits from him and thereby run the 
risk of displeasure from some section or other. Though 
he is immature, lacking in foresight and wisdom, he 
must appear mature to command respect. On the 
other hand, if he shows any sign of weakness, none wil! 
follow him but only discard him as a withered tree 
would be by birds and others. 


Here the last part is explained in some other sense 
also as suggesting the result of the three previous 
moods. A king who follows the three moods described 
earlier will never find himself weak at any time. As 
typical of Vidura Vakya, this is one of the several 
stanzas couched in easy words with the implied ideas 
of deep significance. 





AQT AAT WANT wa wats qq | 


qE ae fa at ath 4 Stfg AG i ag 


Him the world adores, who pleases the 
world in four ways, with eyes, mind, word and 
deed. 


JAT > Satara warts ae eliet gids | 
anua wel wee ~~ 
He, whom all the creatures are afraid of, 
like beasts, of the hunter, will be found wanting 


as a king, even if he conquers the entire earth 
extending to the sea. 
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Note: A king who commands loyalty through 
naro: will be discarded by the entite world of his 
subjects even though he becomes the lord of the entire 
earth. Loyalty enforced through terror is never last- 
ing unlike that which spontaneously springs through 
love, 








garag as enà QA RATT | 
yaranar garaga RAA: l VS 


Even though installed in the ancestral 
kingdom the king who treads the path of in- 
justice takes it down by his own acts like 
unto the wind, coming into contact with cloud, 
disperses it. 

Note: The first part is also explained as ‘even 
though he has won the ancestral kingdom by his owa 


prowess ’. 
aa aa: aaran: | 
ga agag Sa Rafi 1 28 
The bia of that king who treads the 
path of virtue practised from time immemorial 
by the virtuous, prospers full of wealth and 
welling with happiness. 


SOE aaa ee 
If. on ihi other ei a king forsakes virtue 
and holds fast to unrighteousness, his kingdom 


gets duly contracted in all ways like unto a 
piece of leather when thrown into the fire. 
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Note: Here the word wa is used in the sense of 
condition. 


q qa: A RURA | 
a Ua qa: RA: ATIRIA |l 3? 


Whatever exertion is undertaken to crush 
the kingdom of an enemy, the same kind of 
exertion should be made to look after the wel- 
fare of one’s own kingdom. 





Note: Both kinds of exertion are equally neces- 
sary for a king of righteousness. 





qiga ‘os AT A Hella a ATA N 3R 


One should acquire the kingdom through 
righteousness, and through righteousness one 
should govern it. Having won a prosperity 
founded on virtue, one has neither to forsake it 
nor is forsaken at any time. 


vi 23 

One should extract the essence of truth 
from all, even from the raving maniac and the 
prattling child, as gold from stone. 





geq] ear wea — Taa: | 








G4 


Gathering up the wise words and the noble 
deeds of the great, scattered here and there one 
should remain steady (or should be persevering) 
like unto one vowed to Sila mode of livelihood 
picking up the gleaning ears of corn. 


Note: The expression igsi means one vowed 
to lead a life of austerity maintaining oneself on the 
gleaning ears of corn abandoned by the reaper in the 
field after harvest. What is suggested here 1s that one 
shculd act up to the wise words and noble deeds of 
the great. 


iki ma: qafa az: ; Taleq AAMT: | 
Tt: Tafa THT aah Sar 35 
Cows see through smell, brahmins through 


the Vedas, kings through spies and others 
through physical eyes. 








Note: Cattle find out things with the aid of smell, 
Brabmins with the aid of scriptures and sastras, kings 
find out the secret of their foes and others with the aid 
of spies, while the ordinary folk see only with their 
physical eyes and what is but superficial. 





The cow that is difficult to milk is subjected 
to great torments, but that one, O King! which 
is easy to milk is not teased at all. 
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Note: The cow that does not allow others tc 
approach her to milk is tied by the tail and the legs 
and held up by the horns and beaten too and so forth 
treated, suffers much, but not the one that is easily 
accessible and very Gocile. 


ggat=a docile milch-cow; gar (at the end of a 
compound)= yielding. 





agag PHÍ a aq Beare yo 





hones i 3< 


sexta a Fani 


That which bends without heating is never 
heated. A piece of wood that would bend of 
itself, the wise do not bend again. 





On this example, a wise man would bow 
down to one stronger than himself. He that 
bends before a stronger one, bows down in fact 
before Indra (the lord of gods). 


Note: The expression atz may be taken to suggest 
that one who bows down before a stronger person is 
mone the less brave on that score, but reveals really 
his wisdom, 





Cattle — their prop of Leal in clouds, 
kings depend on their ministers, husbands are 
* 3 
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the support of women and brahmins look up to 
Vedas for their guidance. 


Note: The word yaa: may be taken to mean all 
creatures that are in need of water and particularly the 
cattle whose main support, grass, depends on rain, A 
brahmin would be guided in all bis actions and thoughts 
by the truths revealed in the Vedas. Some explain the 
last foot to mean that brahmins are the protectors of 
Vedas in so far as they study and teach Vedas and thus 
keep them intact without being lost. The former seems 
to carry better sense. 


w waa at Aa NAA EÀ | 
a Wad Bi FS Ta WaT l Bo 


Virtue is kept up by truthfulness, learning 
is preserved by application (or steady practice), 
beauty by ablution and lineage by virtuous 
conduct., 





Note: The word gat means cleansing by rubbing 
the various limbs of the body. gŭ means morality. 


TAA cent seus Cg | 
A. aat Taq Rae z : e Be 


Grain is preserved by measure, horses by 
exercise, cows by incessant care and women 
even by ragged garments. 





Note: Grains are preserved by measuring: horses 
degenerate if they are kept always in the stable; They 
are to be led out daily when they are not put to any 
work. Cattle will grow well and milk much only when 


qatqi; 67 


they are constantly looked after personally by the 
master. Women should never be allowed to expose their 
nudity. On the other hand they should at any cost be 
dressed even in rags, if proper clothes could not be had. 


T he last foot is capable of several interpretations. 
Some explain that women should not be decently 
dressed, lest it should attract others to lead her astray 
from chastity, taking gđa: to mean ‘by bad clothes’. 
Others explain that women should be dressed decently, 
and never allowed to appear dirty, taking equa: to 
mean ‘from dirty dress’. Some would like gag to 
mean HAds suggesting that women should always cover 
their breasts. What we explain is that a woman should 
never be allowed to appear nude, Her nudity should 
be covered even by ragged clothes, 








I am of opinion that mere lineage is no 
cause of respect for one who is lacking in 
morality. Morality alone is worthy of con- 
sideration or respect for one, even if he be of 
lowest birth. 





ae y TARN qa agara: |] OS 
He who is envious of other’s wealth, 


beauty, valour, lineage, happiness, good fortune 
and honours, suffers from everlasting disease. 
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Note: Since his mind is incessantly obsessed with 
envy, be always suffers on that score. Envy isto be 
eschewed at all costs. 





na w is : afraid of doing what ought not 
to be done, of omitting to do what ought to be 
done and of divulging a close-kept secret coun- 
sel out of season, should never take anything 
that leads to intoxication. 

Note: Here the intoxication upsets the natural 
tenor of his mental activity and thus, deprived cf. 
sanity, the deterrent factor of fear in him gets effaced. 
and he loses his sense of propriety and impropriety and 
is more prone to give vent to his thoughts however 
secretly concealed earlier 


This sloka is capable of another explana- 
tion too: 

One should be afraid of doing what ought 
not to be done and of omitting to do what 
ought to be done and of divulging secret plans. 
at the inopportune time. One should not take 
to that which will intoxicate him. 

Here ğa is taken to mean ‘by covetousness 
and the like’. @ fiaq means here ‘should not 
indulge in’. 


Note: The last line is suggestive that one should 
not give oneself away to the passions that would puff 
him up with elation or egotism. 
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Fear is the deterrent factor that keeps one away 
from doing the improper act or omitting the proper 
act and from prematurely divulging a closely kept-up 
secret. With the loss of such a fear, one runs headlong 
to ruin. 


faan gagad MAAT uz: | 
aal Cisaleqiaad Ta gai gar: A 84 
Pride of learning, pride of wealth and third 
the pride of family, these are intoxications for 


the haughty, while these three are verily 
deterrent restraints for the virtuous. 








Note: A man of little sense becomes haughty 
when he is favoured of learning, wealth and lineage, 
but to a wise man of virtue these three acquisitions act 
as a restraint on him not to be proud ef them. 


afana: may also mean helpers or attendants, 





The wicked, |. approached for help by the 
virtuous on any object at any time, consider 
themselves as virtuous though they are indeed 
notoriously wicked. 


Note. This is capable of another explanation too: 
Whenever the unrighteous are approached for help on 
any cause by the righteous, the former though bereft 
of learning (à) and indeed really wicked (amanti) 
take pride that they are themselves virtuous. Some 
take “aa FA” to mean after doing very little. 
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qaal aza; ara qa aat nia | 
aqai q Regat a aaraa nR ti po 


The virtuous are the asylum to the self- 
controlled, as verily for the virtuous too and 
for the unrighteous (wicked). But never can. 
the wicked be a refuge to the virtuous. 


Note: arnargz means one who has control over his: 
senses and mind. When the wicked seek refuge in the 
virtuous, the latter will not forsake him but will give 
him asylum, quite contrary to the nature of the wicked 
who will never give refuge to the virtuous in need of it. 


faar ani agaat Agir maat faat | 
spay faal araaar ad gaar aag o e 


A man dressed in excellent costume wins 
over the assembly, one owning cattle, the desire 
for dainties and one possessed of vehicles, the 
road. On the other hand, a man of good 
conduct (nature) wins over everything. 


Note: “The apparel oft proclaims the man’, A 
well dressed man easily gains influence over an assembly. 
A man owning cattle can easily command milk, butter, 
cheese and every other like object that would satisfy 
the appetite for dainties. The man who goes on a. 
vehicle undergoes no fatigue of the journey on foot, 
and resches his destination quicker too. Though these 
are able by their peculiar qualifications to secure parti- 
cular benefits, a man of good disposition is able to 
secure everything by his good nature. 


TATNITT: 7L 


UE TT FRY AIeTE 1A 
a aaa Aaa a ag Bk 





Good conduct is vital to every man. He 
that loses it has no end to be gained here by his 
life, wealth or relations. 

Note: Aman without good conduct can never 
maintain a position in society. He wil make enemies 


for him everywhere. His friends will turn out to be 
his foes and his wealth will slowly depart from him. 








wo 


The diet of the are is + pede of 
meat, of the middle class, of ghee and that of 
the poor, O scion of Bharata dynasty! of oil. 

Note: mza=clarified butter or ghee. 





The poor always eat their food verily with 
greater relish, for hunger begets taste, and that 
is rare among the wealthy. 

Note:  amaat here means more tasteful or 


savoury It may be taken either to qualify the word 
wa or modify the verb gaia u 


aAa taai AF h af aa | 
Haal e mga Rami AA I uR 





=} 
t~2 


HZA 


Generally it is seen in the world that men 
of affluence have not the power to eat, while 
the poor, O Lord of the earth! can indeed 
digest even pieces of wood. | 


Note: Inthe matter of food, the poor are more 
fortunate than the rich. 


agada] qea aA NAR | 
SUA F AAMT TÈ AIA 42 


The lower orders of men are afraid of the 
lack of means of livelihood (unemployment) and 
middle class, of-death, while the noblest of men 
are extremely afraid of disrespect or disgrace. 

Note: The first foot is translated by Roy as 


Men of the lower orders are afraid of injury to their 
lives ", 





TqUfGHT AST: TANZEN: | 
dea fe hee i 4B 


Intoxication caused by prosperity is the 
most heinous of the intoxications of drinking 
and the like. A man intoxicated with pros- 


perity does not come to his senses until he 
meets with a fall, 


Note: wane: afis: fitzaqa: ara taaga: RT: N 
The intoxications of drinking and the like are dueto 


the intoxication of wealth which is the worst type of 
all intoxications, 








IRU: 73 


po a "p EO A eO O 

gareg aag: | 
$ a A a 
aA gE agai Ra aini 

This world suffers great misery on account 

of the senses pursuing their respective objects 
of senses (such as of sight, smell etc.) without 
any control (of prudence, restraint, calmness 
and so forth), as the stars are affected by the 
planets (sun and so forth). 


at faa: aain aga 

Aa "to qarg 2 TEI | u & 

Like unto the moon in the bright half of 

‘the month, misfortunes multiply to him who is 

conquered by the group of the five senses which 
in their natural state do attract the mind. 


Note: gaz means moon (that which is the king 
ofthe stars). The gist is that lack of control of the 
-senses leads to increasing calamities. 











He who wishes to control his ministers 
without conquering his own self, or to overcome 
his enemies without controlling the ministers, 
becomes hoipions a and is lost. 


q | 
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He who conquers first his own self consider- 
ing it as a foe does not hopelessly wish to 
control his ministers and conquer his enemies. 

Note: One who has subdued one’s self could 


easily overcome one’s ministers and enemies. Here 
atag may be taken as one word to mean ‘should con- 
~ 


sider ', or as two words ‘at atq’ (who conquers), 


aizd Frama gaz ARRI | 
matt Hameed iA 4S 
Foai attends on him for ever who has 
subdued his senses, controlled his ministers, 
who is able to mete out punishment on the 
guilty, who takes to action after due judgment 
and who is steady. 


Note: fàman has another reading faarar (whe 
has conquered his self) The former sounds better 
since one who subdues the senses, subdues the self also. 








iia ae i ah Ta NT | Go 

A man’s body is the chariot, O king! the 
driver is the mind within, and the senses are the 
horses. With the aid of these well-trained 
horses, a wise man, like a clever charioteer 


unerring, goes on the journey of life safe 
(comfortably). 


qamuq: 75 


Note: zra=wel] controlled or tamed. 





These senses, if unrestrained, are capable 
of bringing about even one’s destruction, like 
horses that are unbridled and unsubmissive 
bring about the destruction of the charioteer 
along with the chariot. 


e © | CR t 
gaga qsg qaraqa: 


gizategi Waa gay | G2 
That fool of a man, with his unconquered 


senses, sees evil in good and good in evil like- 
wise. He looks upon misery as happiness. 





Note: Herethe word aie refers to one whois 
ignorant of the nature of men and objects of the world 
and who Jacks in the experience of life. He does not 
see things in their true perspective, but only in the 
contrary way. 


qaqa a ofasa ATA 
aiaa: fag a RATA Il &3 


He who gives up virtue and welfare and 
follows the dictates of his senses is soon for- 
saken by prosperity, life, wealth and wife. 








Note: All ections should be based on the con- 
sideration of virtue and welfare, 


76 qararca 


qaaa R TAA: | 
anaa aa aA R l gg 
He who is a lord of riches yeb not of his 
senses falls down indeed from his prosperity for 
want of mastery over his senses. 





Note: The lives of Ravana, Duryodhana and 
others are apt illustrations of the truth mentioned 
herein. 


ARATE we faa : 
With the mind, the intellect and the senses 
duly controlled one should seek after the self by 


one’s own self. One’s self is verily one’s own 
friend as well as one’s own foe. 








Note: One’s own controlled self is one’s friend 
who will help to cross the ocean of worldly misery. 
One’s uncontrolled self is the foe that will destroy one 
in the ocean of worldly existence. 


Tol ta) aa ated SSeG a] a; i 
aai FAG: 


He who has conquered his self by his own 
self has his self as his very friend; the self is 
indeed its certain friend, and verily its certain 
foe. 

Note: Atman or self is the collective principle 
constituted of the body, vital breath or Prana, the 











wom J 
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senses, intellect, mind and egoism, % war sreronagi: ~ 
So explains Sankarain his Gitabhashya. To conquer 
the Atman means to restrain the evil propensities and 
actions of the mind and so forth by practising the 
qualities that are opposed tothem. The actions of the 
body are controlled by keeping the body, neck and the 
head in a straight position and by courage. the actions 
of Prana by the practice of Pranayama (control of 
breath) and patience, the activities of the senses by a 
spirit of renunciation and equanimity, those of the 
intellect by the discrimination of good and bad and the 
keen passion for salvation, of egotism by concentrating 
the Atman onthe supreme Brahma. By a different 
reading of the last line as a@ arfaqat fig: the meaning 
will be ‘the Atman that is controlled is a friend, and 
that uncontrolled, a foe’. 





Desire and anger, O king!, destroy one’s 
discernment like two large fishes destroy the 
net of small meshes cast over them. 

Nete: Here the word Kama may also mean ‘lust’ 
STAVE means “of small eyes or meshes”. afafga 
covered. 


aA Tai GA | 
a à dyad: aai gada &c 


He who makes the necessary preparations 
for success, with due consideration for righte- 
ousness and worldly prosperity, increases 








indeed his happiness always in this world with 
the preparations thus collected. 

Note: All efforts should be based on righteousness 
and worldly prosperity. 


q: gareana TAS FATA 
rsamate ara Ratsia qi 8s 

He who, without conquering the five in- 
ternal mental foes, wishes to conguer other 
external enemies, is overcome by those other 
enemies. 


Note: The five internal foes are lust, anger, 
covetousness, delusion and pride. These are born of 
the mind. 
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esaed fe aera a: aR | 
SARRIA RAA: |] So 
For want of mastery over the senses, even 
high-souled kings are seen to be held in bondage 


by their own actions caused by their lust 
for kingdoms (or royal pleasures). 


Note: mahai:= aima: (by the flashes or 
glamour of sovereignty) or “lust of territory” also. 
Roy translates ‘many evil minded kings’ for ‘high 
souled kings ° perhaps due to a different reading, 


AUAA, THATA- 
wet Te: aa arana 
OHS i ad F (RANTAT- 
qang Tee afa a galg l o? 







THIS: v9 


By not giving up the sinful, but by 
associating with them, the sinless aiso meet 
with equal punishment (with the sinful), as by 
mixing up, the wet fuel also is burned along 
with the dry one. Hence one should not 
associate with the sinful — 


ANGARA A A AAA 
d Aaa Raar AZAA AA 
That person falls 2 prey to tstenniiies. who, 


out of delusion, does not control his five soaring 
foes (the senses) with five different objects. 








Note: The five different objects of the five senses 
are to see with the eye, to smell with the nose, to taste 
with the tongue, to hear with the ear and to feel with 
the skin. (eq wz) maania am wat) | sqaa:— 
“lying up or soaring. 





i aay: C RA, 


Absence of envy, straightforwardness, 
purity, contentment, sweetness of speeh, self 
control, truthfulness and steadiness—these the 
wicked never have (possess). 


Note: aagqai= want of envy at anothers s pros- 
perity: ataaq=plaioness of — without any crooked- 
ness in thought or word: 3fd=puriry of mind iby 
washing away the mental impurities of just, anger and 
the like) and of body (by washing away the physical dirt,; 
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araiy=safa contentment with what one has; Raanfiar= 
sweetness of speech, pleasing and never irritating 
another; ¢@A=control of the mind; aad = utterance of 
the real facts: sara: aamed lack of shaking, steadi-- 
ness, unflinchingness. Roy translates @Aqar as 
guilelessness. 


NS BA YA BaF AATAT ANA 1 oe 


O ye of Bharata race ! self-knowledge, steadi- 
ness, forbearance and steadfastness in virtue, 
guarded speech and charity—these are never 
known to the lower orders of men (the mean). 








Note: fafaer— endurance of unpleasantness; are 
Wat=some take it to mean capacity to keep secrets 
(which is far-fetched). 


aaaaaeral ARET JNA | 
FF e an gat fagzad 19% 


Fools do harm to the wise by harsh words 
and vile reproaches, as a result, the revilers. 
take upon themselves the sins of the wise while 
the latter who put up patiently with them are 
absolved of their own. 





Note: The user of vile language not only incurs. 
the sin of such utterance but takes upon himself the 
sin if any, of the person against whom it is used. 
amta = ggati (harsh words); aftare: = fazat (censure), 





Vitae is the aaa of the tiled the 
code of punishment, that of the king, obedience 
(or service) that of women, and patience, that of 
the meritorious. 

Note: The wicked resort to violence as their first 
and last weapon, the king keeps up his position through 
his power of meting out punishment on those who 
break his laws; dutifulness and service arethe key- 


notes of power and respect for a woman, while patience 
of the virtuous man brings him success and renown. 


IRAIA fE IIA AZeRTAAT Aa: | 
qaaq Afai q a aai ag Rg lS 
Control of speech, O king! js verily said to 
be most difficult, and to hold on a long dis- 
course with elegance and substance is not easy 
too. 
Note: Here the word ffas may refer either to 
the subjects of discourse as being fresh and exciting or 


to the mode of presentation as to arouse interest and 
cause delight to the hearer. 


aak mai AfA a gafar | 


àa gafar Taaa AA s< 

A speech well spoken O king! brings on 

various beneficial effects, while the same if ill 
spoken tends to troubles. 
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ea aaa då WIA gN | 
qa geh ATA A ATTA EAT l wR 
The wound caused by arrows gets healed in 
due course and likewise a forest cut down by 
the axe sprouts again, but a verbal wound 
caused by a word ill-uttered and loathsome 
will never be healed. 


inte: Compare— 
\ieony an arrow at random sent 
May hit the mark the archer little meant 
Many a word at random spoken 
May soothe or wound the heart that is broken. 


frat pare afaeta TTA: | 
qpa A agg aaa gaa R: l co 
Arrows of karni, naleeka and Zo can 
be extracted from the body wherein they have 
pierced, but a wordy dart is impossible of 
extraction; it remains verily struck in the 
heart 
Note: Karni is a kind of arrow with its head in 
the shape of the ear (atsfàmgagt am:); Naleeka is an 


arrow discharged through a tube (afgaat qay ATO: ) 5 
Naaraacha is an arrow made of iron. 


qa ag à nf 








TANT: 83 


Wordy arrows issue forth from the mouth 
and one hit by them grieves both day and 
night. A wise man should not discharge 
‘them at others since they hit the vital part of 
the man hurt. 


Note: alaag = on that part which is not non-vital, 
i.e on the vital part. 


q oa mafa gena qaq | 
gig qanay riafa nA n cR 
Gods take away the ee of that person 
to whom they decree defeat or disgrace, as a 
result, he stoops to unworthy acts. 


Note: The last line literally means ‘he sees down- 
ward in the sense that he bends down to do despicable 
acts. aarata (southern or downward) is the opposite 
of sérta (northern or-upwards), here it means ‘base 
deeds ’. 


3 al manaa fara sasha 
Aaa WAS ganana | c3 

When the intellect is clouded 7 fall is at 
hand, injustice appears as justice and never 


departs from the heart. (Injustice remains em- 
bedded in the heart). 


aa afe: Ww 


ay Ug aij i 














ql RUAA a a Aaa aaa i CY 
O, ye, foremost of Bharata dynasty! on 
account of hostility towards the Pandavas, this 





84 AZA 


kind of right understanding has left thy sons. 
and thou dost not know them. 

Note: This bas been translated by Roy as follows: 
"O Bull of Bharata dynasty! on account of their 
hostility towards the Pandavas, this kind of clouded 
understanding bas seized them on account of their 
enmity towards Pandavas and thou dost not see them ” 
This can be explained in several ways as we take the 
meaning of the word qåta (P. Participle of g with qR ) 
as ‘surrounded ’, seized, or filled with, or departed. 


qar gyan T WIT | 
fasg aAa atstq gate giafgt l <% 
O Dhritarashtra! Let Yudhishtira who is 
blessed with all the marks of royalty to become 


the king of even the three worlds and who is 
obedient to thyself, be installed as the ruler. 


adta aala gai AIEA; | 
x ~ t 
Amar gai Xa g) aaaf | C& 
He is the more rightful heir than all your 


sons, is possessed of energy and wisdom and is 


versed in the truths of virtue and worldly 
welfare. 


Note: amà} = =u (In the heirship to the 
kingdom}. 





TTA ovine Tz a | ce 


uw: $5 


O Lord of kings! this Yudhishtira, the 
foremost of the virtuous, is putting up patiently 
with many troubles on account of his kindness 
and tenderness and out of reverence to thee. 


Note: IJEN: = aaga, (kindness); 
agiti = TEAR (tenderness). 


CHAPTER 3. 
(Original Chapter 35.) 
gare sara— Dhritarashtra said :— 
ale yal alae [à rea | 





O Thou of mighty intellect! tell me again 
words such as these brimming with virtue ‘and 
worldly welfare. Hearing these I am not 
satisfied. Thou dost speak of beautiful (varied) 


truths. 
Azı sata— Vidura said :— 


ATI TAM GAY THA | 


at earararad at fafasaa it R 
Bath in the holy waters and equality 
towards all beings, these two may be equal (in 
merit), or, rather, equality excels. 
Note: ada = xaaaq (equality, sameness of 
attitude). 
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qai AE g aqi fatt | 
sg mifa wi aa a aiara N 2 


O Lord ! Be always equal towards thy sons. 
Thus will thou win great fame here, and attain. 
heaven after death. 


aaa aiga Goat al setae | 
aag a gaa EAF gatas g 
O Thou best of men! as long as a man’s. 


holy fame is sung in this world, so long will he 
be honoured in heaven. 


HATTA AAA aag | 
aqaa ans Hew GIAA |l y 


In this context is an old story illustrating 
the same, viz, Virochana’s dialogue with 
Sudhanwan for the sake of Kesini. 


SAR PAAT RT KRA ATG ATTA: | 

SIA Ta Riaesfaaeaat | & 
O King! with the desire of selecting a best 

husband, a maiden of the name of Kesini, un- 


rivalled in beauty, made up her mind for a 
Swayamvara form (Self-choice) of marriage, 





aa qalsa hian. JAANE g | 
Nasa Fars oe Ffar 1 
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Wishing to gain her hand there came then 
to that place Virochana, the Daiteya (born of 
Diti), whereupon Kesini addressed that Lord of 
Daittyas as follows : 


ameqgar— Kesini said :— 
fe rset Fe 





O, Virochana ! who is ie whether 
Brahmins or the descendants of Diti? Also 
why did not Sudhanwan take his seat on the 
cot (sofa) ? 





aaa Jara — Virochana replied :— 
ANEA à ABT qq FA fa Gada: | 

We, the decendants of Prajapathi, (Kas-- 
vapa), O Kesini! are verily the superior and 
best of all. Onrs indeed are all these worlds. 
Who are the gods and who, the Brahmins! 

Note : Herein is revealed the arrogance of Viro- 
chana when he praises his own superiority and con- 
temptuously refers to the inferiority of the gods and 
the brahmins fgaifa=a brahmin (who is supposed to 
have two births, one natural and the other with the 
investiture of thread). 
arargaa —Kesini sald :— 

GIA MATTER wet ai anni 1 to 











g8 nzatà 


O Virochana! Here in this very sacred 
place we two shall wait. Sudhanwan will 
arrive here at day-break and I shall see both of 
you come (sitting) together. 

Note: Trails any place sanctified for a function. 


Adaa sara —Virochana said :— 
aat az Rea aat d NE MA | 
. ° m~ e 
gaara q ai Fa MBA ANT l 29 
O Gracious timid girl! I shall abide by thy 
words and thou wilt see at day-break both my- 
self and Sudhanwan come together. 
fazt sara— Vidura continued :— 
Aaa FT maage gaT? | 
AMANE Å Ji QA URATA II 22 


Then as the night had passed and the solar 
disc had risen, Sudhanwan, O best of kings! 
came to that place. 


aqaa aa frat biaa afea: fea: | 
grat q asa mga FAR aT l g3 
And at the spot O Lord! where Virochana 
was waiting with Kesini, Sudhanwan appeared 


before Virochana (the son of Prahlada) and 
Kesini. 


ammi ai EBT Riga ATA | 
perce z ` 
TAARA aA MRA zal ga N ae 


TANT: 89 


O best of Bharata dynasty! seeing the 
brahmin (Sudhanwan) arrived, Kesini rose and 
offered him a seat, water to wash feet and then 
articles of worship. 


zA glare aaa AAIMJT | 
qa ad fe alae gaa Manag 24 
Then verily did Sudhanwan address the 
incomparable Virochana as follows:— “OQ Son 
of Prahlada, be thou seated on the golden cot, 
I am indeed a brahman’’. 


Note: ‘The expression gia g as one word means 
‘in conformity with tradition’. agaa=that over 
which there is nothing superior; unsurpassed. This 
sloka is not found in some editions and is considered 
an interpolation, 


qeqey fewny nese & araagq | 
RAJTA A ASE AT GE Il 2g 
O son of Prahlada! I shall touch thy 
‘superb golden seat. I have become one with 
thee but I cannot be seated along with thee. 


Note: Roy translates the latter part as follows: 
“I cannot, however, suffer myself to be regarded as thy 
equal and sit on it with thee’. wmea—to touch; 
sqatia =gained, attained. 4g wg=but | do not sit (wa), 


faviaa zara—Virochana said :-— 
aad g tgi RA aaa sar | 
gA A AISA Aa gg URAN L Qo 
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A plank, a mat of kusa grass or skin, is 
O Sudhanwan! what is fit for thee. Thou dost 
not deserve the same seat with me. 


Note: $3 is a mat made of Kusa grass. gat is 
the seat of a holy sage, either of Kusa grass or the skim 
of an animal like deer, tiger etc. 


guraiata—Sudhanwan said :— 
fargat agdal à Aa gaaaf | 
zat amal a gl a a aaa h te 
Father and son, two Brabmins, two Kshatri- 
yas, two Vaisyas and two Sudras equally old: 


ean sit on the same seat, but not others, one- 
with the other. 


faar fe & amdtaguedtaa aaa: | 
qz: gafat R a a faa gA 2g 
Indeed thy father used to wait upon me 
seated betaking himself to a position lower than: 


wine. Thou art a child brought up in the luxury 
of the palace and dost not know anything (of it), 


fatiaa garqa—Virochana replied : — 

OY FT TAT F TieaIaTy a | 

grad faqy aa sat gesra F fag: Re 
O Sudhanwan! wagering upon all our gold, 

cattle, horses and all the wealth we, Asuras, have 


among us, we shall put the question to those- 
that are capable of answering it. 






qamuq: 91 


geta — Sudhanwan said :— 


Rui q qari q aag AUAA | 
qag Wt Heat A paa a Gg: 3R 
O Virochana! keep to thyself alone all the 
gold, the cattle and horses. Laying our lives in 
wager, we shall put the question to those who 
are able to answer it. 


faQaa saa—Virochana said :— 
qai ga tha: maA Haq | 
aa lag ena a ugg sR 33 


Laying a bet on our lives where shall we 
go? Ishall not stand before gods nor at any 
time before men. 


Note: Virochana thinks it below his dignity to 
approach gods or men to solve the question. 


aaraara— Sudhanwan said :— 


faat à aiaa: NRT gA l 
gaf a i ga ngi agal 33 


As we have wagered our lives, we shall 
approach thy father, for, Prahlada will never 
utter a false-hood even for the sake of his son. 


zt sata — Vidura continued: 


4 HAI Fal aama | 
uaageat seerat aa fagi N ae 
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Then having thus laid a wager, Virochana 
and Sudhanwan, both enraged, proceeded to the 
place where Prahlada was. 

Wels gata— Prahlada said :— 
gat at amada areai a ata ae | 
arias sgag I RY 

These two, who have not moved together as 


companions before, are seen now coming hither 
by the same path like two enraged snakes. 


fk 2 aed IO A U TORGE | 
Alaia paf fi à agi gaaat U  3§ 
Do you two who never moved in companion- 
ship before, do so now? I ask thee this, 


O Virochana, ‘‘Have you made friendship with 
Sudhanwan?”’ 





aqaa sara — Virochana replied :— 
aì gaaat aei wata? | 
qZ a gesig AT ARTĂ R: I V9 
I have made no friendship with Sudhanwan. 


We have laid a wager on our lives. O Prahlada! 


i ask you the truth. Don’t answer the question 
untruly. 


Taiz sara — Prahlada said :— 


VEE ATTA Wag gaa | | 
aT SAT Aa Ah TattHar i) Ve 





TSN: 93 


Let water and madhuparka be brought for 
Sudhanwan. O brahmin, thou art worthy of 
worship. A white fat cow is kept ready. 

Note: Water is first offered to a guest for wash- 
ing the feet, then Madhuparka for quenching the 
thirst. Madhuparka is a delicious mixture of curds, 
clarified butter, water, honey and sugar, generally 
offered in ancient days to arespectable guest. The 
cow is offered as a gift to a brahmin. 


gareqtara—Sudhanwan said: — 
StH WITH FT ANAT ÄÄ HA | 
RSR G g A asy À aR gaa: | Qe 
Water and madhuparka have been offered 
tome, as it were, by thy enquiries as tomy 
welfare. Tell me, O Prahlada! The truth as to 
the question that I ask thee. 


Note: Here the expression saqar means ‘by the 
words of enquiry as to my welfare’. Roy translates it 
as “on my way hither’ based on another reading 
ATACA ATUT ee Hi 


fe menitasaata saaa: | 


Are Brahmins superior or Virochana? 





Getz gara—Prahlada said :— 
a Fea a BS a gN a a ARA l Zo 


Neither Kalmasha, nor Kapila, nor Vyasa 
(Krishnadwaipayana), nor the sage Lohita is 
competent to answer the question. 
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Note: The above personages are venerable pre= 
ceptors of yore who had expounded Dharma (virtue) 
in its various aspects. 


TUTTI r JTA i R qi apf | 


afaa WU AAA aey = şa fatia: | 22 


Who ig able to speak of Dharma (virtue) 
which is keener than the sharp edge of a razor? 
O brahmin, thon art to be respectfully saluted 
and I am appointed to be a witness. 





Note: In some edition this and the latter half of 
the previous sloka do not find a place. 


ga qk uq age a ararlzefeaa: | 
aafiaga: aA pRa aa |! 33 
O Brahmin! One is my son and thou art 


present in person. How can one like us answer 
the question on which you are disputing? 


Nete: Self-interest as regards the son and fear 
of curse on behalf of the brahmin are the two factors 
that would prejudice the answer to the question. 


surqrara—Sudhanwan said :— 


ae aa a aeafa aR ah faeata | 
agag VAIS qai à Aafa N 33 
If however thou dost not answer the truth 


or dost answer untruly this incomparable ques- 
tion, thy head, O Prahlada, will burst into pieces. 
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fagc gara— Vidura continued : — 
alta anai azaga} ganada | 
JAS METS AAS qigin i 22 


O Dhritarashtra of great wisdom! then 
Prahlada asked of a divine sage (Hamsa) whos 
had arrived there accompanied by a descendant 
of Aditi and who was all all-knowing and all- 
seeing. 

Note: Hamsa is an ascetic of a particular order. 


agg sara—Prahlada said :— 


gat aisear aq AeA a qf waa fea: | 
SPIE ECRIC CR CRC EGET 3% 


O Sage! one may be ason or a stranger 
<another) and one may stand as a witness (unto 
them). O Hamsa! while those two are disputing, 
how should virtue prevail? 

Note: In adispute between ason and another, 
how should a virtuous witness act? Here Aay=one 
possessed of supreme knowledge. 





$a yara—Hamsa replied :— 


ni gania agiseag ward fsa aay | 
atag uaa Nei Ta TAT a ll 3g 
O king! one may give to one’s son the 
cattle or all other wealth counted dear. But 
where two dispute, one should answer their 
‘question according to truth. 





OG ngata 


Note: The latter part has another reading :=— 
“zafana anh a aiea” afànag=0O Thou, intel- 
ligent. The above slokas 33, 34, 35 are considered by: 
some aS interpolations, Ati@:=one’s own son. 


cag sara—Prahlada said :— 


AY TT àa TIT Ta aT ale Tsaa | 
da aia qesi aa RAAE 30 
Then if one does not speak at all the truth 


or untruth, O Sage, I ask thee what sin he 
commits, 


Note: Another reading for the latter half is:—- 
“gaa gaa gafa gham a $ aya”. fa adas what 
misery will be suffer ? 


Za at replied :- — 





One who is asked about virtue should not 
cxplain off the question in a zigzag way like a 
mule astray. O king! such a one falls from 
virtue and he has neither the kingdom nor 
subjects (i. e. that king loses both). 

Note: Some explain manfafas azq—as loose as: 
the loose ear of a cow, neither steady nor definite: but 
the force of the word 3 could be fully brought out 
if the word manfafas is taken to mean ‘ straying out 
of path like a mule’, The last line may be explained. 
He does not gain the end of life here in this world nor. 


TMI: Yn 
will he bave any issue (if the idea is to be applied 


generally for all, not for a king alone’. 
WB: =a cow's ear: a mule, 


qå qaa darfa qa AAt RAA | 
J qaga ART Eqa TER |) 3e 
They who see righteousness, but remain 
silent, meditating without giving utterance to 


it, are destroyed by that righteousness, as trees 
on the banks by rivers in flood. 





%, 


ASISA g gA qA ZA RANT | 
qag aag TA aT Alaa | vo 
Where in an assembly, the censurable are 
not condemned, the president shares the half oi 
the sin, the sinner, a quarter, and the audience. 
the other quarter. 
Note: @ aut saa aag: arag (A wise man 


should not attend a meeting, with the knowledge of the 
defects or evils of the members of the audience.) 


AAA qaf ABI yeqeqsiy garaz: | 
a aag faet aa R a g? 
Where the censurable are condemned, the 
president of the assembly becomes sinless as 
well as the audience, and the sin reverts to the 
sinner himself. 


Note: ađar= one without sin (ga:). 

















il 


HEAT 
seq sata—Prahlada asked :— 

qag şa aama Aeara afè gaa | 

gag qa Teale Chaat Ife TTI 2R 
Osage! I ask thee, what is the state of 


that speaker of untruth who, out of ignorance 
or interest, speaks the untruth. 
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Note: Slokas 38—42 are not seen in some editions. 
gaug is a kind of swan (hamsa) with the beak and foot 
black and the rest of the body white (here means one 
of a bamsa order of saints). fe ada= where or how will 
he live? (or also what will he suffer from). 


za zaraq—The sage replied :— 


q uafar A at Jaai: | 
qiq uage gaam g at aAa l 23 
One who does not speak plain and true will 
pass his time, as a wife superseded by another, 
as one defeated at dice and as one groaning 
under the weight of anxieties, would pass their 
respective nights. (He will be sleepless). 


Note: afafaa is the past passive participle of faz 
with af"=to marry in addition to one already married. 


an Regea Ra gga: | 
JANA yaa: wer Sa a ai aaa gg 


One who speaks not plain and true will 
pass his time as one barred of admission to the 
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town at the outer gate starving, and as one 
seeing only enemies wherever the eye is cast, 
would pass their respective nights. 


Note: aula: may be taken also as a separate 
entity meaning as one exposed to starvation. 


ai q uA ai a fà FASA | 
gida q fat ar gamt g ai aAa 


One who speaks not plain and true will 
have to pass his time as one whois injured (by 
another), asone who has played false to an 
intimate friend and as one who has lost all his 
wealth, would pass their respective nights 
(care-worn and sleepless). 





qa pagà gea ga gia TÀ | 
garaga Flea AEA FENTT |l Be 


By uttering falsehood regarding an animal 
(as a sheep or goat} one destroys (casts into 
hell) five of one’s ancestors in the ascending 
line; By doing the same on behalf of cow, ten 
such ancestors, on behali of a horse, a hundred 
such, and on behalf of a man, a thousand such 
ancestors are cast into hell. 


Note: The increasing seriousness of sin is based 
on the value of the factors concerned to the welfare of 
the society. 
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ataia RUSTA gA | 
A FIZA T Be 


He who speaks falsehood regarding gold 
bring ruin on all those born and to be born in 
the family, and who does so regarding land, 
bring rein to everything. Never speak false- 
hood regarding land. 





Note: Here afaissaid to refer to Kesini who is 
equaltothe earth in many ways. How strict is the 
last injunction that one should neither encroach on nor 
claim unlawful title over another's land! 


sere sara—Prahlada said :— 
aa: Farafger a gaat aaa | 
qarsa Agd Hawg A aaa fra ve 
Superior to myself is indeed Angiras and 
superior to thyself O Virochana! is Sudhanwan, 


and superior to thy mother is his. Therefore 
thou art conquered by him. 


Note: Angiras is the father of Sudhanwa, 








qaa oie AAT gi adaa l 8 

O Virochana! this Sudhanwa has now be- 
come the lord of thy life. But O Sudhanwan! 
I do wish thou dost restore it back to Virochana 
(or thou didst restore Virochana to me). 





O Prahlada! since thou hast preferred 
virtue and have not spoken untruth through self 
interest, I grant back thy son that ought not to 
be restored (by the wager). 


Note: Roy translates the latter part as °! grant 
thy son his life that is dear’. Some take gewto mean 
* worthy `. 





il AE guaia aa Sg 


Here is thy son Virochana, O Prahlada! 
granted by me. He should wash my feet in 
the presence of the maiden Kesini (suggestive 
of acceptance of my superiority). 


Note: One washing another’s feet is according 
to the ancient Hindu code of morality a mark of offer- 
ing respect to the latter. The latter half of the sloka 
is capable of another explanation which, based on a 
custom prevalent among some, finds little sanction in 
Sastras viz, ‘‘Heshould wash the feet of the maiden 
in my presence.” This is explained by the custom 
observed in some quarters thst at marriage the couple 
smear each other’s feet with turmeric, suggesting thar 
Kesini be married by Virochana. 


102 agaa 
fazı sara — Vidura continued : — 


MITE YET ATA apf | 
AT TR: AGATA Al GAIT | RR 
Therefore, O Lord of kings! Dhritarashtra, 
it does not behove thee to speak untruth for the 
sake of land. Do not rush to ruin with thy sons 


and ministers by not speaking the truth for the 
sake of thy sons (Kurus). 


a aai apaa fa TSA, 
4 q tfaahestta gaat daisatea ag l %3 
Gods do not protect men by resorting to 


stick like the herdsman. They bless them with 
intelligence whom they wish to protect. - 


Note : qseai qaaa aA is another reading for the 
last line. (They unite them with good intelligence.) 
aa wat R gE: Fe Hed qa: | 
TH TMs aaa: fags ay dart N SU 
ihe more or the less a person directs his 
mind to the good and auspicious, so the more or 
the less are all his objects accomplished. There 
is no doubt about this. 


Note: In proportion to the m.ind’s goodness ‘is 
success achieved in all directions. 


aa sezifa aiarntata 
ATAA MAN IRAY | 








1Ge 








aS WHAT 

meri 1 4u 

The Vedas do not save from sin the deceit- 

ful man living by fraud. They forsake him in 


his last moments like new-fledged birds forsak- 
ing their nests. 





Note: Another reading for seag is wegs? (ina 
short time), No amount of Vedic learning will save a 
deceitful man in this worid or in the world hereafter. 


è + Ñ, 3° 
dA Aste TT 
qaaa aA | 
usigs janat 
qsqjggaA Wat: ITB! |l ug 
Drinking, quarrel, enmity against many 
men (or against ones’ guild), sowing difference 
between husband and wife, causing dissension 
among relations, treason against the king, 
controversy between man and woman and all 
others sinful ways of life are, it is said, to be 
shunned. 


Note: @adaatfaatg—Dispute between man and 
woman should be avoided being unequally matched, or it 
may als > mean interference in disputes between husband 
and wife recoils to the disgrace of the intervener ulti- 
mately, as the former becomes united in due course. 
araiquizwad is translated as “connubial disputes” by Roy. 
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agh aii a ATW 
IEIRA q ARER T | 
qit a fay 4 ated 3 
aa ated cafagala aq | 49 
A palmist, an erst-while thief of a merchant, 
a swindler, a physician, a foe, a friend and an 


actor—these seven are not competent to be 
witnesses. 





Note: aztega has been defined also as ;— “ qmreal 
qaa a agari@eqear asa agafa a: (one who 
deceives others by telling omens of good and evil and 
the like with the aid of a stick or string); it means also 
a ‘fowler’ who catches birds with the aid of stick or 
string. maltea is defined as:— eftad atts aia agatha, 
agh aa: Rarawa ar lone who follows or imitates a 
despicable character, or a servant of an actress, sensua- 
list, one intoxicated and so forth), The allusion of 
EMSA is in reference to Sakuni who played false in the 
game of dice, afi atigi may also mean one who uses 
false weights, 


amai na: FST alalawat i 
eal ad a RIR RRR: | “c 
TRAET RRA atte eto: lo oug 


















An incendiary, an administerer of poison, a 
pimp, a seller of Soma juice, a maker of arrows, 
a back-biter, one that injures a friend (one 
treacherous}, an adulterer, one causing abortion, 
one violating the preceptor’s bed, a brahmin 
addicted to spirituous liquors, one who is sharp 
tongued (or very cruel}, one who rakes up old 
sores, an atheist, a denouncer of Vedas, a 
greedy priest (one who squeezes money at the 
point of the sacrificial laddle), one not invested 
with the sacred thread within the prescribed 
age, a slaughterer of kine, one who slays 
another who has taken refuge though himself 
capable of self preservation, all these are to be 
reckoned equal to those who have slain 
brahmins. 

Note: These are said to incur the same sin as 
those who have killed brahmins. 


amt: = house ; m= poison; gesit =0ne who makes 
a livelihood by an adulterine (ge). This word has 
‘been defined as follows :— 
AGA ACTH: HS WI aate Tiss: | 
qaaa a gart A 
The issue of a woman by a paramour while the husband 
łs alive is called ‘Kunda’, and that born toa widow is 
called “Golaka’, He who eats the food prepared by 
these two is called a Kundaasi (from ag to eat); q= 
a back-biter (also a spy, an informer, an astrologer}. 
aagr=one who kills an embryo (3a); #%:=one who 
like a crow gives pain to one already in troubl2, one 
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who rakes up old enmity. amaz: =a preist who 
squeezes money fromthe master of a sacrifice at the 
point of the sacrificial laddle; an extortioner; star — 
a slaughterer of cows, one who is an eater of meat, az 
also a cultivator. Another reading for reais sree 
{one unclean): Dhritarashtra’s sons are guilty of the 
crimes of aarerst and a: towards Pandavas. 


qeza TAT AAS 
daa Wal Sate ary: 

qu aage T 
FSU TATA ll g? 
With the aid of a torch of straw is known 
the form of a thing (during night), by action, 
one noble, and by conduct (non-violence etc.) a 
virtuous man. A hero is known in danger, the 


valiant, in difficulty, and friends and foes in 
dire calamities (of famine and so forth). 


Note: wetr=fire; miaeq=the form of a thing (also 
gold); wz:=a noble-born (also virtue, hypocrite). Here 
isan allusion to the lack of virtue and good conduct 
among the sons of Dhritarashtra. 


aur eq aria fe Sara 
TA: NN WaT | 
R Bi aada 
fea Bra alarina: l az 
Decrepitude or infirmity of old age des- 
troys beauty; desire, patience: death, life 
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breath; and envy, righteous conduct; Anger 
destroys prosperity; the association with the 
low, one’s good disposition; lust, shame; while 
pride destroys everything. 


Note: a2 = here means ‘patience’. Some takeit 
as ‘boldness’. The former seems better. 


q Aas a giae fis 
ATE a A gia a Aa | 
a pA aA a At: 
gå g a MARAR | T 
Fortune smiles not on the wrathful, nor 
friend attends on the malicious: women shun 
the cruel; and learning, the easy-goer. There is 
no sense of shame for the lustful, nor prosperity 


to the indolent, and nothing at all to the 
unsteady. 


iage AR gra UAA | 
geata gal gë dana siafagia l av 
Prosperity is born of good auspicious deeds, 


flourishes through activity, becomes rooted by 
skill and stays on with self control. 





Note: wee=everything auspicious or virtuous; 
qmr% =activity; aa =ability or skill to do the right 
quick at the right time (atasi). No prosperity is 
had without virtuous deeds. 
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i qE pA T N qx 

Eight qualities make a man illustrious, 
viz., wisdom, high lineage, self restraint, 
scriptural learning, valour, moderation in 
speech, charity as it lies within one’s power, and 
gratitude. 


wala — aera aral- 
2 TT! Aiea Tae | 











8R 


O sire! iad there is but one quality that 
depends exceedingly on the possession of these 
illustrious acquisitions. When a king honours a 
man, this quality of royal honour surpasses all 
other qualities. 


Note: Generally royal honour is bestowed on 
those possessed of the eight merits. Bat when a man 
is bestowed with royal honour, even though he has not 
these eight qualities, the mere fact of his being a 
recipient of that royal honour though undeserving 
surpasses all other merits or he is assumed to be 
possessed of them. Roy translates this sloka as 
follows: “But, O sire, there is one endowment which 
alone can cause all these attributes to come together. 





The fact is, when the king honoureth a particular 
person, the royal favour can cause all these attributes 
to shed their lustre (on the favourite)’. The commen- 
tator Nilakantha suggests that here is an allusion tc 
Dhritarashtra’s favouring Karna who has neither high 
birth as being brought up as the charioteer’s son nor 
any scriptural learning. These two slokas 65 © 66 are 
found in some editions repeated as slokas 29 © 30 in 
Chapter V here. Further sl. 65 is seen as si. 106 in 
Chapter I as well. 

qa =exceedingly; ataatia=adds greater Justre to 
or transcends in lustre. 


ag] rant aga 
aA SHA fazaatfa | 
qaqata afa- 
aak qaga aa; ll RIS 
O king, in the world of men these eight are 
the pointers to the heavenly region. Of these, 
four are inseparable with the virtuous and four 
are sought after by them. 


Note: azaqya=P. P. Participle of g with ag and aa 
accompanied with ; going with. 


qq grana ay 
qanar ate: | 
ZR: semagi 








naaa ell aS 
Sacrifice, diate, ii and penance, these 
four are inseparably connected with the 
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virtuous. Self restraint, truthfulness, straight- 
forwardness, non-violence are the four sought 
after by them. 

Note: The latter four, the virtuous try to come 
by at any risk, acqralfa (Aata) ever accompany- 


isg; agata (aa aafa)=pursue with effort, 


zsqregqaziaA aa AAT JNT | 
aaa si AMTISa THRNIBAT Ta tl 8g 
The eight paths of virtue enjoined by the 
seers are:— sacrifice, study, charity, penance, 
truthfulness, forgiveness, mercy and non- 
covetousness. 


Note: ‘ga’ suggests that this is enjoined by the 
S€erse 





a Aaga euf Aà | 
VATA agati amgeg ABA N 9» 

The former group of four may be resorted 
to even out of vanity, but the latter four do not 
remain with those that are not high-souled. 
‘They are found to exist only in the truly 
great). 

Note: Some resort to the first four only fora 
show to delude the world with their vanity, not out of 


any sincerity for the acquisition of such means of 
virtue, 





q ar aar qa a Alea Ter: 





TRIM: ill 





aral qal AT a Aare 
A ad ai qez y i mi r ri - > 7 


That is not an assembly dhara there are 
no old men. They are not old who do not 
speak of virtue. That is not virtue wherein is 
no truth and that is not truth wherein is inter- 
woven deceit. 


Note: This sloka finds a place in Chapter 59, 
Uttarakanda of Valmiki Ramayana and that chapter is 
considered to be an interpolation, and this occurs also 
in the 89th Chapter of qarga. 





aa gi ai Aar Rei i qå uag 

ma q Raai q AA ER: l 33 

These ten are the ways to heaven viz., 

truth, humility, scriptural knowledge, learning, 

high lineage, good character, strength, wealth, 

bravery, and ability to discourse sweet on 
various topics. 





Note: wi has been commented upon as ‘ f§aqazr 
(mark of humility), It means also beauty. gå means 
religious study, and faa is taken by some as propitia- 
tion of Deities. faaan has been explained in several 
ways as ‘ reasonable talk’, f sweet discourse ’, ability to 
speak on various topics oad soon. The word wiaa: 
has been explained in two senses, Viz., ‘of hei 
origin’ (having heaven for their origin) and also as 
* ways to heaven’ (the sources of heaven, heavenly life). 
Another reading for the last foot is ea aña JM: 1 
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wi Ipan maia: qoqi NR RZY 
! Gaga: JOAR i 92 


One committing sin becomes notorious and 
reaps indeed the fruit of sin (misery), while one 
who does good, becomes famous and enjoys the 


everlasting fruit of merit (happiness). 





tel * qq a qiia GA 3 JAIAN | 

qi agi ataia FRANU gA; ga: 

Therefore one should, sih a determined 
vow, never commit sin. Sin, repeatedly in- 
dulged in, destroys one’s intelligence. 





Note: aifaata: = one with a firm resolve. afaa = 
praised, here (figi, determined or fixed. s91 = intellect 
St: SST TAT afc: (Amara). 


apyg: Aa AARAA aT | 

g4 ggi aafaa fara ga: ga: 9% 
A man who has lost his intelligence- 

commences daily only sinful deeds, while virtue, 


repeatedly practised, increases one’s intelli- 
gence. 








ick m uae I 9% 
| The man 1 with increased intelligence always 
takes only to virtuous deeds. By so doing. 
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(virtuous deeds) be becomes highly famous and 
departs to blessed regions. Therefore a man 
should, with a steady resolve, resort to virtue. 





He that is envious and venomous, cruel- 
hearted (or of harsh words), prone to make 
enmity and is deceitful, is exposed ere long to 
great misery by taking up to sins. 

Note: mazza snake, one with sharp teeth, 


capable of doing harm to others. (3—=sharp or pointed ; 
one who strikes at the vital parts. 





Oe 


He that is not envious and is possessed of 
wisdom, and is constantly engaged in doing what 
is only good, will never come by great misery. 
On the other hand, he shines everywhere. 





AC te ap aT aii aie 3 os 


He is a wise man who draws only wisdom 
from the wise. He that is wise, after acquiring 
both virtue and worldly prosperity, becomes 
capable of increasing his happiness. 

= 8 


114 Azalea 


faa aa galda Tal Ga Faq | 
agqàa ag galda aal: ga aAA l Se 


One should take up to that by day where- 
by one could pass the night in happiness. Take 
to that work during the eight months of the 
year which will help to pass the rainy season 
(of four months) in comfort. 


Ui Tale aq palda ag FAT | 
qasi g aa gaa Aa ga aAa Sk 
Be engaged in that work in your earlier 
part of life (youth) whereby you could pass 
your old age in happiness. Be engaged in that 
work all your life here that departing hence 
you can live in happiness. 
i Afiada nani afaa i CR 
The wise praise that food that is digested 
and that wife who has passed her youth, that 
hero who has won the battle and that ascetic 
who has attained realisation (lit. the other side). 






Note: Food is worthy of praise only if and when 
it is digested. Any praise before digestion may turn it 
to beill-placed. Likewise a wife is to be praised after 
she had passed her youth, for youth is the testing 
period of all vices and virtues. A hero is to be praised 
after success in the field is assured and not earlier, and 


qaq? 1l5 


likewise an ascetic only after realisation of the Supreme 
and not earlier. Many are the instances in Hindu 
treatises where sages like Viswamitra and others have 
yielded to temptations during their penance. 


qqarqqeeqa ahezarqaaa | 
aágá aeala aaiseaea 1 63 
The defect that is sought ta be covered by 


ill-gotten wealth remains uncovered, while new 
ones spring up at other places. 
Note: fazw=a hole thence defect). In the attempt 


to plug the hole, not only the hole is not plugged, but 
new ones are formed in otber places too. 














The Guru or preceptor controls those who 
nave controlled their senses, the king controls 
the wicked-hearted, and the god of Death, 
Yama, the son of Vivaswat (Sun) controls those 
who commit sin clandestinely. 


Note: Disciples wbo have conquered their senses 
act up to the advice of their Guru. 
Here segerarg: alludes to Duryodhana. 












“ect 


The origin of sages, the source of rivers, 
that of the families of the high-souled, and of 
the wicked ways of women are not to be traced. 
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Note: The sources af these may often be tainted 
with impurities which are not to be raked up. The 
root cause of the wicked ways of a woman may lead us 
tracing after that to find it in her parents or relations 
which is not desirable to be raked up. This sloka has 
been translated by Roy as follows:— “‘ The greatness of 
Rishis, of rivers, of river banks (@@), of high-souled 
men, and of woman’s wickedness cannot be conceived,” 


“nait AgS ameng QUEN” (source, power etc,). 


rag ty aldl aTfay qadt | 
aaa naa R l c 


That kshatriya who is intent on the 
worship of brahmins, who is liberal in charity, 
who is plain in his dealings with his relations. 
and who possesses a good character, will rule 
the earth very long. 

Note: fgarfa=a brahmin (having two births, one 
before and one after the investiture with the thread. 
Ít is applicable to Kshatriya and Vaisya also). 


grigi qadi Rafa genea: | 
a Hala 44 Arata Alay | 19 
Three classes of people gather unto them 
an earth of gold flowers (i. e. an earth of plenty 
and prosperity) viz., the brave, the learned and 
he that knows to render service to others. 
Note: These three classes of people are able to 


make the country prosperous. They gather flowers of 
gold from the earth. gavigeqt gfdt=earth whereon are 
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flowers of gold (prosperity) or where gold flowers. 
faqa =collect, look out for, heap up, or fill with, etc.). 


afeautfa saie agna ARA | 

afa iaaea gaa a Ec 

About actions, those done with the aid of 
intellect are the best, those with the aid of 
arms, middling, those with the thighs bad, and 
those of carrying a (on the head‘, the 
worst. 


Note: wWar=means both the upper part of the leg 
{thigh) and the lower part (the shank). Since ‘Rar 
(thigh) refers to a private part of the body, the actions of 
thigh refers to what are accomplished deceitfuliv. naza= 
bad, last (also pertaining to maq or hip), Ra@ar=worst. 
iz here refers to those actions in the accomplishment 
of which the burden falls on one’s own head. 








How canst thou hope for prosperity, having 
entrusted the administration of the kingdom 
on Duryodhana, on Sakuni, on the foolish 
Dussasana and on Karna. The Pandavas, 
possessed of all virtues, O best of Bharata 
dynasty! look upon thee as a father. Treat 
them as thy sons. 





CHAPTER 4. 
(Original Chapter 36.) 


fagt Jara— Vidura said :— 

ATS q Gale ATA Ai ay aay yk 
In illustration of this context I shall 

narrate an old story heard by us. It is a 


dialogue between the sage Atreya and the 
Saadhyaas. 








Note : MEA =ZM ATS ; aita=A class of celestials.. 


qei gasda agi dfaa | 
e © A 
MET Far AM TAGEBeA À JT 1 X 
In days of yore the gods Saadhyaas asked of 
the great sage Atreya of great wisdom and of 
austere vow who was wandering in the garb of 
an ascetic (of the Hamsa order). 
Note: @fitama=of fixed vows: (afia=sharpened,, 
determined). g@=an ascetic of a particular order. 
ereal Ha:—Sadhyas said :— 
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O great sage! we are the celestials known 
as Sadhyas. Seeing thee, we are not able to 
guess who thou art. We think thou art learned 
in the scriptures and very intelligent. It 
behoves thee to speak unto us words of lofty 
wisdom. 

Note: att:=learned; @mat=becoming a sage (of 
wisdom). Z2rt=lofty. areg:=related to Siddhas who are 
sprung from the gods (faaregzaataa:); those who have 
realised the Supreme are also called Siddhas (fa 


sarig eara: ). 


¿a sara— Hamsa replied :— 











Oye, Celestiais! (immortals) this fact is 
well learnt by me, viz., holding fast to 
fortitude, tranquility, truth and virtue, untying 
all the knots of the heart, one should look upon 
both the pleasant and the unpleasant equally 
{as far as one is concerned). 

Note: aga=welllearnt (~ with G@=to learn well). 
faaia=discarding, untying. The knots (afa) referred 
to here are the passions of love, hatred and so forth. 
It may also mean the false identity of the soul and 


Anthakarana (mind) as one. wraaH=same to oneself 
(whether it be pleasant or unpleasant). 
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aeaatgale: is translated by Roy as ‘ observance of 
true teligion’, and anaa as like his own self’ which 
does not bring out any clear meaning. 


“aaa amaaa RATA: | 
ans fazefa aad aren Aai Ul 4 


One who is being reviled should not pay 
the reviler in his own coin. The grief of the 
man who patiently puts up with it consumes 
the reviler, and wins him the merit of the. latter 


too. 
Note: aw-y:=grief, anger, affliction. 


ABTA ATA ITA 
faagtet ata AAR 
a ahaa aT Aag 


Neither be a reviler nor an insulter of 
another, neither be a traitor to your friends nor 
a dependent on the mean; neither be arrogant 
nor take to mean action. Avoid words harsh 
and hurting. 





Note: gaga: may also mean one of ignoble con- 
d uct. O ther readi ngs dmt qadi are arii (a D gry), sadi 
(burning). . 











Harsh words consume the vital parts of the 
body, the bones, heart and the vital breaths. 
Therefore one who is virtuous should always 
avoid words harsh and cutting. 


Note: zaaf=injurious talk or cutting speech. 
qatana: =one who exults in virtue (virtuous). 





auth: Qiu 

ETAT RA sara 
ga fagi RAR a agag I € 
One should know him to be the worst of 
the unfortunate (cursed) among men, verily 
carrying the god of death chained in his mouth 
who is acrimonious in disposition, hardhearted, 


harsh of words and piercing men to the quick 
with wordy thorns. 








Note: wegqz=of sour temper (piercing the vital 
parts also); Wead=rough, cruel; eze=—thorn; faqed= 
piercing (qaq@=to pierce); faggt=chained; Akf =the 
god of death (inauspiciousness also). Ope is said to 
carry death in his face when he is about to meet with 
death or destruction. 


Roy translates the third line as ‘should ever be 
regarded as a dispenser of.misery to men’. 
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a g 

A man of aik if hit hard by another 
with wordy arrows, extremely sharpand blazing 
like fire or sun, though getting exhausted, 
should remain undaunted, knowing that the 
other is granting his merit to him. 

Note: fafzeqata:—getting exhausted or reduced. 
afafizqara: = surpassing. bearing with patience; zarfa = 
gives (qi to give with dative or genitive), or adas to. 
Another reading for the third line is: a fagamatsafaza- 
art (though being hit and being burnt thereby). He 
should not give tit for tat, but should put up with his 
pain patiently. 


aR Ged a aaa 
i $ 
an a Asi a Il ? o 
If one serves another who is virtuous or 
who is wicked, who is an ascetic or verily a 
thief, one comes under the influence of that 


other, like a cloth that takes the colour of the 
dye in which it is soaked. 








Note: Association with the virtuous makes one 
virtuous, and with the wicked, wicked, and so of others. 





(The allusion is Dhritarashtra’s sonsare of harsh words 
by nature and in their company he also will turn out 
likewise). 


afat a ała aÀ- 
ata irre RA 
vat er a2 


Gods wish him indeed to come with them 
(to be in their company) who (though insulted) 
does not himself insult nor cause others to do 
so for him in return, who though struck does 
not himself strike nor cause others to strike in 
return, and who does not wish to do even 
slightest harm to the sinner who injures him. 
ataa: = Insulting language.) 











Note: Nilakanta reads the second line as aisalga: 
for ut alga: and explains, “ one not struck should never 
strike back, and if struck, should never wish to herm 
the injurer”. In this sense, the force of sfageara is 


not fully brought out. 





Silence is said to be better than speech. 
And secondly, speech, if at all, should be 
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truthful. Thirdly, truthful utterance should be 
beneficial, and fourthly beneficial utterance of 
truth should conform to Dharma (virtue or 
righteousness.) 


Note: Better silence than speech. Better speak 
truth than speech for speech sake. Better beneficial 
or pleasant utterance of that truth than that of mere 
blanttruth. Let that beneficialness be conducive to 
maintain righteousness or morality. 


If a man goes to injure another and the neighbour, 
knowing the motive, when questioned, speaks the blunt 
truth that he isin the house, it is not an utterance of 
truth beneficial to that other or to society. Likewise 
to speak the blunt truth to one’s face that he is blind 
or deaf is neither a pleasant one, though it is truthful. 
In the former case, the beneficialness does not conform 
to virtue. 


qara RTA TENANT | 
ieda afi aeg waht wee: K3 


A man turns out verily like hen with 
whom he associates, or like them whom he 
attends on, or verily like that which he wishes 
to become. 





Note: Association with the virtuous makes one 
virtuous and that with the wicked makes one wicked. 


qar Tal Fada aaetar Fayzay | 
Aaaa aa a Afa gaaf n 28 
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From whatsoever one turns away, from 
that he becomes released. By turning away 
from everything, one does not taste the slightest 
misery. 


a A amna T- 





i 2% 


This one (as described above) is neither 
conquered nor wishes to conquer others. He is 
neither a foe nor a retaliator to any. He 
remains even in praise or censure. He does 
neither grieve nor rejoice. 





wash aa aM FRA 
AGUS BIA TT TINT 9g 


He is the foremost of men who wishes for 
the prosperity of all and never sets his heart on 
anything opposed to it, who is truthful in 
speech, gentle by nature, and restrained of all 
passions. 








pa The keynote of such a manis ‘a ala STANT 
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He is of the middling class who never 
appeases by empty promises, gives having once 
promised and who sees the defects of others. 

Note: aaye is explained also to mean ‘by saying 
what is not true’ (fea). Another explanation is 


‘only by mere words, not by any objects’ ( areqiatta a 
qaratfear ). 


gaa sA 
aai ga paR: | 
safa gU 
KSAT amA Ta: li tc 


These are the traits of the lowest of persons 
viz., to be unmanageable, agitated and sinful, 
given up to anger and ungrateful, never a 
friend of any and wicked at heart. 

Note: gZsarqa may also mean one whose orders 
or commands s are e wicked or cruel; (‘incapacity to be 
controlled’—Roy), aadt=does not return; weyaaaq= 
from the grip of anger. The allusion here is to the 
story that when Duryodhana and others when assaulted 
by the Gandharvas on tbeir triumphal procession they 
were rescued by the Pandavas and still they are un- 


grateful to the latter. aqgąa:=beaten; afàga: =hurt 
with weapons, 












He is ialis the ai of men who does not 
pay heed to the good counsel from others 
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(elders, preceptors etc.) who is suspicious of 
himself and repudiates his own friends. 
Note: Roy translates the first line as ‘ who is 


dissatishled with any good that may come to him from 
others ’. 





He ARLI Yo 

He who wishes hiš i aie should 
attend only on those that are best, and in times 
of need on the middling, but never on those that 
are lowest (mean.) 





True it is that one earns wealth by an 
improper use of one’s might or by perseverance 
or by intelligence or manliness, but never can 
that one duly win a good name nor the 
character of those born of noble family. 

Note: #agéq may be split up as two words aq 


and aa and translated as “the wicked man indeed 
earns wealth by might etc.” 


JAUME ee ern said :— 
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rat ai Rg T paias 
14 RIRS XR 
The zods who are ever intent on virtue and 
welfare and who are highly learned (or highly 
famous), desire for high families. O Vidura! I 
ask thee this question. ‘* What are indeed high 
families ” ? 
Note: Itissaid that gods have a special liking. 
for high noble families. 
fagc sara— Vidura replied :— 


am n agai ai 
ABT = fai sa 











RR 


Those families are high in which always. 
exist these eight virtues of the good viz., 
asceticism, self-restraint, knowledge of the 
Supreme, forbearance, sacrifice, pure marriages, 
appeasement, and gifts of food (free feeding ) 


Note: Another reading for this verseis aqt aay 
aahi faarn: gen faa: camara | asada ag q aafaa 
augue agge u According to this only seven 
vietnes are given prominence, viz., “* Asceticism, self- 
restraint, the Vedic study, Vedic teaching, sacrifices, 
pure marriages and gifts of food ” (Roy). 

According to some others these seven are “Asceti-- 
cism, self-restraint, Vedas, wealth, sacrifices, pure 
marriages and gifts of food. 








ee 


qare 12 


Ha a gi agaga q atfa- 
fagana qifa Wy | 
Ñ — ms eae 





li 28 


Those are high families wherein those born 
do not swerve from their good conduct, nor 
their ancestors are pained (but only pleased at 
their conduct), but practise virtue with a 
pleasing heart, wish for high fame for their 
family and shun every sort of falsehood. 


Note: equa is taken here in two senses, viz, 
‘changes’ and ‘is not pained’ as applied to atta: 
(ancestors). 


afasaa Saaeazeleazaa F | 
gagga Ra AARAA q | au 


High families become sullied by the non- 
performance of enjoined sacrifices, by unbecoming 
alliances, giving up the Vedas and by the trans- 
gression of virtue. 


Note: Herein begins the description of the causes 
that make a high family impure. afaargé may refer to 
the kinds of unapproved marriages like Raksbasa form 
etc. also. 
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High families become sullied by the des- 
truction of things belonging to the god (installed 
in temples), by taking away properties of the 
Brahmins and by insulting them too. 


UAT WA Wass AIT | 
SMHS Aiea AAI TM 29 
High families become sullied, O scion of 
Bharata dynasty!, by showing disrespect to 
Brahmins, insulting them and by the mis- 
appropriation of things deposited with them. 





Note: qłtarz: or qRarg: =blame or censure ; #9: = 
a deposit cr pledge, The above three slokas are based 
on the injunctions laid down in the Code of Manu. 


gza aglari wf: geqatsaza: | 
gadai a mafa afa dafa aay No < 
Families well blessed with cattle, members 
and wealth do not come under the list of high 
families if they are deficient in good conduct 
and manners. 
Note: This may be translated in another way 
also :— Families are listed as high when they are blessed 


with learning, virtuous persons and wealth. They are 
not so listed if they leck in Dharma or righteousness. 


aria: = arfia:, faar; gaq: = agai: ti 





sN 3S 


URTV i3l 


Families which are not deficient in good 
conduct and manners though possessed of Httle 
wealth come under the list of high families and 
attain great renown. ‘sUlfa=aretRa attract or 
attain.) 





Ji qaa ARAA a R F | 
aim Aaa etal TAACT FAT sar Il 30 


Good conduct and manners should be 
preserved at any cost; wealth comes and goes; 
one lacking in wealth is not lost, while one 
lacking in good conduct and manners is doomed 
for ever. 

Note: ga: Aut is another reading for gaat dtar 
(meaning same) 


ah a qefa ara fafa gaa: 32 
Families richly endowed with cows, {learn- 
ing also) other animals, horses and agricultural 


produce but lacking in good conduct and 
manners, do not facial to fame. 














cist] eat m Ra T | 
fai ee al 
Let none in our “family be an inciter of 
hatred, none of our kings a captive, none 
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misappropriating the wealth of others, none 
treacherous towards friends, none deceitful 
and lying, nor taking food before offering it to 
the manes, gods and guests. 


Note: azfas = one possessed of Nikriti (deceit or 
dishonesty). Another reading for trat ag} is uatsaret 
(none serving a king as minister). 


qa d MAMA gA- 
aq at a fala | 
q a: a ahi n3- 
qa a fada pg 2% 


Let him not mingle with us whoever of our 
dynasty injures brahmins or hates them or 
destroys agriculture. 


Note: faayq=would destroy or stand in the way 
of {also to scatter seed) The last line is translated by 
some as ““who will not cultivate land’’ and by some as 
“who among us would cultivate”. Both these, we 
think, miss the spirit since a king’s duty is to protect 
agriculture. 


ama ames are Vaal q HAAI |) 
aada Wy AFETA FAA | 3g 
These are never lacking at any time in the 


houses of the virtuous, viz., grass, ground, water 
and fourth, true and sweet speech. 
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Note: amnfà refers to seats or mats of grass, aia 
to specially prepared plots of ground for guests to be 
seated upon, 37m to water for washing the feet: 
afigaea= ire deprived of (fz with = to be deprived of}. 


agai gar qaaa aga l 
aaa aang ani goang 


The virtuous devoted to the performance of 
meritorious deeds have these (the four mentioned 
above), O king of mighty intellect!, offered in 
great reverence to the guests when they are 
engaged in entertaining them. 





AERIS A TIA BTA a 
IA as A AIST TATA! | 
Ua Fal ACA afa 
HESS A PAST ATCA: I 3& 


O king! the wood Syandana, though of small 
dimensions, is verily capable of bearing weights, 
but not so other trees (though bigger). Possessed 
of the virtues (mentioned above), those born in 
high families are like-wise able to bear great 
burdens (responsibilities) of life, but not so, 
other ordinary men. 


Note: The Svandana tree is remarkable for its 
hardness and durabilitv and is generally used in the 
making of carts and chariots The wood of even very 
small dimensions of that tree can bear heavy weights, 
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while wood of other trees, though greater in dimen- 
sions, cannot “ahg eara aN ozfAgEE: ” (Amara). 
Hence the word @eaa a chariot. 


aq atta qer aiaa adfa 
agr Ai agd | 
qima aA aaraa 

a fai gnad I i 319 
He is not a friend whose anger instils fear, 
nor is he a friend who has to be attended on in 
fear or mistrust. One in whom one can seek 
solace as in a father is indeed the friend. Others 


are merelv those come in contact (mere acquaint- 
ances). 


Note: The implication is that Dhritarashtra 
disturbed by doubts on all and everywhere does not 
look upon Vidura as a friend but only as a casual 
acquaintance. 


qe fada IAA | 
qa rafi ar MARRAINE | łc 


Whoever though unconnected (as a relation} 
behaves with the feelings of a friend, he is 
verily the relation, verily the friend, the sole 
help and the best resort. 


qsqa à ja) agaga: | 
nigerian fade: 1 3g 
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He who is fickle-minded, who has not waited 
upon the aged {ripe with wisdom and worldly 
experience) and who is of a restless or delusive 
nature, can never gain friends 


pic Be aami INFT | 
gairanfaaie’ garegek aT TMM go 


Worldly prosperity turns away from him 
whois unsteady of mind, uncontrolled of self 
and is under the influence of the senses, like 
swans forsaking a dried-up lake. 





Note: Nilakantha explains aafazard as manida ga 
as], aig agafa (gather round, but do not touch’, 
Swans do not gather round adried lake, but turns 
away for good. Will not aaqyaazi be a more ccrrect read- 
ing to mean ‘turn away from’ since agfuaaed means 
turn towards? 


aqaa gafa era AATE | 
Meragam qs Aa I g? 


This is the nature of the wicked, viz., they 
are moved to anger unexpectedly (suddenly) and 
are likewise pleased without cause, like the 
changing sky (also cloud). 


Note: The sky is at times overcast with dark 
clouds and bezomes gloomy. Suddenly it shines bright 
with the clouds dispelled. Likewise, the wicked are 
unsteady, slaves of whims and caprices. 


136 HZA 


aaqa gaa Rari a watea ay | 
aa Tarai Rea: HAAATYAA | Be 


Even those creatures that live upon carrion 
(like foxes, birds of prey and the like) will not 
touch the dead bodies of those ungrateful who 
though treated hospitably by their friends are 
yet dissatisfied. 


Note: (amar ah gmat a aasa) mma: =those 
that eat carrion (4 `. Some translate the first part 
as ‘though treated hospitably and made happy by their 
friends, they do not work for their welfare in return’ 
taking fàerni to mean faat fara. Roy’s translation 
is: * The very birds of prey abstain from touching the 
dead bodies of those who, having been served and bene- 
fited by friends, show ingratitude to the latter’. Here 
the force of the negative in a nafa does not seem to 
have brought out. 


aala fani afa asaf at aa | 
aada aÀ ai angea BR 


Whether one be rich or poor, one should 
verily approach friends (for help) Without 
making request, one is not able to know the 
sincerity or otherwise of friends. 


Note: GéeJdl=insircerity, untrue nature, Here 
Roy takes aqaq for aqzq to mean ‘should worship ’ 
and the second #aya@q to mean ‘until some service is 
asked. Nilakanta takes a qazq for aààzaą in the first 
line, and explains the latter.half as follows: aaʻaz 


qaq? 13 


qaåaga: gag Aami ARAA MaA: A: pat a 
aii aafaaq. (A covetous man looks upon another 
in a commercial sense according to his wealth or other- 
wise. Hence he is not a friend). 


gag ALI VI Teas BAI 777 | 
VANS BRIT TA Aras saTAARSia | vv 
Through sorrow fades beauty, tbrough 
sorrow fails strength, through sorrow is lost 


knowledge, and through sorrow one falls a 
victim to disease. 


Note: aag is explained as ‘sorrow caused by 
the separation of one’s beloved ’. 


FANS FT MHA WIT WITT | 
qa TEMA AT A A AA HAT g4 
Nothing is gained through grief; on the 
other hand, the body suffers much and foes 
rejoice. Never lose the mind to grieve. 


Note: The first foot is explained as alka g% a 
amag. (Through grief no object of desire is attainable.) 


gad aad aà q 
gai jii Ten 
gat arafa à q 
gaat maa NA q I v 


Man dies and is born again, becomes poor 
and flourishes again; he begs and is begged for 
again, and he mourns and is mourned for again. 
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Note: Nothing is constant in this world. Death 
is followed by birth and poverty by prosperity. He 
who begs today is begged after by others tomorrow 
and who mourns for another is mourned for in turnin 
due course. 


aa I g qA F 
ara qt stad = | 


qaja: aaa wala 
AMI AF SAA WAT | 29 


Happiness and misery, prosperity and 
poverty, gain and loss, death and birth, these 
visit all by turns. Therefore the bold (self 
controlled) should neither rejoice nor bewail. 





qria aia sletegata 
avi TAR aq qF | 
aee gae 
aka fagin: I ye 
These six senses are indeed always un- 
steady. Whichever of these increases in in- 
tensity anywhere, through that flows out one’s 


understanding, like water through the mania of 
a water pot. 





Note: The six senses are the ear, skin, eye, 
tongue, nose and the mind ( ma ap ager iser afart ìa 
gañt, and aa: ). Whichever of these increases in its 
restlessness, through those holes of restlessness flows. 
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out the water of understanding from th- pnt of the 
heart and it gradusliy becomes emptied. 


gauz ząarą— Dhritarashtra said :— 


ageghadi UAT ALga RAT sar | 
agta AA GAT geai RRETA | ge 


The king Duryodhana, wrongly fondled by 
me is a fire enclosed in the body. He will 
annihilate my foolish sons through war. 


Note: Herethe word aar may as well be applied 
to Yudhishtira since Dhritarashtra knows tn his heart 
of hearts that he is the rightful heir to the kingdom. 
‘King Yudhishtira who has been deceitfully treated by 
me is like unto a fire concealed in the body and he will 
annihilate my foolish sons through war.” The former 
idea can be justified as follows: Dhritarashtra has not 
openly acknowledged Yudhishtira as a king, contrary 
to what is said here as ‘Raja’ (King), Further, fire lay 
concealed inthe wood and when kindled it burns the 
very wood in which it was hidden and all those in 
contact with it. In this sense the word faa (fire) is 
more suitahle as applying to Duryodhana in the con- 
text, for Duryodhana by taking to war will destroy 
mot only himself, but all his foolish brothers and 
partisans. aqeg:is explained in two ways as (1) enclosed 
in the body (aq), (2) envel ped by subtle virtue ( agar 
gen aqatt) as upplicable to Yudhishtira 


factfeatae a4 facifeaihe gar | 
qaga A AZ TENA | 4o 
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Al this is perpetually alarming; and my 
mind is always beset with anxiety. O, thou of 
great intellect! instruct me as to the way 
whereby I can be free of anxieties. 


Note: YZ may mean word, matter, or way. 


Azre sara— Vidura said :— 
arqa Ranidae ARTA | 
aea Aaaa aÀ saq l 4g 
O Sinless one! I do not find any peace for 
you in anything else other than knowledge and 
penance, in anything else other than control of 
the senses and in anything other than complete 
renunciation of covetousness. 
Note: Here the word aag (sinless) suggests that 
Dhritarashtra bas not committed any serious sins that 


debar him from attaining peace. fag is what is had 
through study; ag: is the observance of one's duty. 


Tea Aa agela agar ext aeq | 

TRYAT Ta fa Wa Reals KR 
By knowledge one dispels all fear, by 

penance attains everything great, by waiting 


upon the preceptor, obtains knowledge, and by 
self-restraint, peace. 





Note: Here the knowledge (afg) referred to is 
self-knowledge (aragi) knowing that the one self is 
pervading all tbe universe. Through penance, one 
seeks after and cumes by transcendental experience. 


TAIT 14] 


By waiting upon the preceptor in all reverence and bv 
questions, doubts are cleared and pure wisdom Is had; 
eternal peace can be had only through Yoga or the 
restraint of mental activities ( atafaasfafaira:). The 
keynote here is that one should get rid of all ignorance 
and see God in all and everywhere. agq=acqemetaq 
{a good preceptor and all sciences), 


qaaa sragey azgoqqariaar: | 
UngTaraae faeate aT: 43 
Those that seek after salvation pass their 
days here bereft of all attachment and hatred, 
not depending on the fruits of religious merit 
that is had through charity or on that that is 
had through the performance of Vedic rituals. 
Roy translates the first half of this sloka as 
follows :— (They that desire salvation) without 
having acquired the merit attainable by gifts 
or that which is attainable by practising the 
ritual of the Vedas. 
Note: Attachment and aversion are to be avoided 


at all costs by those that seek salvation and release 
from worldly bondage. 








aaa gaga ree abies i ug 

He fares prosperous at the end who has 

taken to a right course of study, who has fought 

valiantly for a right cause, who has done good 
deeds and who has practised austere penance. 
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Note: Here the expression a&i in aarà refers to 
study, the fight. the good deeds and penance mentioned 
earlier, at the close of which he attains increased 
happiness. In Roy’s translation: “ The happiness that 
may be derived from a judicious course of study, from 
a battle fought virtuously. from ascetic austerities 
performed rigidly always increases at the end.” Merito- 
rious deeds do not figure as a separate factor. 


aah TIAA ITT 
A r 
aa Ra ag fazi gaed | 
a Ag um (angaia 
a qà: CARAT A FA: | ae 
Those that are divided (from their relatives 
after quarrelling) never get a wink of sleep 
though they take up to beds decently prepared, 
nor O king! any pleasure from women, nor any 


delight in being eulogised by court-bards and 
sycophants. 


Note: ata: and qa: are two classes of court-bards 
whoa are A to a praises of the king. 
a= tgga: (who see difference everywhere 
as opposed to one as ela sees everything as the one 


Supreme), for mtaa: (who see difference among 
relations). 


aq faa aig ala a 
a à i gE Trae ‘Pa: | 
ay i far: mi Aaa N a 
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Those with the outlook of difference never 
practise virtue (willingly); happiness they find 
nowhere; respectability they do never com- 
mand ; nor find they delight in peace. 


Note: fam aafaa: (who are opposed to 
one’s own relations). 


aa àgi aaa qag 
JMA eA AT ATA | 
faai a GaAs ATTA 
a GAA fafaa ara | 419 
What is spoken to their good, they never 
relish, nor have they any concern about their 
welfare. O king, tbe ultimate goal (final resort} 


of those averse to relations is nothing but 
destruction. 





Note: The implied idea in Yogakshema is ex- 
plained as follows: Yoga is the acquisiti: n of what one 
has not got and Kshema is the safe preservation of 
what one has acquired. 





dq mg dai Garey May a: | 
gaai anu eig gni mia way =e 
As abundance of milk is possible to be had 
from cows, as asceticism is possible of brahmins, 


and inconstancy in women, so isfear possible 
from relations (for the man who is partial). 
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qasata faa 
aval TEST: AAT: | 
TA, TEAST, 
azg aa | ug 


Many a fine thread of equal length gathered 
together are able, on account of their numbers, 
to bear many a pressure over them (caused by 
the rolling of the shuttle-cock). The same is 
the case with the good. (They are able to 
accomplish great things by their union). 


Note: Nilakantha explains this referring to the 
context as follows: @a:=perpetuators; pegəaa: 
(qegar:); antarfaat:=aafaar: (brought up by gaug); aaa:= 
aish: (children); agg: @at: (many years); agam on 
account of many relations and sages in the forest, thus 
reyealing that Pandavas are virtuous and are not to be 
deceived. 


aed aah agia aaa a | 
Jaga AI MARA l Go 


O Dhritarashtra! burning brands, when 
separated, emit only smoke, but when collected 
together blaze out. O thou best of Bharata’s 
dynasty! exactly same is the case with the 
relatives. | 





Nate: Union conduces to lustre and success while 
disunion leads to dimness and failure. 





O Dhritarashtra ! Those who act the tyrant 
towards brahmins, women, relations and cows 
fall down like ripe fruit from its stalk. 

Note: The Pandavas besides being relations are 


associating with brahmins and as such they are not to 
be tyrannised over at all. 


aAa FAT Tear gafa: | 
Faq Ta Waa aeeea ated aoa 2 
A tree standing alone though cent, strong 
and deep-rooted, is possible of being in a 
moment shattered along with its branches by {a 
violent blast of) wind. 


Note: <#eq=—the long branch (also trunk) of a 
tree. Sag- (is able). 











While those wa that are ie, deen 
rooted and standing together in clumps, with- 
stand the on-rushing gust of wind, on account 
of their mutual support. 





Even so, a man though endowed with all 
merits yet standing single is considered by his 
- 30 





enemies to be capable of being defeated like 
the lonely tree shattered by the wind. 


FRATTON TNT T | 
MAT: grag ATATAITSTT | Ge 
With mutual support and with mutual 
dependence, relatives prosper verily like the 
water-lilies in the lake (water-lilies grow with 

their stalks mutually intertwined). 
Note: gq@=any lotus or water lily, especially 


blue lotus. Another reading is amenna (ANAR: = 
support). 


en aa i maar: Raa rm 
anàs Aai goer Re ll SR 


Brahmins, cows, relatives, infants, women. 
those whose food is eaten and those all who 
have sought refuge, these are never to be slain. 
Even if they are guilty of serious crimes, their 
punishment is banishment. 


aR x ne gan R Am go 

O king! ‘aie shines no merit in man 
without his being wealthy. From sound health 
arise thy prosperity; the sick are almost 
‘equal to the dead. 

















Note: ‘There shines no merit in man without his 
being wealthy and healthy. May you be happy (since 
you are both wealthy and healthy) and attain peace.” 
‘According to Nilakantah). 





aai Yi Ty aaa 

Wed FETA (AT FATT UI Re 
O great king! anger is a sort of head ache 
that is not born of any (real) disease. It is a 
strong drink, bitter, pungent, hot and of 
injurious effects which can be swallowed by the 
virtuous but not by the wicked. Do thou, QO 

great king, swallow it up and enjoy peace. 
Note: Heq=arderd mat afa (grief or miserableness, 


sacrifice, anger), Nilakantah takes Arg to mean here 
32 (feebleness or meanness). 


sava=aitea stale = Mayst thou attain peace. 











Those an are afflicted with kosi have 
no love or regard for their offspring and worldly 
possessions, nor have they the power of discrimi- 
nation of good and bad of worldly pleasures. 
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They are always beset with misery. They 
know not anything of the enjoyments of wealth 
or of happiness. 


Note: Roy takes &g to mean ‘enjoyment’ and 
translates the second line as ‘nor do they desire any 
happiness from wealth ’. 

The last line is explained in other ways too as. 
follows :— They find (know) no happiness in the posses- 
sion of wealth, in sexual enjoyment or in food (feast). 
Or, though sick they are not unaware of happiness 
consequent on the possession of wealth (though they 
cannot enjoy them). %s=offspring; aad=knowledge 
about good and bad. 


F firi ie nea UF | 








Beholding Droupadi (in aaa won at dice, 
I did tell thee before, O king!, “keep off 
Duryodhana from the game at dice. The wise 
shun gambling”, but thou didst not pay heed 
(act up) to my words. 


Note: fRaardq = gahà (addiction to gambling); 
also ‘ deceit ’. 








That is not strength which is pitted against 
softness. Subtle justice is to be pursued after 
by strength. Prosperity won by cruel means is 
doomed to perish, while that acquired by gentle 
and dignified means descends to sons and 
grandsons (to posterity). 





Note: To explain with reference to the context :~ 

Strength as used by Duryodhana, Dussasana and 
others against the gentle Pandavas and Droupadi was 
not becoming Strength shuuld always pursue the 
subtle ends of justice. The success gained by Duryo- 
dhana and others over the Pandavas in the game at 
dice through deceit cannot last long. 


To explain generally. Strength should be tem- 
pered with gentleness and it should be used to serve 
justice What is won by illegal and cruel means will 
not only not last long but will bring destruction on the 
winner himself, while that acquired properly by gentle 
and dignified means will last long, descending to 
posterity. 


ava = by strength (aq =strength). Some take it 
as ‘quickly’. svafatt=liable to destruction or that 
which destroys, staarfgat=entrusted with thy cruel 


sons by Yudhishtira the soft-natured, according to 
Nilekanta. 
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O king! let thy sons protect the Pandavas, 
and the sons of Pandu protect thy sons. Let 
tbe Kurus having the same friends and the 
same foes and asame common activity, live 
happy and prosperous. 

Note: Here the expressions aravgt: and qelzgar; 
suggest their near relationship as being the sons of 
Dhritarashtra and Pandu, the brothers The word aa; 
is suggestive of the fact that both of them (Pandavas. 
and Kouravas) belong to the same royal race of Kuru, 
a term applied to the kings of Kuru, the country in the 
North-west of India about the site of modern Delhi. 


Were: iai a ane 
TRA ZTA ANTE 
TA S TATA TAA 9% 
Thou art at present the prop of the 
Kauravas. O thou of the race of Ajameeda! 
the dynasty of Kurus is dependent on thee. O 
Sire! dost thou protect the children of Pritha 
who are extremely afflicted with the sufferings 


of their exile in forest, and keep thy own fame 
(untarnished). 








Note: Aétya:=who hes become a medhi or prop, 
(pillar) “Adta: asata: a4 faeatantsl aa: earemorat 
adtagiataa gami asaan: ”. A post put up in the 
middie of a thrashing floor, though it is stationary by 
itself controls the oxen bound to it from not going 
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beyord the tether. Like such a post, Dhritarashtra is 
to control the wayward movements of his sons, 

arsaté=born of the dynasty of Ajameeda who 
was the eldest son of Hasti who founded the city called 
Hastinapura (near modern Delhi) so called after his 
name: qafa= sons of Pritha or Kunti, one of the two 
wives of Pandu. 


ARE 4 HA Weya 
at Asrai faa oy 


aTtă Aaa a 
gatai Ua AGE 98 


O thou born of the Kuru race! reconcile 
thyself with the sons of Pandu. Let not the 
foes seek after their defects. All of them, O 
God among men, are steadfast in truth. O- 
Lord of men! dost thou check Duryodhana. 

Note: The second line may also be explained as 
‘““ Let not thy foes pray for difference (between you ard 


the Pandavas). w*aa=defect, difference, opportunity: 
wqrqa=keep back. 








JET m 





CHAPTER 5. 
(Original Chapter 37.) 
fact sara — Vidura continued :— 
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Q Lord of Jit son of Vichitraveerya ! 
Manu, the first, the son of the god Brahma 
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has declared the following seventeen persons ag 
those who strike the atmosphere with clenched 
fists. 

Note: ‘To strike the atmosphere with clenched 
fists” as used here is an idiomatic expression in Sanskrit 
for ‘to do an act rashly and to no purpose which 
merely serves to expose oneself to contempt ’. 


AAT q agri agatsadia | 
Ta HIPAA: WTA ZETTAI R 
He has spoken of these men too as those 
who wish to bend the unbendable bow of Indra 
(the rainbow of watery vapour), and likewise to 
catch the uncatchable rays of the sun and the 
moon. 
Note: Another reading for amaze is gadaza 
(aqai aqel ema=a bank of clouds. The rainbow 


(¥-g4q:) seen in the clouds is unbendable since it is 
light reflected in the vapour), @fM@i ggu—diatewe 


(archaic). a%tPaa:=of that with rays, viz., sun, moon 
and the like; qrtq=rays. 


qR mia à aa gÀ- 
= aad RIA | 





aaa aa a tafe a 





bees 
Cot 
Qa 





The seventeen classes of men mentioned 
above are as follows: 


He who teaches one who is not (desirous of 
becoming) his pupil, he who is pleased with 
what little he gains, he who maintains himself 
waiting upon the enemy unseasonably, and on 
protecting women, he who begs of him who 
should never be begged for, and who is given to 
boasting. 

Note: afi may also mean (one uncontrollable}. 
waazqd (keeps oneself safe) refers to one who waits 
upon the enemy and to one who seeks protection from 
women. In this sloka are six types of persons. Roy 


translates the third line as ‘he who seeks to restrain 
women’. The second and third lines are explained by 
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Nilakanta es: °° One who serves an enemy and protects 
women with a self-interest, viz, to maintain oneself” 
(Rri aai asalda te: | eridare—agaega gf cedar 
dient a ut agazge at at azatfaer: ). 

He who born in a high family takes to 
unbecoming act, he who though weak entertains. 
perpetual enmity towards the powerful, he who 
talks to one not listening to attentively, he who 
desires to have that which is undeszrable. 


Note: Herein are four types of the above class of 
seventeen. 

He who considers himself a father-in-law 
and yet jests with his daughter-in-law, he whose 
fears have been dispelled by a woman (or 
daughter-in-law) and yet wishes to commnand 
respect from them, he who sows seed in 
another’s field (who begets on another’s wife), 
he who excessively speaks ill of woman. 

Note: Herein are four other types. Roy tran- 
slates the last lime ‘he who speaketh il] of his own 
wife’. 

He who having received from another says 
that he does not remember, he who having 
given or having promised to give abuses when 
asked to keep up to it (or having given on 
being begged for, boasts of it) and he who seeks 
to console the unrighteous. With noose in 
hand, the messengers of the god of Death drag 
them to hell. 
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Note: With the three types mentioned above the 
total comes to seventeen. 


It is a practice with Hindu pilgrims to make oral 
gifts of both movable and immovable property when 
they visit holy shrines and sacred places, which are 
completed by legal documents of such gifts on their 
return home. 


Another reading for area in the 3rd line of sloka 6 
is aa. One who tries to prove as truth (s@=auad) what 
is really false aaa: (or the existence of what does not 
really exist), or to prove the goodness (@a@= arg) of 
the wicked (waa:), Nilakanta. 


The following two slokas are seen in some editions 
after the sixth sloka herein of which the latter is a 
repetition of the sloka 62 1n chapter 3 


Taz TA aaa aT a [S 
afaa an afai a T; | 
maad maar aR: 


t y 








I 
e e Š $ *. L OF 





That is virtue that in the way a man 
behaves towards another, that other should 
likewise behave towards him. One who behaves 
deceitfully sbould be treated deceitfully, and 
one of good behaviour should likewise be 
treated well or honestly. 
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P o t 
at fei ganaddar 
a Bi aAa: N 

Old age destroys beauty; desire, patience : 
death takes away life; eavy, thse practic; o 
righteousness; lust takes off shame; association 
with the ignoble destroys good conduct; anger 
destroys prosperity, and pride, everything. 

Note: Dhritarashtra thinks as follows after hear- 
ing this truth from Vidura:— If my sons who are by 
nature proud are fated to live only short. then even if 
they discard their prida, they will not live longer, 
Likewise if they are destined to live long they will not 
die earlier even if they do not give up their pride’, 


With this thought in mind he asks Vidura the question 
as asked in the next sloka qatg. (Nilakanta). 


yaqg sara —Dhritarashtra said :— 


AIEE: FST way 4 à WaT | 
vie q RA: HAE Frat 9 
When it has been verily declared in all 
Vedas that a man lives for a hundred years, 
why is it that all do not attain that age? 








faa penea ura replied :— 






antia ima c 


qa qaae: Frai fg afer 
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Excessive pride, immoderate speech, (or 
harsh language) niggardliness, anger, desire for 
sensual enjoyments, treachery towards friends 
(and relatives), these six, O king! are verily the 
sharp swords that cut off the periods of life of 
beings. These kill men, and not death. May 
you be blessed (your sons giving up all these 
six evils and living a hundred years). 

Note: Vidura wishes that the sons of Dhrita- 
rashtra may be saved of these evils and thus live the 


full life span of hundred years to the glory and renown 
of their aged, blind father. 


aa: may also mean great error (#q:) Roy has 
for this ‘excess in eating’ perhaps based on the reading 
Aare. 


ae Fy TeaeTT: 
iffa TA AÀA WRA I ? o 


4 Tea ba alae ga gaa ATRA a: | 
UART AA AH ARET: FAN: N 
AAA qasi aafaa ffer; Í 22 


He who takes to the wife of one trusted in 
him, who violates the bed of his preceptor, that 
brahmin who is the husband of the woman of 
the low caste, he who is addicted to drinking, 
who advises (or gives orders) to commit un- 
righteous deeds, who destroys the means of 
one’s livelihood, who keeps brahmins as servants 
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and he who takes away the life of those whe 
have sought refuge in him, all these, O scion of 
Bharata dynasty! are equal to have committed 
the sin of slaying brahmins. The Vedas declare 
that one coming in contact with these, should 
undergo expiation. 

Note: ataga means ‘a leader’ (ataod:). Roy tran- 
slates the first part of sloka 11 as follows :+— ‘He who 
commands brahmins or becometh their master or 
taketh away the lands that support them.’ The impli- 
cation as suggested by Nilakanta is ‘if thy sons do not 
give up their pride etc, they stand in the way of 
Pandavas (afueear), and as such thou shouldst not asso-~ 
ciate with them’. 


gaa aag sara: 
or afama | 
aai a: igi BZA |I E 
He who has taken advice of the virtuous 
preceptors, who is well versed in morality, who 
is liberal, who takes food having first offered it 
to the gods, manes and guests, who is non- 
violent towards others, who is not distressed as 
having done anything evil, who is gratefal, 
gentle and learned, he goes to heaven. 
Note: Wgtaaz: is explained by some as ‘learned’: 


another reading is ygtaaat=a: qetaate (of moderate 
speech). aq=morality, justice ete. afafeqe:=he that 








envieth none (Roy). amqnarpiea: =he that is incapable 
of doing anything that injureth others (Roy). 


gZr Fed UA aad ta zat! | 
AIT g EIR AHI Alay 4 gaa aH {3 
QO king! very common are men who speak 
always pleasing words, but rare indeed are the 


speaker and the listener of words unpleasant 
yet — 


i a taq MARI feeat Ud! (Taq 

The king fade a real help in him who speaks 
unpleasant yet beneficial words taking his 
stand on virtue, leaving out of consideration 
whether it is pleasing or displeasing to the 
former. 














An individual aad be neitsi for the 
sake of a family, a family for the sake of a 
village, a village for the sake of the country, 
and the whole earth for the sake of one’s self. 





rg 


One should aadi one’s wealth for the 
sake of (future) adversity; should protect one’s 





wedded wife even (at the cost of one’s wealth), 
and should protect one’s own self more than the 
wealth or the wedded wife. 

(zizt:= wife, always plural). 

Note: Roy translates er we safa ‘by his 
wealth one should protect his wives etc.’ 


ATA A ata ha ee I 219 


It has been noted from very early ages 
that gambling generates enmity among men. 
Therefore a wise man should never take to it 
even for the sake of mere jest (of passing away 
time). 

Note: weq=that which is capable (of creation and 
destruction). Thousand celestial cycles of years is one 
day-time of Brahma, the God of creation, and an equal 
period his one night. With the beginning of his day, 
creation starts, and with that of night, it ceases to exist. 








Even at that very time al the gambling, O 
son of Pratipa, I told thee, ‘‘O king, this is not 
proper”. But O son of Vichitraveerya! like 
an efficacious (safe) medicine unto the sick, 
those words of mine were not to thy taste. 





garata 





n 


PARR AAIE ATA 
TURAN: TSA TAT 3 
far fasa mg ata 
TÀ BTS a fon eq aie yl 2 

O king! thou wouldst have the sons of 
Pandavas, the peacocks with variegated plumage, 
defeated by thy sons, the crows. Leaving off the 
lions and seeking to protect the jackals, thou 


wilt have to bewail when the proper time is at 
band. 













CE 


O sire! that master who never gets angry 
with his servants devoted to him and intent on 
his good, enlists their confidence in him, and 
they never forsake him in his adverse times. 








One should not seek to acquire new kingdom 
or wealth by stopping the means of livelihood 
* 11 


162 naaa 


of one’s servants. Even the most loving of 
counsellors thus deluded and deprived of enjoy- 
ments turn out inimical and forsake him. 

Nete: A king should provide sufficient for the 


due comfort and well-being of his servants and mini- 
Ç # ‘ 
sters, aga=q@t4 (another’s), Nilakanta. 


Satta yá qacan aal- 
ogra] MJE T gN | 

Ig AAS UZATA . 
aeraaratia fe eR N AV 

After due consideration at first of all the 
duties to be discharged, the income and expendi- 
ture and the due remuneration, one should take 
suitable assistants. Even the most difficult of 
achievements are indeed accomplished with 
other’s help. 


Note: gesu henag a (Nilakanta) conquest 
of other’s kingdoms etc. 











He is to be treated with naia as one’s 
own self who, after knowing the intention of the 
master, does all actions with due diligence, who 
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speaks what is beneficial, who is devoted (to his 
master) and is himself respectable and who is 
aware of his capacity (and also that of his 
opponents). 

q4 J at aTigaasg ra 
care aii fagsana 

giai agza] 
MSHA WER BWI TA! ll av 
That sort of a servant who when ordered by 
his master does not pay heed to his words, who 
on being asked to do anything replies against, 
who is proud of his intelligence and who always 


argues to the contrary, is to be dismissed as 
early as possible. 














The wise say that a messenger should be 
possessed of these eight qualities, viz , presence 
of mind, boldness, readiness in on tender- 
ness, refinement in manners, incorruptibility, 
sound health and dignifiied (eloquent) speech. 


Note: aga =not to be shaken or won over. IT- 
grata = belonging to a family or race which is free from 
all virulent maladies: w21rz—=dignified, also elr quent. 
Nilakanta explains aad ( 4aq a) bereft of pride; waa 
=clever; tai=gfhat (reasonable). 








ee vf tafe 
mai gfi naa l a 


Never should a man of discernment enter 
out of confidence another’s house at an improper 
time, nor lurk at night in the courtyard of 
another, nor make approaches to a woman who 
is fit to be loved by a king. 





Note: qra=another’s (also enemy’s); fàis = 
improper time (also ‘close uf day’); qaala:= discerning; 
azaz=courtyard (also a place where many roads meet). 


a Phat AANA TSAI FARA | 
qe aTarataly alia Gael aA g gala l 
One should not get into the secret counsels 
of a person who keeps bad company and takes 
advice from all. One should not say, ‘I have no 


faith in thee”, but ofer some pretext with a 
plausible reason (and withdraw). 





Note: fagi=concealment (denial also), secrecy, 
deprival, mistrust ete The first foot is explained in 
many ways by commentators. Some as ‘one should 
not try to deprive another of his secret counsel’. 
Another as ‘one should not probe into the secret con- 
sultations of the wicked.’ Roy translates as ‘never set 
thyself against the conclusion to which a person hath 
arrived who keepeth low company and who is in the 





habit of consulting all he meeteth. Never tell him-—! 
do not believe thee—but assigning some reason, send 
him away on a pretext . Nilakanta as * one should not 
steal the secret resolutions (wy) apafafa when 
many have confided, one should not sav ‘Ido not 
believe’. Vidura suggests when the king has taken 
counsel of Karna and others he shou'd not probe inte 
if or spoil it. 





IE 

One should avoid fatio in money with 
the following, viz, one averse to you (or re- 
proachful), the king, an unchaste woman, a 
servant of the king, son, brother, a widow with 
a child, one in the military and one who has lost 
all his property (or authority). 

Note: 44t is taken also to mean tender-hearted, 
shameful etc... The money lent to these ten above is 
not likely to be got back. Roy takes otam to mean 
a aaa king instead of two classes. Nilakanta 
takes ga ‘having a sense of shame’. Explaining 
that os aman out of fear of being styled cruel if he 
presses the debtor to pay is not able to punish the 
debtor whointurn if highly sensitive would commit 
suicide if pressed too much. 

viga: i 


aaga a i: al SUA IATA ATI: || 
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The following ten qualities brace one who 
is habituated to take bath, viz., strength, 
beauty, clearness in voice and pronunciation of 
letters, softness of touch, sweetoess of smell, 
cleanliness, intelligence, youthfulness and most 
excellent women (their love). 

Note: añ gasaz zag ugnafàaa (argaz ). 
The Hindu science of medicine, Ayurveda, speaks as to 
the benefit of bath as one overcoming scratching, dirt, 
sweat, lethargy, thirst, burning sensation, sin (or evil 
fortune), | 


gma sagh AHA 
amga q Ei q|] 





a a fae N 20 

He who eats oiai is blessed with six 
qualities, viz, health, long life, strength, 
happiness, healtby (and good natured) issue, 
and is not reproached as being a glutton. 


Note: aarfag=anrara: (absence of disease, healt by). 
araa: = one who eats too much: a glutton ( MIRAT- 


zia PE =e } “agaist ”, 





q qaaa N > 39 
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One shouid not give shelter to these in 
one’s house, viz, he that is disposed to in- 
activity, who eats too much, who is hated by 
the world, who is highly deceitful, who is eruel, 
who knows not the proprieties of time and place 
and who dresses indecently. 


Note: apaaté=one that always acteth impro- 
perly (Roy) 








srinatomnn 





aaa AMSA A Hg TAG tl 3R 

One, though sorely distressed, should never 
beg help of one who is a miser, one who is prone 
to use abusive language, one that is not learned, 
one who is a fisherman (or dweller in the forest) 
one who is crafty (roguish), one that does not 
pay regard to those worthy of respect, one who 


is cruel, one who is an enemy and one that is 
ungrateful. 


Note: The word aatsq may mean either a fisher- 
man as Nilakanta takes (añ = water), or one dwelling in 
the forest. The latter may either mean an ascetic or a 
forester. ‘imtst=one that speaketh ill of others (Roy): 
EIN =one that habitually quarrels with others (Roy). 
waruaifaa is explained also as ‘ Though honoured 
highly, he who thinks he is not honoured’ (azami 
JEg già arataa )—Nilakanta. 















a age p 
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disp I 
Sapni gen fad ae AAT ATI GE I 32 
One should never serve these six jaca 
of men, viz., one that commits heinous crimes 
like setting fire toa house and the like, one 
that is always erring, one that is given up to 
falsehood, one who is not steadfast in his 
devotion to God, one bereft of love or affection 
and one that esteems oneself highly clever. 
Note: aSsstq is one who commits atrocious 
crimes, such as setting fire to a house, administering 
poison, causing grievous hurt with a deadly weapon, 
robbing another of his wealth, encroaching upon an- 
other's land, ard outraging the modesty of another’s 
wife (what maaa wenfidare: 1 aaga qi 
aaa: it ) 





ay nae + Rated a faea: i 39 

Results of actions are dependent on the 
means resorted to, and means depends on the 
nature of the results to be achieved. They are 
inter-related, and without that inter-relation, 
neither is possible. 


Note: This is explained in another sense also 
taking agta to mean — and aù to mean wealth. 


aR a qisgan afaa 
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Seer g $ =~ af 

Sie] HITT, AAI] Ga 

a ge ok 
H qU JA a TS% ¢ i ma HS q | | 2 e 
Begetting sons and settling them unen- 
cumbered in some occupation, and giving all the 
daughters in marriage to proper persons, one 
should betake to forest and desire to pass one’s 

days as a Muni (sage). 





Note: gfa=occupation or maintenance Inthe 
latter sense, the second line would mean “making 
some provision for maintenance’’. Wiom=free from 
debts (am), without any encumbrance ; asti=i dwelling. 


fed 44 UAYMATRHAA GAAT | 
gal AS arafassz it 3$ 
One should do dedicating to God (the fruits 
of one’s actions) what is beneficial to all beings 
and conducire to one’s own happiness. For, 
that sort of work alone is verily at the root of 
the accomplishment of all one’s objects. 





Note: Without such kind of work, even God is 
helpless to bless one with fruit (Nilakanta). 


g: MARI RATAN F | 

Whence the fear of no means of livelihood 

(or of no occupation) for him who has intelli- 

gence, capacity, fire of energy, strength, activity 
and industry ? 
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Note: Another reading for gfg: is afg: (wealth). 
Nilakanta takes Gara: (conquest over enemy) amas 
valour. azd=aasaag. sazara:=faera: (resolve). 


qq Ana qefa à 
aq JAI ZIRATEN: | 
g agkaal 
m~ © 
qana RA FT: N 2¢ 
Behold the evils of a war between you and 
the Pandavas, which will give bitter pain 
even to the gods including Indra, their Jord. 
Those evils are, enmity between thy sons {both 
Pandavas & Kouravas’,a life of constant anxiety 
(sorrow) to you, loss of fame for the Kurus and 
joy for your enemies, Another reading for @ is 2. 


Note: The Pandavas are said to havea divine 
origin and Arjuna is said to be born of Indra. Hence a 
war between Pandavas and Kouravas cannot but lead 
tu the great distress of Indra and the gods. 


HT a Se taal 








O king nodi to Indra! the (inflamed) 
wrath of Bhishma, of thyself, of Drona and of 
Yudhishtira will annihilate this entire world 
like a comet highly risen in the sky falling cross- 
wise on the earth. 


qant? Vil 


Note: uga a's atm may be taken separate to 
mean ‘ of the king Duryodhana and Yudhishtira . The 
rise of acomet in the sky forbndes calamity to the 
king “ami faaraigagar gaRaenea: ”. 





GAT FF HN qF q QEN: | 
qeran AgaZ Mae N go 
Thy hundred sons, Karna and the five sons 
of Pandu together can rule the entire earth girt 
by the seas. 
Note: alazusatt=the earth girt by the seas @i7al= 
cloth), 
TAU Aa WAL STAT WYTAT AAT: | 
qr aà fsa geq AT Sa ATA FATA 1122 


O king! itis to be known that the sons of 
Dhritarashtra are the forest, and the sons of 
Pandu are the tigers. Let not the forest be des- 
troyed along with the tigers, nor the tigers driven 
out of the forest. 


Note: afanaq= ara megg: (should be destroyed). 


A ENZAYÀ SITA SIT a TERA AAT | 
n n eo - 
ad fe aà aqela AA RAA U Va 
There can be no forest without tigers, nor 


tigers without forest. The tigers protect the 
forest and the forest protects the tigers. 


Note: The destruction of one will bring about 
the destruction of the other as well, 


172 azraiza 


aq aaa RETO IT Alag Tou | 
poo O A r 


Tag Hafaesirg AUT WATT: I! E 
The evil minded do not desire so much to 


know the good qualities of others as they would 
like to find out those others’ defects. 


Note: Here qia} alludes to Pandavas and IFAR: 
to Daryodhana and others. 








safafe aiaa ARa | 
r A t es e~ 
a R aiaa aR l T 
He that desires highest worldly prosperity 
should from the very outset practise virtue, for 


worldly prosperity is never divorced of virtue 
as nectar is never of heaven. 


Note: Nectar goes with immortality and heavenly 
residence ; so also virtue leads to prosperity and enjoy- 
ment of worldly life. 


qarn Aa: uug Kearse q adfa: | 
aa aa ge safafagfay ar i gy 


He whose mind is withdrawn from sin, and 
is firmly set on virtue, has known everything in 
their naturalness and modifications 





Note: A virtuous man knows the truth of both 
virtue and non virtue. 9z%f4@=naturalness (also Maya) ; 
fasfa=modified state (also Mahat and the like). He 
knows the supreme, 
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at a qa FTA q TART 7 
qaasi Biswas a esta vg 
He that takes to virtue, worldly prosperity 
and sensual enjoyment at the due time, comes 
by all the three together both here and here- 
after. 
Note: wga=tbere in the above world, in the life 
to come. 


win, 





dazi at angie Figg: | 
q faqt Waa TA aag a ga tl Vo 
He who checks the force born of both 
wrath and joy and who is not deluded in 
adversities becomes, O king!, the receptacle of 
prosperity. 
q3 qafa faa gear faqra F | 
TI TEAS aM TH TER i Ve 
Hear from me that men are possessed of 
five kinds of strength. What is verily the 


strength of arm (or muscular strength) is said to 
be the first en 


aiid TASH g eat td Qe 
Acquisition of wise counsellors is said to be 
the second strength, auspicious. The wise 


speak of the acquisition of wealth as the third 
strength. 
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TIA ggi uaa Agia IZA | 
afasaas ara aaa ae WAY | be 
That strength, O king!, which is natural to 
one, born of heredity from father and grand- 
father, is said to be the fourth, known as 
strength of noble descent. 


ta aaa aati dga aTa | 
URSA TS AY Aq AAMTSITAT I «g 
O Bharata! that by which all these are 
gained and which is the strength of strengths 
and pre-eminent, is what is called the strength 
of intellect. 


Note: The five sorts of strength mentioned above 
are respectively superior one to the other, culminating 
in the excellence of the last, strength of intellect, 


Hi at anast gese ae Il 4} 

Having iacurred the enmity of a man who 

is capable of inflicting great harm on others, 

one should not take courage in the fact that 
one is living far off (from the other). 





eig uag ag arenaga i 

eargig fear &: st: saqneta 1) 43 

Which man of wisdom can rely upon 
women, kings, serpents, the Vedas (his own 
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ASL 2 


studies), the wealthy, enemies, enjoyments and 
period of life ° 

Note: None could safely place trust on women 
aniothers mentioned above. Even one’s own study 
or that of the Vedas cannot be relied upon as they are 
likely to be forgotten. Some take Qr naty as one word 
and explain it as the teacher of one’s studies or of the 
Vedas. All the above are fickle-minded or naturally 
prone to do harm more than good. 





fa ERE: gia a a Aafa | 
a guae aq 4 — 





li “Y 


To the creature that is hit by the arrow of 
wisdom, there are no physicians nor medicines 
to cure it. Neither the hymns of homa (burnt 
offerings to gods), nor auspicious rites to ward 
off evils, nor exorcism by the mystic spells of 
Atharva Veda, nor medicines are of any efficacy. 

Note: The acts of aman of wisdom can never 
fail in their effect and nothing can divest it of its power: 


Some explain the secon@ line as *‘ medicines cannot 
cure them `. 





AMRIT GATS wasiaaae: 1) qy 


O Bharata! serpent, fire, lion and one born 
in a good family, are never to be disregarded by 
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any man. All these are endowed with great 
power. 


Note: Some take 29a as connoting ‘blood rela- 
tions’ ( a1fa:). 


ARAN aR yagi ETRY | 

A WITS: Az AAAI R; |l ug 

Fire is a great power in the world. It 
remains hid in the wood. It never uses 
(consumes) that wood until it is kindled by 
others. 


a q ag zar ar faker Aà | 
AFTR q gi AEREA AMI |l Ug 


Indeed that very fire, as kindled by the 
rubbing together (friction) of trees, burns up 
quickly by its power (energy) the very wood 
wherein it lay hid, the entire forest and every- 
thing else {in and close to it). 


mat AURIT: RÈ uc 
Verily thus are the highborn possessed of 

energy like unto that of fire. Patient and 

formless, they remain like fire in the wood. 


Note: fawstad:=formless (concealed of form). 
They do not show out their energy until forced to do 
so. Here gè mat: is suggestive of the Pandavas. 
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sarant a aga: MEN QZJ AAT! | 
a Za aAA Ag AGZA AAT ll “g 


Thou with thy sons art of the nature of 
creepers, and the sons of Pandu are to be known 
as Saia trees. Never a creeper grows without 
the prop of a big tree (round which it entwines). 





Nete: Let thy sons flourish depending on the 
Pandavas. 


qa Waa Gash 
faga aà weai fate | 
fanga R ai aanta 
fazi faas 





Sy JEA qà ii & o 


O King! son of Ambika! thy son is like 
unto a forest, and be pleased to know, O sire!, 
the Pandavas as the lions of the forest. The 
forest bereft of lions will be destroyed and the 
lions without forest (to shelter them) will verily 
share the same fate. 





Note: Lions and forest are mutually dependent 
for their existence. Likewise Pandavas and Kauravas 
should remain in amity for their existence on earth. 


12 


CHAPTER 6. 
(Original Chapter 38.) 


faz —t said :— 
qo aerfa ga: MATANA | 
TI aani Gar Wasa |l 2 

When an old man comes to a house, the 
vital airs of the young man therein seek to go 
out. By getting up and saluting him, he comes 
by them again. 

Note: the gist is that the young should pay due 
respect to the aged when they come across the latter 
by getting up and saluting This is based on the text 
of Manu which says that one paying due respect to the 
old one becomes blessed with long life, learning, fame 
and strength “ afaazactee faa gatqafaa: 1 stati aa 
a% agfa agt asa u” (Manu Smriti). 


MATT: : aR hae 


















Offering a a seat to the virtuous good on his 
approach, the wise man should bring water, 
wash his feet and after enquiring of his welfare 
and informing him of his own, should offer food, 
taking into consideration the then situation. 


Note: This and the following slokas describe how 
a brahmin should be, and be treated by others. 
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The venerable say that the life of a man in 
whose house one learned in the Vedic hymns 
does not accept his water, mixture of honey and 
curds and cow offered out of avarice (to have 
more in return) or fear or niggardliness, is beset 
with calamity (or is wasted in vain). 

Note: warq=with fear that he, a miser, might be 


known to the world as rich, or out of fear for the curse 
of the venerable guest, 


Taran: WA alsa Tait 
Aa: pA TAG Wor 
Aaii af amaA 
T 
gi Aasaa: N 3 
A physician, a maker of arrows, a religious 
student of broken celibacy, a thief, one cruel, 
a drunkard, one who causes abortion, one 
serving in the army and one selling the Vedas, 
these, though very intimate and dear, do not 
deserve to be offered water as a guest. 
Note: waatit=assaad: (a student of broken celi- 
bacy). The above classes of persons are not to be 


offered water for washing feet, but tbey are to be 
respected in other ways as one would treat a son-in-law. 
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ai g zT Waa 





Th ATA! IET ET ll x 

One should never trade in salt, cooked food, 
curds, milk, honey, oil, ghee, sesamum, meat, 
fruits and roots, vegetables, dyed (red) cloth, 
all kinds of perfumery and treacle (syrup of 
crude sugar). 

Note: Herein are described the trades prohibited 
especially to 2 real brahmin. What a contrast to the 
present day! Nilakanta explains though these trades 
are prohibited, they who deal in them are to be res- 
pected, 








ALATA SAAT A: 





He is of the Bhikshu order of Sanyasins, 
who is bereft of anger, to whom a clod of earth, 
apiece of stone and gold are of equal value, 
whom grief does not taint, who has neither 
affection nor hatred towards any, who attaches 
no value to blame or praise and who remains in- 
different giving up all, pleasing and displeasing. 

Note: naaa: = ginka: (bereft of affection 
and hatred). 


TRAITS 








garas AET 
Aai fasa a 
grat: Pass aga: © 
He is the foremost meritorius hermit who 
lives upon rice growing wild, roots, nuts of 
Ingudi tree and edible leaves, who is self-con- 
trolled, who is duly intent on offering oblations 
to the sacred fire, who is living in the forest and 
who is unerring towards guests. 





Note: ‘<ata:=fata:, arrara: (duly intent on). erat: 
foremost (literally cone who is capable of bearing the 
yoke or burden), 


AA gignat ag areni i fiaa faa 1 c 


Having done harm to an intelligent person, 
one should not take courage in the fact that one 
is far away from that person. Long are the arms 
of the intelligent with which the injured can 
inflict harm on those who have done harm to 
them. 





Note: Herein is suggested that the Pandavas who 
are ever devoted to guests can inflict harm even though 
they are far away. 
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One should not place trust on the untrust- 
worthy nor too much trust on the trustworthy. 
The danger born of such trust cuts off one’s 
very roots (exterminates). 


HATA GATT iaz: | 


TET ATTA ST aA Bat TUT WIT Ul Yo 

One should be unenvious, protecting one’s 

wife, partaking with others (not enjoying alone), 

speaking pleasant words, gentle and sweet- 

tongued towards women but should never be 
slaves unto them. 


Note: afaarit may also mean, ‘taking food after 
sharing with the gods, manes, guests and dependents’; 
also ‘giving unto others what is their due’, weqzit:= 
qus: AYN arnt alludes to the insult offered to 
Draupadi. 
aAa META: GOAT TET: | 
Ga: Ba enaa AAT n 22 

Women who are highly blessed and virtuous 
and a lustre to the home are to be worshipped. 
They are said to be the embodiments of the 
goddess of Lakshmi (incarnate) in the house and 
are therefore to be specially protected. 

Note: Compare Manu— i 

Va AMA We Wed aa Taar: | 
qaarg a qsaet aat@arner: at: N 
Where women are worshipped, there the gods 


abide in joy ; where they are not worshipped, there al! 
actions to gain divine grace are in vain. 

















GUAR TITHgs qa | 
mg Tad TT aay Efe aug | 
VAST q AQAA a EAT kk 


One should entrust (the management of; the 
inner appartments to the father, the kitchen to 
the mother, the cows to one who is looked upon 
as one’s own self, and as to agriculture one 
should look after it oneself. Trading should be 
carried on through dependents (servants’, and 
brahmins entertained (waited upon) through 
sons. 





Note: ansan =practice (į) of trade. 


azaga: aa egia i 
a Baga a arg Nag pea il 23 


From water arose fire, from the brahmins’ 
race was born the kshatriya, and from stones are 
got the metal (like iron, gold, etc.) The energy 
of these (fre, ruling dynasty and metals) is all- 
pervading, but ceases to have any action when 
in contact with their respective primal sources. 


Note; These fre, Kshatriya and metal do not 
destroy their sources of ofigin, though they are capable 
of producing effect as regards everything else. Fire is 
capable of destroying everything that comes in its way, 
but when in contact with its primal source, water, it 
ceases to have any effect. 
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fal ara: HS Har: TIRATA: | 
aad farrnten: atesfarta AA N bp 
The virtuous born high have always the 
energy like unto that of fire. They remain patient 
and formless like fire in the wood. 





qg qA a afa aAa X | 

A , 
a UAT Beara | y 
That king whose deliberations either 
outsiders or those about him do not know, and 
who is vigilant all round, enjoys long prosperity. 


pRA sid on g aada 





rS 


One should not give expression to what one 
is going to do. Matters of virtue, desire and 
prosperity one should reveal only after they 
are done. So also secret counsel is not to be 
divulged. 


UE 4 edie qa al TEI Ta? | 
wt fasera ar aa siia hte 
Getting to the top of a mountain or a 
mansion or retiring to tbe solitude of the forest, 
one should in secret take (invoke) one’s deliber- 
ation. 
Note: fasuwré=solitude (qerm=a spring or shoot), 


where there is ro plant, tree, or grass for any one to 
lurk and eavesdrop. 














agga aú aa afa afzag | 
aqsa asf gga qisa) SAARNA 

O Bharata! one whe is not a friend is not 

fit to be told of the topmost secret, nor a friend 


who is not learned (shrewd), nora learned who 
is not selfi-possessed. 





Note: #ataard—= aa (one of uncontrolled 
words). 


andea TEINS: HA mM 
qq aufer q i al a | 90 

O king! without testing well one should 
never make one one’s minister, for, the desire 


to fill up the coffers of state and the keeping of 
the counsel rest with the minister. 


gah amain aa RaT Ag: | 
qA AA q RA q E UA TATT l Ro 
That king is the pre-eminent of kings, all of 
whose actions regarding virtue, prosperity and 
enjoyment are known to his councillors only 
after they are done. 
TMA RAA faga 
agga aat ay areata i 
a àgi Aqra aA ATTN l 22 
‘The king who keeps his counsel secret gains 
his end quite assuredly. He who ont of 














186 AZIaNTa 


delusion takes to blameable actions falls down 
from his very life on account of their reverse 
ae mind (His life is a miserable failure). 





RR 


The E Taans of praiseworthy deeds 
conduces to happiness, while their nonperform- 
ance is verily said to cause repentance. 


— a Ean Agafa | 





> € 
STRY R 
Even as a cate who has not studied the 
Vedas is not fit to officiate at the ceremony of 
death anniversary, so also one who is not 
versed in the six expedients (of politics) does 
not deserve to hear of political secrets. 


Note: The six expedients of polities referred to 
are peace (afa), war ( ang ) march of army (mà), 
beseige or encampment ( ataã), division (24% ), and 
seeking protection ( ataă ). 





T EIGRIEIS ania at gfe gq || ay 

O king! he keeps the kingdom under his 

control who is cognisant of the increase and 

decrease of the stamina of the kingdom, who is 

himself well-versed in the six expedients of 
polities, and is of unblemished character. 


qaa 187 


Note: wnă=the stamina of a kingdom, viz, army, 
treasure, town and territory. aaamtaate =one whose 
character is not reprehensible. 


ANTI BI Hearsay 
AMAIA TS qaz4 agra l RY 
The earth will verily yield riches to him 
whose anger and joy are effective, who having 


done a thing himself reflects over it, and whose 
treasure is self confidence. 





Note: watd=not in vain, productive of effects or 
result. anaaga — some explain as *‘ whose treasury 
is under one’s own control’ or ° who has confidence in 
his own finance’ or who looks himself into (or knows 
himself) the state of his finance (4@q4q=14), 

agzi= qai (yielding wealth, plenty). 


area aa BAM q ARE: | 
A king Aoi be satisfied with his own 
name (title of Maharaja) and the royal parasol 
(the sign of regal power). He should distribute 
wealth among those who serve him. He should 
never take everything for himself. 








Note: ‘The first foot is explained by Roy as, 
“ The king should be content with the name he wins.” 


sare aafe cara | - 








A brahmin knows a brahmin and likewise 
a husband knows his wife. A king knows the 
minister, and a king knows a king. 

Note: Only those of equal qualifications, and 
those who move about closely are capable of knowing 
one another. A king is known only by another king of 
equal virtue. 


a TATU AREA TAAL TA | 

gar gada ai TANS TA | 

meaty aa aera a UBT 3e 

One fallen into the clutches of an enemy 
and condemned to death would not be. released, 
He should serve him in all humility and 
when he gains strength should kill him who 


deserves to be killed. Danger overtakes him 
without delay from him who is not killed. 





Note: There seems to be another reading as 
A RAIA in which case the meaning will be: ‘An 
enemy caught in one’s grasp and deserving death is 
never to beset free. If overcome or humiliated by 
the enemy, one should wait upon him most humbly 
and when strength is had one must kill him who 
deserves to be killed.” 


2A AA UAG MENY F | 
faae: agi RA TeaTsatg Fh ae 
One should always at any cost restrain 


one’s anger towards gods, kings, brahmins, the 
old, children and the distressed. 
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fata Hee Tat AH qaia | 
aifa FT Sad SH a alata gsaa |l 3o 
The man who is wise should not enter into 
purposeless quarrel which is resorted to only by 
fools. Such a man wins fame in this world and 
is not yoked to any calamity. 


A q aqaitfaesita qa k 





He is not desired as a ruler whose favour is 
fruitless and anger of no account like women 
desire not a eunuch to be a husband. 





P~ 


a gA a MAR 
saaa nA ara aa: fi 
Neither intelligence conduces to 
acquisition of wealth nor indolence to p 
(ag seen from our experience of the nai. The 
man of intelligence knows the nature of the 
turning conditions of the world, and not the 
other, the indolent. 











Note: The world has its turns, viz,a world here 
and a world hereafter. The man of intelligence knows 
the nature of these two worlds, viz, that everything 
depends on the fruit of one’s eae akanta 
gza qala: (zg tH aw San: gee ssnaye ). 
ereqalagard=cause of the diversities of said in 
this world (Roy). 
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PMNs giggar | 
qariga Ad Wztsaeag Il 33 
The fool, O Bharata, always disregards the 
man advanced in learning, eminent of good 
conduct, advanced in age, intelligence, and 
wealth, and eminent of noble lineage. 


TAATATUTIATT RATATAT | 

samt; anaia angé mg ant l 3g 

Misfortunes soon overtake him who is of 
ignoble conduct, bereft of wisdom, given up to 


envy, inclined to unrighteousness, foul-mouthed 
and wrathful. 


sAd gA RARR: | 

aiala yara arag far a ag l 3Y 

Charity for charity’s sake (untainted by 
deceitfulness or unwillingness), observance of 
promise and well-applied words win over all 
creatures, 


Note: «wfadarea is taken by some as a separate 
factor to mean non-deceitfulness. anqerrqfasa: = may 
also mean ‘punctuality ° (a@aa=promise, or may mean 
the conventional etiquette of society) 


He that is not deceptive, who is diligent, 
grateful, intelligent and straightforward, 
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though of almost empty coffers, gains a retinue 
(of ministers, counsellors, servants, friends and 
relatives and other followers). 
Note: afadazs: may also mean “a keeper of 
promises”, wftarai=a retinue ( qufaardta). 


afasaat gaai KRA ASZT | 

P~ + m A r 

fai qaae: agaaa: faa ae 

These seven, viz., fortitude, tranquility, 
self-restraint, cleanliness, compassion, soft 
words and non-injury towards friends, are the 


fuel the means) to inflame prosperity (for in- 
creased prosperty.. 


Note: wfd:=(also) intelligence tRoy). aa Seay t= 
speech not harsh. wafa “jz=non-plotting, unwillingness 
to do anything disagreeable (Roy), a@fRa:=fuel (that 
which inflames gufizr; ). 


TAA Bear pa AWAN: t 
agaa Ak aat aA l 3c 
That king who does not distribute unto 
others (enjoying all himself), who is wicked- 


minded, ungrateful and shameless, should, O 
king! be avoided in this world. 





Note: He does not deserve to be a ruler of the 
kingdom. 


adi at aa ata wag a Sag 
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That faulty person who irritates an inno- 
cent person about him cannot sleep soundly at 
night like one with a serpent inside the house, 


Note: One with a serpent inside the house is 
always in horror about it and cannot have any peace of 
mind. So also one who has provoked an innocent 
person in the house cannot have sound sleep at night, 
not knowing when be would be revenged. 


aT ST: ATTA ATTA | 
aal Aalza Agi Saararaarata M T 


Those are to be always propitiated like 
unto the gods, O Bharata! who when provoked 
(by ill-will or anger) is a danger to one’s 
acquisition and possession cf worldly objects of 
welfare. 





Note: gig- aa (Nilakanta) by standing 
in the way of their salary or livelihood. 


st: Ge arse was FT | 
$ MAÑ anam Bl a TT at N 3? 
Those affairs entrusted with women and 
the erring and with those that have fallen away 


(orare degraded}and those that are dishonourable, 
are all doubtful of success. 





Note: qfàa is one who has fallen away from his 
caste by taking up to things prohibited for the caste, 
such a3 drinking and so forth. 





They who are guided by woman, cheat and 
child sink helplessly O king! like a small boat 
made of stone in the nver 


MAA T awl a AIT alta | 
amag gbean aay faaret fe safes: g3 


I regard them as wise O Bharata! who are 
intent on the general ends to be gained and not 
on their various particulars or peculiarities, for 
peculiarities or particulars are but subordinate 
or incidental to the general. 


galga: = QaRa: (incidental). 








Note: Nilakanta explains this as follows: “I con- 
sider those servants as wise who are intent on the main 
end in view (ways) and not on showing their individual 


excellence ( fasra:= afaa4) as such excellence leads toe 
cuntest for superiority (4ag:=aRe:=friction or contest). 


That person who is highly anail by rogues, 
bards and women of lewd character, is more 
dead than alive. 





Note: To be praised by such vile people of vicious 
character reflects but the vices of the man praised. 
= 13 





ante aaa aT galaa aga l 3h 
Giving up those mighty archers of unlimited 
energy, the sons of Pandu, thou hast, O Bharata! 
entrusted the great sovereignty on Duryodhana. 


i aaia Ras aaa aaah | 
taggar qs AFATA I Be 
Thou wilt see him erelong fallen from that 
sovereigaty like the king Bali from the three 
worlds, infatuated by the pride of supreme 
prosperity. 





Note: Both Bali and Duryodhana are victims of 
the pride of supreme prosperity, and the qualifying 
expression of the third line is applicable to both. 


CHAPTER 7. 
(Original Chapter 39.) 
gaug sara— Dhritarashtra said :— 
7 mis nan qaraa 
TAS qa RAT | 
ane a a Halsa 
maa aaah gt 


Man is not the master of his prosperity or 
adversity. He is like unto a wooden female 
doll held up by strings. By the creator, he is 
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made subservient to Fate. Therefore, continue 


your talk; I am all attention. 


Note: Dhritarashtra does not blame himself, but 
attributes everything to fate and asks Vidura not to 
blame him. 


Agr sara — Vidura said :— 
AMARE IÅ J FAA | 
SAA gA FT ANT | 2 


Even Brihaspati (the preceptor of the gods), 
‘QO Bharata!, if he werc to speak untimely words, 
incurs contempt for his intellect, and disrespect. 





Ba aR gA Ranga MT: | 
agaga a A AAT A a U 2 

One becomes dear by gifts, another by 
sweet words, athird by the power of charms 
and medicinal roots, but he, who is naturally 
-dear, ever remains dear. 

Note: weaqwata may also mean by the force of 
magic (amaqe=megic) Here Vidura hints that he 
belongs to the last class and his words are not to be 
disregarded. 


feat apart erator Be r í 


One who is hated is never to his hater good, 
intelligent or learned. One finds in him who is 





ugiat 





dear everything only good, and in him who is. 
hated, everything only bad. 


Note: The gist is that an enemy never turns out 
to bea friend even by any amount or kind of service. 


TH TAT aasi UAA 
gai AA gA ANF | 

IA AMT gaa gig- 
TATU JAA ATN t! & 
O king! I have told thee the very moment 
that Duryodhana was born, ‘* Abandon this one 
son Duryodhana and by his abandonment thy 
hundred sons will become prosperous, and by: 


not abandoning him thy hundred sons will face- 
destruction.” 


gagna AT aha: AAMTAAG | 
ani aga q: wat afer l &. 
That rise is not to be esteemed high which 
will bring on decline, but that decline should be- 
valued high that will lead to rise. 


aa gat aana a: aay ahantagg | 
aa: a fag aa à ga ag ATTA S 
That loss which will ultimately lead to gain 
is, O great king! no loss. But that should be 
considered as loss, where what is gained. will. 
lead to greater loss in the end. 








mJ 


TANTITIT 19 





Some beiei in aenn others in wealth. 
O Dhritarashtra! avoid them who abound in 
wealth, but are lacking in merits. 


gaugz sara — Dhritarashtra said :— 
a3 amagi MA NJAN | 
a Teas Gd Uh aa a A: g, 
All that thou speakest of is for the future 
good and is approved by the wise, but I dare not 


think of abandoning my son. Where there is 
righteousness, there is success. 


AFT sara— Vidora s said :— 






gasu arate eqqz ada 2° 

He who is highly blessed with every virtue 
-and is possessed of humility does never overlook 
-even the minutest oppression to a being. 

Note: A virtuous man can never brook even the 
slightest harm done not only to human beings but to 
-all other living creatures as well This is said suggest- 
ing though the king could not give up bis sons, he 
-should give up at least those wicked counsellors like 
Sakuni and ae and save ne dynagty~-{Nilakanta). 
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Those who are intent on slandering others 
take assiduously to works that would bring 
misery to others and sow mutual dissension 
among them. 


aai zai Agi dad) GAZIT | 
ZIA TTL AT: A I EZAT lI gR 
The very sight of these people is inauspi- 
cious (foreboding evil) and association with them. 
highly dangerous. There is great sin in accept- 


ing money from them and great danger in giving 
the same too. 


Xa Agata arat RITI: | 

à qa gR Rear: dara oferta: kk 
™ Awe 

qaaa aea aAA l 2B 
They are condemned as unworthy of associa- 
tion—those who are prone to sow the seeds of 
separation (dissension), who are lustful (cove- 
tous), shameless, roguish and notorious as wicked 


(sinful). One should avoid also those men who. 
are tainted with other great evils. 


Note: For dara, another reading is Garg (in talk). 
eased Aei AREI menh | 

a etre I 4 Ge | 
mun: i 
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When friendliness ceases, the love of one 
who is low, the beneficial results and happiness 
that arose during that friendship also come to 
an end. He then strives to spread evil reports 
about his erstwhile friend and begins to work 
for his destruction. 


aesa aaa aR | 
Doss HAS eA 
qeni agian A: I 
faaea fayo ggat Aga guiada l 2g 
And even if he be wronged but a little, he 

does not, out of declusion get calm (and cease to 
be hostile). A wise man deeply considering with 
his intellect should shun far away the associa- 
tion with these low men, malicious and impure 
at heart. 


Note: For faseqis another reading fansa = ară 
(having considered), 








He that gives relief t to his EA poor, 
wretched and afflicted, enjoys prosperity of sons 
and cattle, and fame everlasting (unending’. 


Se eee 
goats 3 ae Teg ag ATT 









Those who desire happiness for themselves 
and prosperity to the family should protect 
their relations. Therefore, O Lord of kings! 
do thou what is right. Wedded to fame wilt 
thou be, O king, doing good to thy relations. 


Aam af da gad) WA | 

fa Garrat aA ARRO 

O best of Bharata dynasty! relatives who 

are even bereft of virtues, ought to be protected. 


How much more then are they that are virtuous 
and longing for thy favours! 





maž FE "o qozarai faai qà | 


O Lord of men! ‘Be pleased to favour the 
heroic Pandavas. Let afew hamlets be given 
to them, O Lord! for their maintenance. 


qi wt = qa: FT afasata araq l 


gga fe aa BT gai aa Maa l RR 

By doing so, O king, fame will be won in 
this world. By thee who art old, thy sons, 
‘O sire, should be controlled. 

















nO 
a) 
pet 


And I should speak too of what is to thy 
gee Know me as one who wishes thy welfare. 
He who desires his good should never enter 
into quarrel with his Emamon 





aAa ma a Ada: agaa 
MATIN AE TAT À amass 3 M 34 

O Foremost of Bharata dynasty ! Happiness 
is to be enjoyed in common with kinsmen. 
Interdining, intercourse and mutual affection 
are what should prevail among kinsmen, never 
enmity. In tkis world, it is kinsmen that lead 
one across to safety, and sink one as well. 


thath qm maaha q a 


Those ( wiles of good conduct save, 
while those of wicked nature sink. O Lord of 
kings, the bestower of honours, be’st thon 
righteous in thy conduct towards the sons of 
Pandu. Surrounded by them, thou woulds 
unassailable to thy enemies. 

















902 RAZINU 


An affluent (yet unobliging) kinsman takes 
unto himself the sin of that kinsman of his wha 
shrinks in distress after approaching him (for 
help), like a deer that has faced a hunter with 
poisoned arrows in hand. 

Nete: A person who can afford to help a poor 
kinsman of his in distress, yet fails in his duty to help 
him when approached for relief, takes unto himself al} 
the sins of the latter, asa hunter takes to himself the 
sin of killing the deer. fata:=a poisoned arrow. 


enzi aag aa aT Raf | 
aA Al FAL AAA ASH RN JAAA l RE 
O king! thou wilt have verily to repent 
later on hearing (in future) the death of either 
the Pandavas or thy sons. Be pleased to ponder 
deeply (over all these). 
qa azai aare: qada Karr | 
IgA a aq gaia sites as N av. 
When life itself is not certain, one should 
atthe very outset abstain from that act by 
which one would have to be distressed retiring. 
to one’s chamber (cot). 
Note: SZa=acot, a bedstead. The sense is he 


will have to shut himself in shame and remorse in his 
closed bed-chamber, 


aq Slaaqqaaa JAAA MATA, | 
ggas Rna gigne fasta I Zo. 
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There is no man other than Bhargava 
{(Sukracharyar) who does not act in defiance 
of morality or justice, but consideration for 
further action (without brooding over the wrong 
past) rests only with the intelligent wise. 


Note: Bhargava or Sukracharya, the preceptor 
of the Asuras, is tbe author of Nitisastra (or tbe science 
of morality). None other than Sukracharya is infalli- 
able. The wise will not bewail over the wrong past, 
but will consider about the future course to be pursued 
befitting the situation. 

saazqiaafa=consideration of the further course to 
be pursued (aq melfaae aye faziz:). Some take this 
to mean ‘clear and correct knowledge of the conse- 
quences’ and explain the sloka as follows:— It is not 
true that no person has been guilty of an offence except 
Bhargava. It is seen, however that a just notion of 
the consequences is present in all persons of intelli- 
gence (Roy'. The former translation is more suitable 
to the context looking into what is expressed in the 
next sloka. 


galada qàaq Ti àg gar Haq | 
AM da genga aAA APR |! 3? 
If however wrong has been done earlier 
to Pandavas by Duryodhana, by thee, O king, 
the doyen of the dynasty, it has to be undone. 
Note: gga: =an old and experienced member of 
the family. lhe sense is tbat the wrong done in the 


past is to be redeemed by the wise course as to the 
future. 
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aii qè IRABA Zig ANTRAT | 
aeaf arg TAA ARTE 
Installing them in proper position, thou wilt 
in the world be freed of all stain (sin) and be- 
come worthy of worship at the hands of the 
intelligent (wise). 





gaga Mant Hed: Wa R: | 
seared arg ft aaa fasia i 33 


Reflecting well on the good sayings of the 
wise from the side of practical effect, he who 
exerts in enterprises wins lasting fame. 


Note: aeqzala slag=takes a firm resolve in matters, 





STS ve amo h li 32 


Knowledge is improperly used even by the 
clever when as a result the attainable is not 
known and the known is not practised. 


Note: Knowledge must.help one to know what is 
to be known and to practise what is known. The gist 
here is “my words only fall flat on you”. 


Ási eerie 1 7 
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That learned person who does not take to 
actions productive of sin, prospers. While he 
that is of perverted intelligence who persists 
thoughtlessly in pursuing sinful deeds done 
earlier is thrown into unfathomable mud (hel!) 
difficult to come out. 








TATE qz Mat statin Saag | 

ajarana Aarf RAT: l 3g 
q Aafaa RAÄ | 

ai aAA g zagar i Í 39 

aaaf a mar daia agr ga | 

Baia ge: a agafatcsia 3< 


A wise person should note the following 
six holes of leakage of secret counsel, and he 
that is desirous of success (wealth) and lineage 
should always take care of them. 

They are intoxication, sleep, ignorance 
(about the spies of others working against), 
facial expression (mien) suggestive of mental 
disposition, confidence in wicked ministers and 
un-skilful ambassadors or envoys. 

O King, knowing these holes, he who always 
keeps them plugged and is engaged in the 
practice of the three ends of life, viz., virtue, 
worldly welfare and sensual enjoyment, presides 
over his enemies. 


206 ngm 


Note: adeaafà:= continued prosperity (increase 
of prosperity). wz=unsteadiness of mind caused by 
intoxicant drinks: afaaid= wala aararatwnag;, amada 
et =expressions of the eves, face, etc., indicative of 
the state of the mind jaazafasrrfeer . 








aAa zaag aT | 
antai fä qaat geeafaaaty 1 3g 
Without a knowledge of the seriptures (and 
sastras) and without waiting upon the old, 
virtue and worldly welfare are impossible of 
being known, even by those equal unto Brihas- 
pathi himself in knowledge. 


aS ag qà as qaga | 
FARÍA Ad AG AG FATAART | go 
What is fallen in the ocean is lost, words 
addressed to one wholistens not are lost (wasted). 
Scriptural knowledge is lost (does not serve 
any purpose) in one lacking self-restraint, and 
sacrificial oblations thrown into the sacrificial 
pit where there is no fire is likewise lost (does 
not conduce to any spiritual merit.) 


Note: sarafa=qe (in a fool. also) 


Tea wea Aari TSU THU NESA l 


The man oi intelligence should cultivate 
friendship with the wise after examining them 
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with his intellect, constantly searching with 
his discernment, and making use of his ears, 
eyes and power of discrimination, 

Note: asqa =collecting or putting one’s thoughts 
in order. aar= hearing from others; ggr =having him- 


self seen personally; fama =knowing fully in every 
detail, 





Humility wards off disgrace; prowess over- 
comes calamity (defeat); patience always 
conquers anger. and good conduct (observance of 
customary duties) destroys all inauspiciousness. 


€ 
H 


O King! ¢ one should test Saas taking into 
consideration the personal possessions, landed 
property, house, general behaviour, food and 
dress. 











Note: gftsz=personal property, one’s possessions 
such as utensils, implements etc., (or Syaltarazga) exter~ 
nal appendages; ¥a=landed property, (also) place of 

origin (aena). Ordinarily a man of rural area is 
Jacking in knowledge and polished manners, 


aye ama Rant a RTA 
RE RRN f ga: I vy 
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Even a man freed from worldly bondage 
will not reject an object of enjoyment if 
available at hand. What then is to be said of 
him who is impassioned with desire? 

Note: fagete:= gay: (an aspirant for emancipa- 
tion), A man of desire will only too fondly take t> it, 


aAA ia fik Maia | 
fagi gaai q ggi Rare |l gta 
One should keep up that friend who is wont. 
to wait upon the wise, and is possessed of 
learning, who is virtuous, good-looking, social 
and sweet-tongued. 





Note : faaara=having friends ; gesa friend, or 
may be taken as ‘one who has a good heart’; a= one 
possessed of learning (Vidya). 


TA E FAR l! 2g 


Whether “ial low or high, he 3s superior to: 
a hundred noble born, who does not go against 
moral law, who is deferential to virtue, gentle, 
and has a sense of shame. 








agar Sat aA a SRA l v9 

The friendship of those two persons never 

gets worn-out, whose minds, secrets and under- 
standings exactly agree each other.. 
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Note: fawzd=what is secret (secret workings and 
pleasures). 
gaanu sA gi qiia | 
faasiafa Jaci afaa àit goraf BC 
An intelligent man avoids the friendship of 
one who is wicked-minded, untutored and keep- 


ing away secrets like a well covered with grass. 
Friendship with him is soon lost. 





Note: @%@:=—one who keeps away secrets from 
anotber (not open-hearted). wa=covered. 


aag gay Uzan q | 
auaTIaAIaT a Ataa g N Be 
A wise man should never cultivate friend- 


ship with those who are haughty, foolish, fierce, 
rash and likewise devoid of virtue. 


pag MÄE Ag AERE | 
fazi ai feai faafaafaassta tl 4 


He is desired as a friend who is grateful, 
virtuous, truthful and noble, who is firm in 
devotion, self controlled and steadfast in morał 
rectitude. 

Note: faifa=correctness of conduct. Another 
reading for the last foot is fiaaurfn Aead =a friend whe 
never forsakes is desired. 
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The withdrawal of the senses from their 
objects of enjoyment excels even death, while 
excessive indulgence in them brings ruin even 
unto gods. 


Note: All persons desire to avoid death which is 
natural and enjoy life where the senses are naturally 
attracted by their respective objects of enjoyment. He 
who controls the senses from beirg thus attracted, 
brings about willingly a cessation of all sensual enjoy- 
ment, while death brings a cessation of sensual enjoy- 
ment naturally and most unwillingly Control of senses 
from being attracted by their objects of sense is a 
sort of death voluntarily courted and tbus it excels 
natural death. Unlike ordinary death which is a matter 
of course and does not require any special exertion tn 
come by it, withdrawal of the senses from their objects 
requires great exertion and is not had for the mere 
wish of it. 

wat: =letting lose ; agrat: =controlling. 


maga AAT TTA | 
qrgeqrfor Jai: t mgin AAAA 4R 


Kindness towards all beings, unenviousness, 
patience, fortitude, and respect for friends, 
these, the wise say, promote long life. 





Note: The first foot is translated in another way 
as ‘Humility, love of all creatures °’ (Roy}. 


e oe ae — 5 





KR 


THATIT Fil 


That is the solemn vow of a noble person 
that he desires with a firm resolve to win back 
by a right policy what has been lost earlier. 

aaiqgea:= Not a mean fellow (noble). 


aagi wears zie: | 
SAA BAR: ASIA TTT I «g 
That man never fails in his purposes who 
koows the remedies to be resorted as to the 
future, who is firmly resolved as to the present 
and who knows the further course to be adopted 
as to what is past (without being depressed at 
heart for what is over). 


Note: Roy translates the third foot as “who could 
anticipate in the past how an act begun would end r, 


FANT HAMI AIAI er ANR | 


almag aa RETARA II uu 

That to which a man Kokai himself 
incessantly by deed, thought and word, 
draws him unto itself. Therefore one should 
always pursue what is good for oneself. 





Note: Ifone is devoted to sinful deeds one will 
reap sin, and if to virtue, will reap virtue. 
qealeta aa: AITAREN | 


Pursuit of what is auspicious, assiduity, 
learning, activity, straightforwardness and 
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constant visits to the virtuous—these bring 
on prosperity. 

Note: əngtañ=taking hold of or touching. Some 
explain agargsmaã to mean the traditional practice of 
touching a cow, an elephant, and other auspicious 
objects which are supposed to bring auspiciousness, 
am may be taken to mean ‘continued application, 
opportunity, Devotion to God or friendly aid’ ( agra- 
gana) serm=saa: (Exertion’, Roy takes afm: to mean. 
‘the proprieties of time place and means’. 


afaag: fat Ge Se a TAA Fy I 
qe Waffen: aE ara yo 
Perseverance is the source of prosperity, of 
profit and happiness. He who is not depressed 
but persevering becomes great and enjoys 
happiness unending. 
Note: afaag:=absence of dejection or despond~ 
ency ; self-reliance (bence perseverance=30tiia, AFIR: ).- 


aa: aai niaga egadi Nag 
THAT TAT AIT AAA AT It 4c 
Nothing is known O Sire!, to be more con- 
ducive to happiness, nothing more wholesome 


for a lord of might and power than patience at 
all places and at all times. 


Note: qafa: =a lord (of might, power). 
TATE: BIA TAL TARTO T | 
anja ai Ter Tea faa assar I 4S. 





qateq? 


He that is weak should put up with every- 
-thing in patience, while the man of power 
should do so on the ground of morality. He to 
whom both good and bad are equal, is always 
-forgiving. 

Note : ənfgar = felt or entertained. By taking 
another reading as gat igatsome explain ‘Patience is 
beneficial to him’. The former seems to carry better 


sense. ‘Lhe word @et in the last foot refers tothe man 
who is neither weak nor strong but is indifferent, 


aaga Jamas ataei a Ra | 
HI ATI a yaaa | Eo 


He who indulges in a pleasure and is not 
‘thereby deprived of virtue and worldly welfare, 
may indulge in it to his heart’s content. But 
one should never take to the mode of life of a 
fool (allowing free play to his senses for 
excessive indulgence). 


Note: #td=to one’s heart’s content. Werd=as 
fastidiousness of taste especially in diet. 






a iaag Ñ qalan: ll g? 
Prosperity never ilies’ in ans who give 
themselves away to grief, who are erring, non- 
believing in the existence of God and are idle, 
who have no self-restraint and are bereft of 
industry (exertion). 
Note: ageig=erardiag ‘unambitious), Nilakanta. 
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qila At JAAA ATAN | 

qqk aaaea aaa SISA! UI ER 

Men of perverted intelligence regard him. 
as weak who is straightforward and is 
possessed of a sense of shame born of that 
straightforwardness, and persecute him. 


aanza aa A | 
saifaafad aa hina $ 
Prosperity never approaches out of fear the 
person who is too highly worthy, exceedingly 
liberal, surpassingly heroic, of most austere- 
vows, and who thinks too much of his wisdom. 


Note: Everything hasalimit beyond which it is. 
looked down upon (afa aña añłąa— too much of any- 


thing is good for nothing). AMA=—NAeaAH Vs (extremely 
straightforward)—Nilakanta. 


a alana aad farts J 
AW JUT HAAG HIPAA ASAT | 8e 
gaa MRa at: efatarafasa N gu 


Neither in the highly virtuous nar in those 
having no virtue at all, does prosperity abide. 
She is not after virtues nor is attached to 
absence of virtues. Blind like a furious cow 
she remains with some one (indifferent to his 
intrinsic merit, good or bad). 
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Note: A furious or untamed cow though not 
steady at any piace has anyhow to seek shelter in 
some place blind tothe nature of the spot or her owner. 
Likewise prosperity is fickle and finds no permanent 
abode. She abides with some, as she hasto do, blind 
to the inherent nature of the man with whom she 
stays, how short or long it may be. The last line may 
be explained also in another way, viz., “like a blind 
cow, fortune is wayward.” 


AAMIANSl Az MBsIRS BAT | 

TARET A TIBMRRS AAY I GE 

Th Vedas have for their fruits the per- 
formance of Agnihotra ceremony (offering obla- 
tions to the sacred fire). The study of 
scriptures bears the fruit of good behaviour 
(nature) and conduct. A woman bears the 
fruit of sexual pleasure and children, and 
wealth has as its fruit both gift and cnjoyment. 


Note: If these fruits are not had respectively 
from the Vedas and others, they are of no use. 





aAa: ERA 
aaqa FS ia ya gama S 


He who performs acts (like sacrifices, gift 
and so forth) calculated to secure merit in the 
other world (after death) with ill-gotten wealth, 
does not reap those fruits after death, as that 
wealth was acquired by unrighteous means, 
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Note: aleifee = pertaining to the body after 
death in the other world. 


HA AST HAAR TAA | 
Ag TIA MÍR gaa Ag l &c 
A man of courage knows no fear whether 
he is in a vast wilderness, or an impenetrable 
forest or an inaccessible fortress, or in the face 
of dire calamity or in bewilderment or before a 
weapon raised against him. 


Note: @aaaąa=a man of csurage or strength of 
mind. 


Sea dan Teal sla: wala: | 
aed a ana fig qe wT gR 
Activity, self-control, dexterity, careful- 
ness, lirmness, memory and duly considered 
undertakings—know these to be the cause of 
prosperity. (#aeqt=of prosperity. ) 


ANTS UIT AA HAA Tay | 
tea qanargal aa gorai Tay Il Ve 
Penance is the strength of ascetics, the 
Supreme (or the Vedas) is the strength of the 
self-realised (the knower of Vedas). In violence 
lies the strength of the wicked, and in patience 
that of the virtuous. 








Note: Ascetics achieve their aim with the help 
of avsterities, the self-realised find their goal in 


gairtqĵ 917 


Brahma. The wicked accomplish their objects of 
desire by force and doing harm. The virtuous carry 
out everything by their patience, 


aS) agaaa m g pË qa: | 

ZAMANIREN q JUJAN 1 92 
Water, roots, fruit, milk, clarified butter, 
(what is done at) the desire of a brahmin or at 


the word of a preceptor and medicine—these 
eight will not tend to break vows. 








Note: During fast a man can take water and 
other things and that will not lead toa violation of 
the vow. SS» also other acts as described above. 
ENEN = MAASI. 


qaq RA aza AR IFRAT: | 
gA EUA REA: IAA | 92 
Do not do unto another what is disagree- 
able to thyself. Merely by thus guarding or 
controlling, there will be virtue. While the 
other (non-virtue) proceeds from desire. 


Note: The last two lines are translated as “ briefly 
even this is virtue (on the reading m&s). Other kinds 
of virtue there are, but those proceed from caprice ”, 

(Roy). 

In thus translating, the force of am is not fully 
brought out. The last line may be explained in a 
positive sense in contrast to the negative aspect set forth 
in the first two lines viz, “the other (positive) virtue 
proceeds from good actions done according te one’s 
desire. 
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azn=by controlling one’s senses and physical: 
organs a:=the otber (either non-virtue HAÑ: or 
virtue in a positive sense), , 

Another reading for Àa is mggda (323 =an organ. 
of sense, Va = attacking, checking). 


aada aAa maag argar aAA | 
adq mga ga aAa aAa TT OF 


One should conquer anger by patience, the- 
wicked by virtuous deed, the miser by liberality,. 
and falsebood by truth. 

Note: An angry man is easily deprived of his 
anger by the other, at whom he is angry, remaining 
patient. Likewise a wicked man can be weaned off his 
wickedness by dealing virtuously with him, and so. 
a miser by liberality shown to him and a liar by others. 
dealing honestly with him. 


Agiss AA a? gerarfats | 

q} pad AA a wA aa RaR l oF 

One should not repose confidence in the 
following viz., a woman, a rogue, an idler, a 
coward, one who is fierce, one who boasts of his 
manliness, a thief, one ungrateful and an 
atheist. 


Note: elyak=feai a a (in a woman and in & 
rogue). 


ahaaa fag geda; | 
aa daid AUJA IZH ll o% 
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Approbation, length of life, fame and 
power, these four increase for him who is wont 


to respectfully salute superiors and wait upon 
the old (elders). 


aaa Isai: JARAN q | 
Bat Unda a Waray Fs |e 


Do not set thy heart on objects that can be 
attained only after great troubles, by the 


transgression of virtue, or by bowing down to 
the enemy. 


afa: gaga À ÀJARA i 
FATET: IAEA: MEA UBAUASA 


A man without learning is to be pitied, a 
sexual intercourse that does not conduce to the 
birth of issue is likewise to be pitied. The 
subjects of a king who starve for want of food 
are to be felt sorry for, and likewise too a 
country without a king (or ruler). 





Note: Without the above things no welfare can 

be properly had. Compare “Rer pfta: a: °—aaelt (a 
man without learning is like unto a beast); “ asṣsang 

| WANA StI SA WZ: o Agga (the wise say tbat a 

sexual union between a wedded couple is for progeny). 


Heal GU gaai Wadtal Ae ATT | 
TEAM TT Tot Wyse TAaT FAT ee 
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Long way deteriorates the health of 
embodied beings, falling water erodes moun- 
tains. Want of enjoyment (sexual) brings forth 
premature old age for women, and wordy darts 
tend to great mental anguish and depression. 


Note: atat=way or road (continuous walking 
over long distances). wWa=that which weakens; or 
destroys; compare: 


AE A HAINAN AA ATT | 
agi a0 Mi ana AT 
Long walk exhausts man, while keeping 
horses merely in the stable without being used 
for ride destroys their health. Want of sexual 
union deteriorates the heaith of women, while 
exposure to heat (to fire or sun) destroys clothes. 


Note: In some editions this sloka is missing, per- 
haps owing to the repetition of ideas in the next above 
verse, 


AMAA FT TATA Fay | 
TS TMI DEAR Jaqa Z 9R 
The dirt of Vedas is the want of scriptural 
study; the dirt of brahmins, absence of vows; 


of earth, the tribe named Bahlikas : and of men, 
falsehood. 


Note: One’s study of Vedas becomes impure by 
non-repetition (or non-observance of traditional usu- 
ges and scriptural study}. A brahmin who is edjvineda 
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by Sastras to observe vows, becomes impure by non- 
observance of those vows; the earth is made impure 
by the tribe of Bahlikas of North-west India who are a 
disgrace to humanity by their cruel practices of sin 
and immorality. The impurity of man lies in his un- 
truthfulness. ganat faequert agai qa cea: mater ara 2 
za. That part (of india) where the river Indus 
meets with the five tributaries is called Bahlika. 
ATMAMASI is explained as waamratsaafa (non-repetition? 
da aat algar (impure) aqyfeiar se:. 


FALCSAST Beat faaet: FEA: | 
SANA qg SÅ gam qs ag | 
q4 agag Ma damay as qeq i co 
The impurity for a chaste woman is her 
curiosity, that of women (in general) is separa- 
tion from husbands (which brings on them great 
affliction and sorrow or leads to an immoral 
life). When gold deteriorates in fineness, 
itis equal to silver in value; likewise silver 
becomes equal to tin; tin, to lead, and the 
impurity of lead is verily impurity. (The most 
valuable is gold and the least is lead). 


Note: fasaraaat =R cate: AR AS SIU: V 


a aaa Afazi a aa Aa AR: 
areata HAA a Waa Bt aAa l c? 
One cannot conquer sleep by lying down, 
nor women by sexual enjoyment, nor fire by 
fuel, nor liquor by drinking it. 
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Note: To avoid sleep one should not merely lie 
down, nor to avoid women one should indulge in sexual 
enjoyment. Fire burns only the more with the addition 
of fuel. The desire for liquor increases by indulging 
in it, 

aita=uarta (sexual enjoyment} one should not think 
of overcoming the desire for women by indulging in 
sexual enjoyment. 


qa gai faa aaat aia fafsat: 
aaqa AN TRS Tea sisal <3 
His life is one of success who has won over 
his friends by gift, who has overcome his 


enemies in battle and endeared himself to his 
wife by giving her good food and drink. 


azansÀ dafa apa qaaa l 
gaus Agasi a aafaa KeA N c3} 
Men with thousands live and those having 
hundreds too. O Dhritarashtra! give up desire. 
There is none who cannot somehow or other, 
pull on. 
Note: aghan:=aga Wat: (stamped coins) afa at as 


avg here means wsauldetaat=the desire to enjoy the 
kingdom. 


qa grai ARa feed cas: faa: | 
weaae ages WIA AR I 68 


What there are on earth, as, paddy, barley, 
gold, animals and women, all these are not 
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enough for a man (to quench his desire for their 
possession). ‘hus understanding, none will be 
foolish after the exclusive possession of all 
things in this world. 


Note: Desire is unsatiable. It will lead only to 
misery. (nordinate desires are to be avoided. 
qaa yal adfa ÀJ UNAT | 
anart we a UHL BG esag aT Hck 
O king! I advise thee again, “ Behave 
equally towards the children, if there is such 
equality of feeling in you, towards thy own 
sons and those of Pandu.” 


CHAPTER 8. 
(Original Chapter 40.) 
Azı sara— Vidura said :— 


qsa ftaa RUSA: 
SUG AHA 

fii aaa anA aaa- 
qá saai fè gena aF: N È 
Fame comes to him without delay who is 
respected by the virtuous and who performs his 
work or duties without any attachment to the 
results thereof and without wasting his energy 
‘The virtuous who are pleased are verily anal 

of bestowing happiness. 
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Note: aquaria; -afaaratea: (without self-conceit): 
afzag aafaa stim (as it lies in one’s power). 
Thus are explained by some commentators. 





HEART Th 
qtu AAAS TF | 
ga a giargagea Ba 
Jtt ag aq gaagta I 2 


Like unto a snake that has cast off its 
slough, he remains happy bereft of all misery, 
who. without in the least being attracted, 
discards even a great object, if it is blended 
with unrighteousness. 


Note: Here ag may mean also wealth. or pros- 
perity. aqme: is explained in several senses as 


(1) quzveanorfgatsf§ (Nilakanta) though not subjected 


to disgrace by others; (2) aaqzafaa: =unattracted (3) of 
one's own accord (Roy). 


The gist is that everything, howsoever noble or 
high, should be discarded if it is tainted with un- 
righteousness. 


aerated: Aah HASTA | È 

Excellence acquired through falsebood, 
malignity towards the king and obstinacy in. 
false assertions before a preceptor, these are. 
equal to the sin of slaying a brahmin. 
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HEAT qafa: rat Taz | 
PAT UW aT frase: N 9 


Envy is tantamount to death. Harsh or 
abusive language is the death-knell to pros- 
perity. Want of attention to the preceptor, 
haste and boastfulness are the three enemies of 
learning. 





Note: G=qd=one and the same word (in all ways 
equal). A man of envy is like unto one dead. His life 
is of no use to him and less to others. afaarz=abusive 
language ; over-talkativeness: or excessive zeal in litiga- 
tion or controversy as some explain. 

agaua=lack of interest, or carelessness to hear 
the instruction imparted by the preceptor. Roy tran- 
slates the first half as * Excessive envy, death and boast- 
fulness are the causes for the destruction of prosperity `. 
Instead of taking them separate as three fectors, it 
seems better to take otherwise, since death cannot be a 
special cause of destruction of prosperity. Another 
reading for St is ÈS | 


asi aAa a a NA q | 
“ey afarie TATA aA 


eee sti an confusion of intellect, 
unsteadiness, assembling together for vain 
discourse, obstinacy, self-conceitedness and 
selfishness — these are known as the sever 
besetting sins of students. 
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Note: Here azae should be taken to be one of 
the seven sins, as otherwise the number will be eight, 
tazqat= stubborn-ness (or haughtiness also ateei). m= 
gossip. aaf =covetousness (gaat). 


gaia: att fan aha fafa: Taq | 

aa a akai Aad a ada gag l & 

Whence learning for those who are after 
pleasure? Noris there pleasure to him who is 
after learning. If one is after pleasure one 
should give up (the hope for the acquisition of) 
learning (knowledge), and if after learning, 
should give up all consideration of worldly 
pleasures. 


Note: Worldly pleasure and learning do not go 
togetber. 


aaah aera amma aR: | 
aaka a GAT AA is 
Fire is never satiated with fuel, nor the 
ocean with rivers. God of death is never satis- 
fied with all the creatures, nor a beautiful 
damsel with men. 


Note: Fire can consume any quantity of fire- 
wood and will still remain unsatisfied. The ocean can 
receive unto her any number of rivers and still remain 
as before without encroaching on the shores. The God 
of death ts capable of consuming all living creatures 
and is not exhausted. A beautiful damsel can attract 
any number of men and is not satisfied but ever attract- 
ing any number of admirers. 
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arat ofa efa agfgacan: 
ala: fa afta aq: RTIA | 
AISA Sled WA UA- 
AR: Hel AIT gPa UB N £ 


Desire destroys self-command; the God of 
death destroys development; anger destroys 
prosperity ; miserliness kills fame. Carelessness 
in looking after cows kills them. O king! A 
single angry brahmin is capable of destroying 
+he whole kingdom. 

Note: The anger of the brahmin (one who is 
well-versed in the scriptures and acts up to them) is to 
he avoided at all costs Roy translates the first part 
atat aufa gia as ‘ hope killeth patience’. On the other 
hand it is hope that keeps up patience as Kalidasa says: 

“AMAN: GJA: MANARA | 


aa.afa ggi Raat ana u” (Aagà) 


AAA Rika tå q faci 
- RER: aga NAAA | 
Ja gR: FiA 


qati à azg Tè aA | g 
Let these be kept in thy house always, 
, goats, bell-metal, silver, honey, drugs that 
suck up poison, birds, brahmins versed in the 
scriptures, kinsmen aged, and the noble-born in 
distress. 
attrå; = That which sucks up all poison. 
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Ragen ag: aiast ÅT ) go 
x ere 3 oh RATT | 
aeaa RA I AE l! ss 





O Bharata ! ! Manu has said that the follow- 
ing objects which are auspicious should be kept 
in the house for the sake of worshipping gods, 
brahmins and guests, viz., goats, bulls, sandal, 
lyre, mirror, honey, clarified butter, iron, 
copper, conch-shell, the Salagram stone (repre- 


senting Vishnu) and the yellow pigment. 
gorochana. 


Note: fai=metal i iron; %g:=conch turned to the 
right side (zfaonaa:). ata;=a kind of stone found in 
the river Gandak, with gold stripes and gold within, 
which is ssid to be a symbol representing God Vishnu. 
wrtaa=a pigment yellow in colour made from the bile. 
of the cow or found in the head of it, and used for 
medicinal purposes. | 











I shall tell thee QO seat smother matter. 


which is highly remarkable, meritorious and 
most excellent of all. Even for the sake of 
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one’s very life, one should never discard virtue 
out of desire, fear or covetousness. 


Note: watlafit=“ada sata afefad amà, mgen”: 
‘That which is auspicious equally like a great festival, 
highly remarkable. 





frat aa: gaza aha 
Stal Taal tater afaa: | 
aasia aiaga frat 
args adq R aea: N 23 
Virtue is eternal; pleasure and pain are 
but transitory. Life is eternal, but the instru- 
ments (the embodiments) of it are transitory. 
Discarding the transitory, stick up to the 
eternal and be well-contented. The virtuous 
indeed are solely devoted to contentment. 


Note: Another reading for ggwa is atg. An- 
other reading for the last foot is: arava e4 areal f era. 
aasa = Be contented. It is verily en acquisition wherein 
contentment is supreme (ats: 9 seme: afta wr). 

(Nilakanta). 

Şq: is taken to mean afàar or ignorance, the cause 


of embodiment, the elements of earth etc. with which 
-1t embodies. 


mnà Rar gsi ale 


Neel \ 
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Behold the highly mighty and magnani- 
mous monarchs of yore who, after ruling the 
earth abounding in wealth and corn for a while, 
have fallen victims to the God of Destruction, 
giving up all their kingdoms and extensive 
enjoyments. 


Note: Herein are the illustrations for the transi- 
toriness of human glory alluding to the lives of Man- 
dbata, Sri Rama, Harischandra and other illustrious 
royal personages of Puranic fame. 


Hi TA TAs agea 
sama qaa agiata | 
4 GHIA BVO Valea 
faam agia Aala I 2% 


When a son brougbt up with great care 
and under great strain is dead, people, O 
king! lift up the dead body and remove it from 
the house to the burial ground. They lament 
over it piteously with dishevelled hair (espe- 
cially alluding to women) and throw it like 
another piece of wood into the middle of the 
funeral pyre. 


Note: faéifa=carry the dead body to the burial 
place (g with faa )}. 


aa qÀ aae ys 


* 
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EreaTay At WesUysA 
goła qa q JAR: |l 2& 
Another enjoys the wealth of the deceased: 
the birds and fire consume the elements (five, 
as air, water etc.) of the body. Accompanied 


by two, his merits and demerits, he proceeds te 
the other world. 


SST fafaaaea aaa: Get: Tan: | 
AIUARSIA ZA BA ald ata: NS 
Throwing away the dead body, his kins- 
men, friends and sons return home like birds, 
O sire, that abandon the trees bereft of 
blossoms and fruits. 


aa Nest g gai mA aa Fay | 
a 
AIT TON Aad fagn: It gc 
The deeds done by himself accompany the 
man thrown into the funeral fire. Therefore a 
man should at any cost store up virtue by slow 
degrees. 
AAS AEGA ATA 
ag qnei izmi 
TET Al Al TAA, THA |! 2% 
O king! above this world (of ours} ana 
below are regions of great gloom and darkness. 
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Know that they are most stupefying the senses. 
Let them not possess thee blind with alk 
attachment as thou art). 


yon ge means of that heaven (siets). 
aage Bi (in heaven) ager ageaa wala Wa wang 
aa: wae (below that heaven and below this in Patala). 
(Nilakanta), 





sé aqaqeala QANA- 
faata ai ATAA | 
aq: N nfà AAF 
wa a qiga a Ae asta | Yo 
If, after having heard all these words of 
mine, thou wilt be able to act up to them in 
‘the real spirit, thou wilt attain great fame in 
‘this world of beings and will have nothing to 
be afraid of, either here or in the world here- 
after. 


Note: sfavi=to practise or perform, Nilakanta 
takes it to mean aq (to know). 


aaga gagat gA: | 
Tai an: en gami 
O Bharata ! The son) i is ‘said to be a river 


‘whose bathing ghat is religious merit, whose 
. waters are truth, whose banks, self possession or 
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eontrol and whose waves, pity. He who bathes 
init is purified and becomes meritorious. For 
the soul is sacred, and what is supreme merit is 
verily absence of desire. 

Note: ‘aang gi quy” (there is no merit greater 
than non-attachment). aati ata: (immersed in the 
meditation of the inner Self) or whose mind is ever 
devoted to the soul. Another reading for asiz 
auigzar (whose origin is from Satya, Brahma) Nilakanta. 
The gist is one’s mind should ever be set on the soul, 
free from all desire or attachment. 


paanga Aagi = 
a giad pal sagn aar |l Vz 
Using the boat of self-command cross the 
eddies of the cycle of births in the river of 
worldly existence of the water of the five senses 
infested with the crocodiles of desire and anger. 
Note: wragaifi=the cycle of births and deaths. 
zi = a narrow difficult passage in a stream, or a wbiri- 


peek Here adt¥—aaraadt (the river of worldly existe 
ence). wfa=self-control (also fortitude). 


qai igg aa 
Aeangg aami qÙ ggu 
— as cart 






















Honouring a winning sie grace of one’s 
kinsman who is advanced in wisdom, virtue, 





learning and age, he, who consults with him as 
to what ought to be done and what ought not, 
will never err. 


gen fraai Aa RA q gT 
TW AA q aat AA i T FAT I Rg 
One should keep under control one’s organ 
of generation (lust) and stomach (food) with the 
aid of fortitude: hands and feet, with that of 
the eye; eyes and ears, with that of the mind: 
mind and speech, with that of deeds. 


Nete: One should guard oneself against the 
temptations of lust and food by mental courage; Dhriti 
or courage is defined as “faetversat afa:7 (conquest 
of the tongue and the reproductive organ). When hands 
and feet take to wrong action, it is the eye that sees it 
and withdraws them fromit. Eves and ears are con- 
trolled by the mind, eyes from tempting objects and 
ears from unbecoming words. Thoughts and words 
are to be guided by action. Good thoughts and words 
are to be acted up, while bad ones are to be restrained. 

Another reading for the last line is ‘a@atara a faaar’ 
(mind and words by wisdom). 





The prahinin da performs his daily ablu- 
tions, wears always his sacred thread, daily 
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recites the Vedas, avoids the food prepared by 
the outcast, speaks truth and performs deeds in 
honour of his preceptor, never falls off from the 
world of Brahma. 


Note: Itisincumbent on every brahmin to take 
his daily bath (morning and evening) and perform hbis 
daily prayers of both Sandbyas (twilights). zagaa a 
syaa=he does not fall off from Brahmaloka. He attains 
the state of Brahma or the Supreme. 


qia a Raigi ari- 
fast aa: SRA A | 
MAAA TAJAN 
za anà ARAR I ag 


After studying the Vedas, consecrating the 
sacrificial fires, performing sacrifices, and 
protecting the subjects, and with a soul purified 
by taking to arms to protect cows and brahmins, 
and facing death in the battlefield, a Kshatriya 
attains heaven. 


Note: The sacrificial fres to be consecrated by 2 
Kshatriya (of the warrior caste) are three viz., Garhastya, 
Ahavaneeya and Dakshina. One of the vows of a 
Kshatriya is the protection of cows and brabmins. the 
former, since they give milk and other cow-products 
for maintaining the five daily sacrifices whereby 
the gods and the manes are provitiated, and the latter, 
since brahmins preserve the Vedas and virtues un- 
sullied. 
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sem q 0 
Xa m Ragai ys: I zs 


After studying the Vedas, and distributing 
his wealth on proper occasions among brahmins, 
kshatriyas and his own dependents, having 
smelt the sanctified smoke of the three fires 
(alluded to above), a Vaisya (of the trading 
caste) enjoys after death divine bliss in heaven. 





carat i aiga YÈ I Re 

Aiter properly worshiping in due order the 

Brahmins, the Kshatriyas and the Vaisyas and 

burning his sins as these are pleased thereby, a 

Sudra faces death with the satisfaction of 

having done his duty, and comes by heavenly 
enjoyments after death. 
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The duties of the four castes have been 
described to thee. Learn from me the reason 
thereof as I proceed. Pandu’s son (Yudhishtira} 
is falling off from his duty of a Kshatriya. 
Tostal him, O king! to discharge the duty of 
the king. 


gaug gata— Dhritarashtra said :— 
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qm 4 afacatea yaad aats 


It is exactly so as thou advisest me constantly. 


O gentle one! my mind also is inclined to what 
thou hast advised me. 


ai ¢ ate: pasi qusqa IR A g 4 
gata amata gahada l 39? 


Though my mind is always inclined thus 
towards the Pandavas, yet on coming into 
contact with Duryodhana, it turns to the 
contrary. 














Note: From this and the previous stanza it is 
clear that Dhritarashtra has a sense of duty and virtue 
and is eager to follow it up, but the inordinate affection 
towards his son Duryodhana is the one stumbling block 

that stands in the way of his meting out righteousness, 
‘however sincere and ardent he might be as regards his 
own natural bent of mind. 
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Aled WIS Wea rata | 
a ded GAN 3R 
None whatsoever is able to transgress Fate. 


Fate alone, I think, is certain (to prevail), 
while human effort is of no avail. 


Note: wa=abeing orcreature. wa=certain, not 
deviating from its chalked-ont tenor nor from the 
inevitable consequences. 4feu=human exertion, manili- 


ness. favaé=of no use, in vain. 


Dhritarashtra though naturally inclined to right- 
eousness is tied down by his inordinate affection for 
his son. Though he is conscious of this dereliction, he 
seeks consolation for his perverted bent of mind in 
attributing! everything to the will of Providence or 
Fate, wherein the free will of man has no choice, 


THE END 


Line. 


ERRATA 


Incorrect. 


besought 


imperturable 


AT 
she is 
four 


know 
RA 
shall 
faara 


the gleaning 


Je 
will 
Aa 

ay 
The 
bring 
have - 
laddle 
laddile 
axala 
arise 
self 
self 
ama 
{ima 


saaa 


gaal 
declusion 
Ol 


fara 
AAAS 
JEA 


Correct. 


sought 

imperturbable 

AHT 

he is 

four, and a wise man 
should know them. 

knows 

AÁ 

shalt 

faata 

or gleaning 

ge 

wilt 

ma 

a 

the 

brings 

hast 

ladle 

jadle 

arises 

soul 

soul 

amir aå 


a 


delusion 


of 


